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Verse 34 of S -Nis
addressing social and familial relations and has consistently attracted the
attention of exegetes. One of its key expressions is the phrase -
ghayb (
for women. This study aims to clarify the meaning of ghayb in this verse and to
explicate the scope of the responsibilities derived from it for women. The
research employs a descriptive analytical method based on an examination of
classical and contemporary exegetical sources and the interpretive views of
early and later Qur dings indicate that if al-ghayb
in this verse refers primarily to women
absence of their husbands. Most exegetes interpret ghayb as encompassing
chastity, observance of divine boundaries, protection of property, safeguarding
marital rights, care for children, and preservation of family secrets. Adherence
to these principles plays a significant role in strengthening marital relationships
and diminishing psychological and social harms within the family institution.
From a religious perspective, such commitment constitutes a divine obligation
with both individual and social functions. While the verse points to the mutual
duties of men and women, it particularly underscores the pivotal role of women
in preserving the family structure-the cornerstone of social well-being. This
perspective aligns with the justice-oriented approach of Islamic culture.
Examples like: preserving chastity, observing the divine limits and
safeguarding the secrets of family have Quranic affirmations; whereas
traditional interpretations emphasize these concrete obligations, some feminist-
leaning readings understand the phrase not as expressing mere obedience, but
rather as highlighting the moral and spiritual virtues of righteous women.
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Introduction
The expression -ghayb in verse 34 of S -Nis

Qur
family system. A precise understanding of this expression contributes to a clearer
perception of women -
familial human relationships. This study seeks to elucidate the meaning of ghayb in this
verse and to identify its concrete examples.

Clarifying the notion of if al-ghayb is particularly important because it specifies
what women are expected to safeguard and reveals the ethical, social, and doctrinal
dimensions of this guardianship. Accordingly, the present research addresses two central
questions: First, what is the intended meaning of the Qur -
ghayb? And second, is this expression exclusively directed at women, or does it embody
a broader and more universal human perspective?

This verse has previously attracted significant scholarly attention. Works such as The
System of Women by Morteza Motahhari and the article
Examination of the Evolution of the Interpretation of Qur
Zahra Khosh-Sokhan Mozaffar have addressed related themes. However, the present
study focuses directly and analytically on the phrase -ghayb in order to offer
a more precise and applicable interpretation.

Methodology
To examine the phrase -ghayb in Qur , the study first, analyzes the

Qur -f- (to preserve) and gh-y-b (the unseen). Subsequently,
using a descriptive-analytical approach, exegetical works about it, from the first to the
fifteenth centuries AH-by both Shi scholars employing diverse interpretive
methodologies-are systematically reviewed.

Since the principal aim of the research is to identify the type and nature of ghayb
intended in this verse, the primary focus remains on the conceptualization of ghayb and
the exegetes
Finally, these examples are compared with other Qur
of the root -f- in order to assess their coherence and grounding within the broader
Qur

Discussion
The phrase -ghayb in verse 34 of S -Nis

during the absence of their husbands. According to this verse, both men and women are
obligated-by virtue of divine guardianship-to protect each other
more than two hundred exegetical sources representing diverse interpretive approaches
reveals that the instances of ghayb in this verse can be classified into six major categories:
safeguarding spouses hts (208 caese), preservation of chastity (176 caese), protection of
husbands
family secrets (63 caese), and protection of household members (30 caese).

By observing divine boundaries-such as chastity-women protect property, secrets,
children, and the rights of their husbands. Consequently, the observance of marital rights
is elevated from a purely human commitment to a divine covenant. On the individual
level, women function as the emotional and moral nucleus of the family, fostering
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tranquility for their spouses and cultivating trust and fidelity in marital relations which in
the societal level, this dynamic results in social stability and reduces betrayal and
infidelity.

From a gender-sensitive reading, the verse affirms equal and reciprocal social
responsibility within the family system. Similar examples of ghayb in derivitive root of
if appear across other Qur

and upholding covenants, which are first emphasized at the individual level and then
extended to the social realm-all falling under the category of adherence to divine limits.
Thus, righteous women are portrayed as guardians of the unseen and of their spouses
rights under the canopy of divine law, contributing to their moral and spiritual elevation.

Conclusion
The findings of this study demonstrate that the concept of if al-ghayb in Qur

4:34 primarily concerns women
husbands ghayb to include chastity,
observance of divine boundaries, protection of property, safeguarding of marital rights,
care for children, and preservation of family secrets. Women
legal principles plays a crucial role in strengthening marital bonds and mitigating
psychological and social harms within the family structure.

From a religious perspective, such commitment constitutes a divine obligation with
individual and social implications. While the verse emphasizes the mutual duties of men
and women, it particularly highlights women
structure-the foundation of social health. This approach aligns with the justice-oriented
ethos of Islamic culture. The cited referents-such as chastity, observance of divine limits,
and protection of family secrets-are firmly grounded in Qur Meanwhile,
some proponents of woman-centered or feminist readings do not interpret the phrase as
implying mere obedience to husbands; instead, they regard it as an expression of the
moral and spiritual virtues of righteous women.
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