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The . Akhlaqri-ﬂasiri or Nasirian:Ethics 18 mainly con-
cerned with the problems of pxactical philosophy and cthics
and was writtén by the famous: mndinaval philosopher Khajeh
Nasir~id—D1n Tdsi at the: reqnast of ‘the Ismaili ruler of
Qahestan, Nasir ed-Din: ‘Abdul Rahim Mapsur in about 1235
A.p/l. 'since themn it has been used axtenaively a8 a
source by the learned men of Persia and indeed the whole of
Islam. ‘The book itself has been. derived from three nain
sources: Ibn Miskawaih's Kitdb al-Tih&ra; Avicenna s Tadd-
hi;_g;_ﬁang;;15 and Farabi's Madinah Fadilzh. Tt is divided
into three discourses: Om Ethius, On Economics, and onm Po-
lities.

In the Preamble Tusi makes the following remarks about his
work:

"Since our councern in this book
is with one of the parts of the
philosophy, it is essential to
first give an exposition of the
meanting of the term and its di-
vision into its components, so
to make clear the sense to
which our enquiry is limited.
Thus, we say that the term’phi-
losophy', as commonly used by



6 _ TAHQIQAT-E EQTESADI

the learned, signifies knowing
things as they are and fulfil-

ling functions as one should.."Z.

Because p:ilosophy, on this definitien, is concerned
with the materisi iife of human beings," industry and all
that is related ty making a living, many problems of poli-
tical economy are debated in the Nasirian ethics aven
though the -ideas involved are often expressed in the form
of ethical instructions. In the First Discourse,On Ethics,
the whole range or practical philosophy is tagen up; while
in the Second, aparp from a discussion of the intricacies
of pedagogy and tne yualities of a virtuous uife the 1ssues
of what we might ¢als; home economics or management are de-
bated; and the [hird Piscourse, entitled Politics, relates
to the soclal questions of the day. It is notf therefore,
surprising that in such a compendium we shoula encounter
much-of the subject matter of contemporary ecopomics both
macrQ and micre. Despite this, Khajeh, with a sense of hu-
mility typical of such a learned man says:

"If the reader ecounters an am-
biguity on a point, or regards
1av question as open to objec-
tion, he should recognize that
tue .author of the book has no
responsibility for rejoinder,
and offers no surety for unco=-
vering the face of accuracy. It
bacomas all to ask for the fa-
vour of guildance from the di-
vine maJesty, who is the spring

ot mercy's abundance and the
source of the light of direc~
tim’l"'

The basis fer Tusi's discussion of material problems 1g

his belief that man holds a superior position in the world
of living things:

"Thus in the matter of exter~<
nals, in accordance with a pru=
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dent purpose nature has provided
that which is aeeded by other ani~
mals such as nourishment te rep-
lace what is dissolved, and hair
or wool to hinder the harmful ef-
fect of celd or -heat and instru-
ments of defence bv which to ward
off the repugnamt or the hostile.
But while she has caused them to
be relileved of thelr necessities,
what man needs in this way has
been entrusted to his management,
his reason, his control and his
will, so that he may contrive as
best he knows: his nourishment is
not procured without the orgamniza
tion of sowing, reaping, milling,
kneading, baking and caombining;
his eclothing 1is obtained only by
the application of soinning, wea-
ving, sewing and dyeing; nor do
his weapons come into belng with-
out art and polisfiing and meager-
ing."4 '

From here, .we can move on tQ a conslderation of

7

the

part played practical activity and human effort im Tusi's

ethical system. In the Seventh Section of the First

Dis-

course entitled On Good apd Felicity, or What is- Intended

by Arriving at Perfection the role of thought in the  ad~
vancement of 'crafts' is discussed as well as the stages
entailed in the creation of things meant to improve the
copditlons of existence. Every Act, he says, has an end
and & purpose the purpose being man's happiness which in
turn 1s dependent upon the ‘search for perfection.d " If the
seeker moves closer to his goal he experiences joy and ex-
ultation which encourages him to continue his journey. As
an example of this process, and tne part played by the hu~

man mind in it, Tusi cites the case of a catpenter who:

", ...50 long as he does not first
conceive the use of a couch, will
employ no ‘thought on how to cons—
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truct 1t; and so long as he

fails to bring the mode of com~

" pletion wholly within his fan-

tasy will not begin to work

‘upon 1it; finally, so long as
the work 1s not completed, the
use of the couch (which was
the original thought} is not
realised."6

fle than adds that' it fs axiomatic that Man's efforte
should be directed. towards a. definite purpose, that useleas
effort in an “trrational direction is-11logical and that men
should ‘always attémpt to adopt those: ‘means: whidh ‘affer them
the best wesults, .The ‘hest’ means ', moreover, are those
which britg maximum’ yield in return for the least possihln
effort; Thus he says:

“The statement that absolute -
good 18 one:idea in-which all
individuals are associated 1s
based upon ‘the. following rea~
soning. Every motion. is in
order to reach a requirement y
and similarly every action is - *
in order to attain a purpose;
but the intelligencae does nat
allow that .one should make mo-
tfions and efforts to “Infinity
in order to graap a desired
end or purpose; for 4n any act
the agent must posses aome-~-
- thing conceivable otherwise an
absurdity befalls 9taste£u1
to the intelligence.”

The aim of human action should be rational and the
means 'profitable for goad’, In other words, wealth is not
an end in itself but must contribute to the well-being and
prosperity of the community. Those who are guccessful in
the acquistion of wordly goode should therefore use their
money and resources in the intarests of all and invest it
in activities which will bring about further _ improvements
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in 1ife.B

Indeed Tusi goeas gtill further in rejecting the prece-
dence of material ends and, ih his various discussions of
the professions man may adopt,be. consiatently states his
belief. in the superiority of the pursuit of science and wis-
doit, Basically he 18 of the.opinion that the attainment of
perfection is possible in’ twe wEy8:

Firez through nature,.which, ifselﬁ,movus all kiving
things towards the state of -perfection dud; secend. thrnugh
discipline and the practice of 'crafta'. The latter pro-
ceeds from the human will -and-desire by.enliating the dg=
sistance. and participatiqu of natural,things -andimugt be of

a-kind which will endble man’ to: Yeach naturé¥s’ perfectinn.

Thus industry and crafts (to: 1tmit: the‘ptoblgn to fts
economic. aspect) are subject to man“s will and: powers of
reasoning but they must develop 1n auch ‘a.way as 'to cnahle
man to attain nature's. perfectiun and: then to. supersede na-
ture. Again, an example is offered to- clarify the:point

v, .When men place the eggs of ‘a
bird in a heat. cothsponding to
the heat of the" latter‘a ‘breast,
the same perfection,is to be
expected 1im: accordsnce’ with naw
ture, namely the hripging forth
of young birds is brought about
by this. regulation* but another
virtue is adjoined thetefore,
i.e. the emerﬁgnce of nany
birds at the same time, such
that it would seem impossible
that the like thére of should
come Iinto belng hg,vay of (nor-
mal) incubation.

But in order to develop inmdustry to the state of pez-
fection ensisaged by Tusi man has toc pay special attention
to two important problems: The first 1s the evaluation of
people's abilities since the inherent capabilities of some
for a particular craft or industry are greater than those



10 TAHQIQAT-E EQTESADI

of others. The s«cond is the means of developing these abi-
" licies and applying them to the practice of the craft in® ,u-
estion, Khajeh believed that despite the existence of
greater talent in some men skill in the pursuit of a parci-
cuias crait can only come through persistent application to
the task. No-one, that is, is born a writer or a carpenter
ard the attaiument of these skills is dependent upon the ex~
ercise of discipline. COnce a person has moulded,through the
exarcise of discipline, his inherent abilities to the prac-
tice of a particular craft 'the title of wisdom and the mark
of virtue are his' and he attalns 'civic felicicy' and mem-
bership of civilization.l0

Turning to the problem of the geometrical growth of
population, we find Khajeh to be of that school of thought
which believes population increase to be harmful to mankind.
It would, he says, result in a situation in which people are
unable to find room to live upon the earth and in which fa-
mine and hunger cause suffering and death. He does not,how-
ever, pretend to be the originator of this idea which he cl-
early attributes to Abu Ali Miskawaih whom he quotes at
length:

"Moreover, if our ancestors and
forefathers had not passed away,
our turn to exist would not have
come; for if permanence were
possible, it would also be pos~
sible for our predecessors, and
if all men who have ever been,
were to endure (allowing oo for
the fact of generation and pro-
pagation), they would not  find
room on earth. Master Abu Ali
(God' have mercy upon him) bas
given a very lucid passage on
the explanation of this idea. He
says: Let us suppose that an 1l-
lustriocus man of former times,
whose off spring and descendents
are well known and clearly de~
signated (e.g. the Prince of Be-
lievers, Ali, God ennoble his
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countenance’ were still to be
living togethei with all his
race and lineage, both from wit-
hin his own lifetime and after
his death over the space of the
last 400 years. Assuredly their
number would exceed 10,000,000;
for theilr residue at the pre- kS
gent time, as scattered through
the lands of the inhabited qu-
arter (of the earth), and bear-
ning in mind the monstrous
slaughter and the various
forms of extermination that
have overtaken the members of
the family, numbers close on
200,000 perscns. Consider,then,
what their numbers would we 1f
one were to take into account,
together with this total, all
the members of the past genera-
tions and the infants who died
in thelr mother's wombs. More-
over, for every person who
lived in Ali's time the same qu-
antity must be added to the
original over the space of the
last 400 years 1f one 18 to re~
alize the extent to which the
number of persons would grow,on
the assumption that death 1s ta-
ken away fror among men during
the aame 400 year period, while
propogation and genaration re=
main in force. Again, if this
400 year perlod be multiplied,
the multiplications of pegple,
as with those on the squares of
a chess board, pass beyand the
boundary of record and the area
of computation. If the surface
of the inhabited quarter(which
has baen measured and assessed
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by surveyors) were shared out
among such a company, the port-
ion of each would not be  suf-
ficient for him to step upon it
and stand upright. Thus, evéen
if all this mass of people. at~
tempted to stand straight, with
their arms held aloft, 1in the
closest -proximity ta each other,
there would not be room- for
them on the face of the earth~
much less when it is a question
of lying or sitting down,or mo-
ving about and going their dif-
ferent ways. No place would
remain free for building or
cultivation or the disposal of
waste-matter. Such as situa-~
tion, moreover,would come -about
in only a short period: how
then, if with the prolongation
of time and by numberless mul-
tiplications in the same refe-
rence, they were reduced to
sitting on one another's heads.

From the foregoing it 1s
evident that to wish for endur-
ing 1ife in the world, to have
a loathing of death and demise,
and to conceive that hope can
have any relation to such 1op-
ging: these things belong to
the fancies of the ignorant and
the absurd notions of the sim-
ple minded. Intelligent men
however, and sagacious persons
hold theilr minds and lLearts
free of such thoughts,recogniz-
ing that no man can conceilvably
win any addition to that which
is required by Perfect Wisdom
and Divine Encompassing Justice:?
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and that Man's existence in this
{present) prediggmgnt and situ~
ation is one beydnd which no and
can be conceived.

Thus, 1t 1§ apparent that
death 14 not medn, ag the common
run of people suppose: on the
contrary, what i3 mean 1s the
fear which 1s a necessar con~
gseqiience of ignorancp;"l

This quotation acquiants us with the ideas of two of
Iran's mediseval philosophers on the problem of  population
and the igsué of death. They are ideas that have been the
subject of much debate and discusslon among later Iranian

sages.

We have seen that Khajeh Nasir ed Din Tusi believed in
the necéseity of thought and the search for better practical
means {arafts) in order to improve man's conditiona of exis-
tence. In the $econd Discourse of his work, On Economics hie
developsé this idea by adding that In order to meet his needs
man reqiires the agsistance of others. In this way he rai-
ses  the problem of the {mportance of co-operation in the
conduct of gocial and economic affairs. In this respect the
difference betweeh man and the animals is that once the la~
tter have satisfiled thelr immedlate needs for food and shel-
ter they refrain from further motion. However, becausé - af
the multiplicity of complex techniques involved in provid-~
ing man'&f;GQuitaments it 1s 1lmpossible to gatisfy each need
as it drisés. ILndeed the production of each item of food or
clothing frequantly involves many days work. As a rasult tha
production and gtorage of goods cannot be effected by .one
person algne dnd man has to seek the help of his fellows.
For example, in otder to baka bread, wheat ia necessary and
this has ty be stored. The stora has to be located In such
a way thet the whaedr will not rot and will be protected from
the hendg df predatdrs. For this reason man must hugig.

ur -

houggs,,_ﬁuﬁfﬁg.buifd shelter - ig either impossible
rremély &iffiguls for persons who must gpend mest of  thedr
time op the ‘cyltivation of the land. Moreover, once the

house 1s buils thera 1s a need for soméone to’ remain in i .
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and to act as 1cs safekeeper. 1t is at this point that the
question of co-operation arises.

The matter is summarised in the First Section of the
Third Discourse where Tusi .says that we must regard as ax-—
lomatic the ‘fact that each individual has need of food,clo-
thing, shelter and weapons. Weré he compelled to build for
himself the-tools of the carpenter or the iron-smith; sow,
reap, grind, knead spin and weave, clearly the time at his
dlsposal would not allow him to-do justice to any ene of
these crafts.;3 But if men come to each other's aid, each
perfarming one of these tasks and satisfying the needs of
all by fair and equal exchange then the difficulty disap-
pears. Order is established in the world and if exchange
is based upon the prineciples of justice, then co-operation
acquires a firm foundation.

Exchange between men who practise different crafts de~
pends on the use of money which is a medium guaranteeing
equality. Thus in the seventh section of the First Dis-
coursge Khajeh discusses the role of money as a 'just media-
tor between men' and an equallzer of diversities'’ 1ls Buc
first those things exchanged, between men such as goods and
services are divided intec three categorles:

(1) That which pertains to the division and posszess-
ion of fayours;

(2) That which pertains to the division of transac-
tions and exchanges;

(3) That which pertains to the division of things
into which enters compulsion.l> '

Then the nature of these three categories is explained 1in
greater detail and an example of a just transaction is ci-
ted:

"....We say that the relation ,f

this cloth to this gold is as
that of this gold to this bench,
so0 that in the exchange of the
gold and the bench there 1is no
inequity."
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An example is also given of what 1s meant by a service and
Khajeh then couglydes th4at mopey, which ia his opinion must
bé of gold and which he calls 'dinar' as opposed to'derham’
is a necessity. . He consider§ money to be one of the three
principles of justice and a criterion against which the va-
lue of all godds and services can be calculated. He says
that once this kind of pricimg has takan place, then tran-~
sactlons and partnerships of many kinds hecome possible.

The question of why Khdjeh Nasir ed Din Tusi chose

gold ag the most suitable mgtal for colnage now arises.Per-
haps it would be well to consider firat the reasons cited

in modern tgxts ‘0of Economics -for man's choice of either
gold or silver as a medium of exchange since time  immemo—
rial. In this way we can see just how close Khateh's Te

asoning was to that of the modern economigt,

1) Both these metels can be easily broken up into
small pieces without reducing their value which is
alwaya in proportion to thetr wefght.

2) Both can be laminated into very thin plates.

3) The small pleces can Be exchanged for larger ones
of equsl value.

4) Both metals are rare and this increases their va-
lue.

5) Since even small quantities of either are worth a
conslderable amount costs of transportatiom are
low.

) Neither metal is subject to decay or erosion.

7) They have uniform natural characteristics and are
easlly recognisable.

8) Both metals are used for industriael purposes and
for decoration.

9) The quantitity produced each year, especially in
the case of gold, is more or less stable.
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Now we may quote what Tuai had to say om the same sub-
ject in the second section of the second discourse:

"Next, because of the necessity
for transactions and the as~
pects of giving and ‘taking,
there was (as we have sald in
the previous Discourse)} a muneed
for money, which is the pre-
server of justice, the univer-
sal adjuster and the lesser law.
In virtue of its existence, and
by equating a little of - its
kind with ‘a great amount of
other things; one 1s able to
accomplish the labour ot trans-
porting provisions from dwel-
lings to more remote dewllings;
this, in: as much as the trans-
portation of a little of it
{(being the value of a quantity
of provisions) serves for that
of a quantity of provisicns,and
it is therefore possible to dis~
pense with the inconvenience
and trouble of carrying the la-
tter. Likewise, in view of the
solidity of its substance, the
firmness of its constitution,
and the perfection of its com-
position (which called for per-
manece}, it was possible to
concelve of the stability and
fixity of acquired gains; for
if it were to change or dis-
appear, this would necessarily
nullify the trouble taken to
gain supplies and to gather ac~
quisitions. Moreover with its
acceptance by tha wvarious pe-
oples, its full usefulness was
organized for all. By such mi-
nutiae the providence of the
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perfection dependent on nature
in the affairs of daily life
brought Divine Grace and Godly
Favour from the boundary of po-
tency to the region of act; at
the same time, that which was
dependent on discipline(such as

other technical matters) was
entrusted to the insight and
regulation of the human spe-
cles."l

Khajeh's purpose in discussing thesa economic problem
is that men might, from the material point of view, live
lives of comfort. Indeed he says quite clearly that'...men
have no finer ornament than an ample subsistence'l8and that
the means of attalning this condition is industy which is
based on justice and close to compassioh and virtue.The aim
of industry is the Increase of wealth which, from the human

point of view may be considered in three ways: from the
point if view of income, from the point of view of custody
and from the poilnt of view of expenditure. 19 Individuals

way earn wealth in one of two ways: either. through  compe-
tence and wisdom i.e. by means of industry and commerce ;
or through inheriltence and gifts.20 However commerce should
be condu ted in such a way that tyranny, disgrace and
meaness are avoided, Tyranny includes cheating,discrepancy
‘in welghts and measures, deceit or theft. Disgrace i1s in-
curred when a person stoops to buffoonery to make his li-

ving and meaness 1s gailn through the practice of a base
craft.21
The ancient philosophers divided crafts into three

types: the noble, the intermediate and the mean. Noble
crafts are those arising from the soul rather than the body
and include firatly those which are dependent upon the
substance of wisdom such as good policy, advice and manage-
ment; secondly, those which depend upon cultivation and
leatning such as writing rhetoric and nedicine; thirdly
those which depend om strength and courage such as uilitary
skill,22 s

It will be noticed here that Khajeh has assimilated services
to industry and that he considers the former to be a pro-
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ducer of wealth as well as the latter.

Mean crafts are those which are not in the best inte-
rests of the community or which involve the debasement of
men engaged in them. Thus with craft or the practice of
monopoly doed harm to all men; bufoonery and the playing of
musical instruments are repugnankt to the virtues and tan-
ning and street cleaning involve a natural feeling of rev-
ulsion.

The intermediate crafts comprise the whole range of other
trades some of which can be classified as necessary (for

example agriculture and others unecessary for example
agriculture and others unecessary (for example dyeiung).

Khajeh advises all the masters of the different trades
that they should attempt to perfect their technique and
ski1ll and should not be satisfied with inferior work

With respect to the custody of weaith, Khajeh 1s of
the opinion that while expenditure 1s of course imperative
for the sustenance of life nevertheless men should at the
same time attempt to replenigh. that which is consumed, and
to save a proportion of their assets either for the purpose
of future investment or as a means of protection agalnst
hard times. He also glves very specific advice on .the
means of increasing wealth saying that man should pursue a
brisk business and constant, if small profit rather than
large but sudden and irregular gains. Moreover he shoyld
spread his capital among a number of different activities,
agricultural, industrial and commercial, so that should one
fall to give a satisfactory yield the others can provide
him with an adequate income.23

However his advice in this respect is not given with-
out a statement on the limitations which must be put upon
acquisitive activity, In particular he is emphatic that
the pursult of wealth should in no case damage the pursuit
of virtue. Indeed in his Section 'Concerning the Chastilse-
ment and.Regulation of Children' he writes 'Let gold and
silver be presented to him [the child] in a contemptible
lighet; for the calamity arising from these is greater than
that from the venoms of serpents.'



THE ECONOMIC IDEAS OF KHAJEH NASIR ED-DIN TUSI 19

Later, in the same section the problem of cultivating
a child's abilities is discussed in the following way:

All children do not have the same degree of aptitude for

all types of craft so, as a result, it 1s necessary to
search out the particular abilities of each individual and
devote attention to their cultivation. If this is not

done and a child is pushed into a field of work for which
he is not suited then his days will be'wasted and his life
will be useless.23 Similarly Khajeh believed in special-
ization and warned against moving from the pursuit of one
thing to anothier since this would also involve wasted time
and energy.  The practice of a % particular erafe, he
thought, should become a matter of habit to the worker who,
through constant, application to his task, should acquire
such skill that hig commitment -becomes complete and he
pevetr makes a mistake.

If we remember the importance Khajeh attributed to
thought in the development of industry and then turn, once
more, to the question of mean or hase crafts we can con-
clude that it is man's duty of develop new methods of
carrying out those industries classified as menial S0
that all his necessities may event ally be secured in more -
noble ways. Thua, if the profession of the erab { water

distributor) is looked upon as is a mean one, then man=
kind's powers of reasoning should be applied to the
search for new techniques. In fact in this particular
respect we are, in the contemporary world, witnesses to

the power of this philosophy. For today, the problem of
water distribution has heen solved by science and is now

the task of engineers whose profession must be regarded as
belonging to the category of: the noble.

In conclusion we should remark that there are impor=
tant differences between the ways in which the  Europeans
and post~Islamic thinkers have dealt with the problems of
economics. The reason for this is that all Iran's philo~
sophers were Moslems and since Islam is & religion  which
has laid down rules governing the yhoie range of social
and economic relationships, they were obliged to base
their views on these, If they arrived at theories cont-
rary to the law of Islam they either had to drop them er
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to spend a great deal of time and energy expressing them in
a way which would appear, compatible with Islamic tenets.
Thus many new ideas were either put aside by their origina-

tors and never presented for the consideratiop of others
or they were ‘expressed in such a round about way as to ren~
der their interpretation extremely difficult. Islamic

writers weré conscious of this problem as demonstrated by
this passage from Jaldl ed-Din Darani's Lawami,."....recent
philosophers upon realising the subtelties of the Moham-
maden religion and its grasp of all the details of prac~
tical philosophy absndoned their search for the benefits of
the sayings and the books of the ancient sages."
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FOJTNOTES

This article is a translation of Nazarieh-haye Eqte-
sadi-ye Khajeh Nasir ed Din Tusi first printed in
Persian in Tahqiqat-e Eqtesadi Nos. 33 and 34 Spring
1354, The original is based upon the text of the Ak-
hlag-1i Nasiri published by the Javadian Press, -Tehran
in 1346. The quotations cited here are/taken from
Nagir ed Din Tusi, The Nasirian Ethics translated by
5.M. Wickens, Geotge Allem and "Unwin Ltd. London 1964.
For the convenience of the English speaking reader the
refarences also relate to pages from this edition.
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