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Abstract
Since the Achaemenid period, Iranians, as rulers of part of the Silk Road, played a 
critical role in maintaining the security and infrastructure of this trade network. The 
Sogdians, as representatives of the eastern Iranian cultural sphere, held a particularly 
influential role in trade and intercultural communications from the mid-third century 
to the eighth century CE. Beyond their activities as merchants along the Silk Road, 
the Sogdians developed a form of “Silk Peace Diplomacy,” establishing a sustained 
presence in Chinese territories. As one of the prominent eastern Iranian groups, Sogdian 
merchants promoted a diplomacy of coexistence along the Silk Road. In particular, 
findings from northern China over the past two decades highlight the tangible and 
diplomatic dimensions of the Sogdian presence, emphasizing their pivotal role in what 
may be termed the “Silk Peace.” Archaeological excavations in northern China-notably 
the discovery of Sogdian family tombs-although initially reported through preliminary 
studies, reveal important aspects of Sogdian inscriptions, artistic expressions, spiritual 
beliefs, and especially mural paintings. These findings provide invaluable insight into 
the Sogdians’ integration into Chinese society. The primary objective of this research 
is to introduce the newly uncovered Sogdian cultural materials in northern China to the 
broader scholarly community concerned with Iranian cultural history, and to illustrate 
the significance of the Sogdians’ presence within their new geographical context in 
China. The research findings demonstrate the evolution of Sogdian communities in 
northern China from initially closed, self-contained groups to more open societies 
engaging in dynamic cultural interactions with the Chinese. It appears that the Sogdians 
initially migrated to China as families of artists, craftsmen, and merchants. Over time, 
they integrated into Chinese society while maintaining distinct aspects of their Iranian 
heritage, thus shaping an enduring pattern of cultural exchange between the Sogdian 
and Chinese civilizations.
Keywords: Sogdian, North China, Wall Painting, Stone Painting, Cultural Interaction.
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Introduction
The Silk Road is a commercial, cultural, and communication superhighway named by 
the German geographer Ferdinand von Richthofen (1833–1905), rooted in colonialist 
intentions. This historical-economic and cultural route began in western China, 
passed through Central Asia, the Greater Iranian cultural zone in West Asia, and the 
Mediterranean region, ultimately reaching Europe. In the 20th century, the importance 
and study of the Silk Road grew, with significant contributions by researchers in Turfan 
and archaeological studies led by Aurel Stein and Sven Hedin (Richthofen, 1877; 
Hopkirk, 1980; Trümpler, 2008; Chin, 2013), (Map 1).

Given its vast land and sea span, Iran held a central position in commercial-cultural 
interactions along the Silk Road. However, at times, its influence diminished compared 
to certain foreign traders (Qin, 2024: 118). The importance of the Sogdians is well-
documented in Chinese annals and various travelogues (Belenizki, 1980:7–8; Feltham, 
1986), (Map 2). The Sogdians were an ancient Eastern Iranian people, geographically 
situated between Ancient Iran and China. Sogd was located along the Zarafshan River, 
including the oases of Panjikent and Samarkand, between the Amu Darya to the north 
and Syr Darya to the south. In some historical phases, its geography extended to oases 
like Bukhara, Ferghana, and Chach (Tashkent) (de la Vaissière, 2004). The Sogdian 
economic-cultural network is identifiable through well-positioned relay stations (Map. 
3), and cultural interactions between Sogdians and Bactrians can even be traced back to 
the Late Bronze Age (Teufer, 2003).

According to sources, the presence of Sogdians in China is confirmed between 
206–220 CE. They appeared as families of artisans, craftsmen, and merchants, forming 
part of the Iranian contributing economically and culturally. Over time, one can trace a 
cultural dialogue between the Chinese and Sogdian world (Mao, 2023: 616–18; Zhao & 
Ghazanfari, 2024: 159).

Map. 1: Map of Silk Road road between China and Europe (Hedin, 1938: 231).
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Map. 2: Map of Central Asia (Richthofen, 1877).

The Sogdians maintained their spiritual beliefs and religious practices while 
adopting a diplomatic approach characterized by peaceful coexistence with host 
communities. They also absorbed some aspects of Chinese customs, forming a 
hybrid culture (Marshak, 2002; Grenet & Sims-Williams, 2007; Grenet, 2015). This 
approach is well documented in northern and western China. The most prominent 
material evidence is the inclusion of spiritual motifs in Sogdian funerary practices 
(Zhao & Ghazanfari, 2024: 164–165). This selective cultural assimilation without 
abandoning their core beliefs represents what is now termed the “Silk Road Cultural 
Diplomacy of the Sogdians”. This diplomacy is not a sign of religious disloyalty but 
rather a strategic cultural interaction.

Map 3. Map of the Sogdian Trading Networks (Source: Étienne de la Vaissière; www.academia.edu/34925626/
Map_of_the_Sogdian_trading_networks). Black Route: Represents the extent of the Sogdian trading network 
across Central Asia, including Gansu, the Sogdians of Merv, and possibly Bactria; Red Zones: Denote the capitals 
of China and the major silk-producing regions (Henan and Hebi), where small Sogdian communities were also 
settled. Blue Zone: Indicates the Chinese frontier region and related symbolic areas, where the Sogdians served as 
key intermediaries in military logistics and horse trade, particularly in southern Ordos, Taiyuan, and Pincheng. 
Green Zone: Highlights the main routes and centers of Ortaq trade (notably Yinshan, Ötüken, Ili, and further to 
Itil in the Volga region), along with areas of fur production (especially sable). Purple Route: Marks the overland 
route connecting India with Bactria and Khotan—branching westward through the Hindu Kush towards 
Bamiyan, or eastward through the Karakoram range towards Sogdian and Hellenistic centers around Gilgit. 
Violet Route: Corresponds to the Sasanian corridor from Merv to Ctesiphon, where Sogdian access to trade may 
have been restricted. Orange Route: Illustrates the Byzantine–Sogdian route via the western Caucasus passes and 
the Black Sea region.
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Research Question: The main research question of this study is: How was the 
material culture of the Sogdians formed, and what cultural interactions does it reveal?

Research Methodology: The methodology of this study is historical-analytical, 
based on library research. It draws on documented archaeological findings from recent 
Chinese excavations that demonstrate the Sogdian presence in northern China and seeks 
to highlight their role in their new geographical context.

Historical Background of Sogd and the Sogdians
The earliest references to the name Sogd appear in Avestan texts and Achaemenid 
inscriptions. In both Avestan and Old Persian, “Sogd” refers to both a land and its 
inhabitants. In the inscriptions of Darius (Kent, 1953. DBI. L16. p.117) and Xerxes 
(Kent, 1953. Xph. L21. p.151), the name “Sogd” (Sug(u)da) appears among the 
provinces of the Achaemenid Empire, often alongside Bactria, Khwarezm, and Haraiva 
(ancient Herat), (Gharib, 2007: 12).

In the Mihr Yasht, Sogd appears as suγδa, and in the first chapter of Vendidad as 
suγδa-šayana- meaning “residence of the Sogdians” (Bartholomae, 1582). In Vendidad, 
Sogd is the second country created by Ahura Mazda. The name always appears 
alongside -gava, which some scholars interpret as “settlement”, especially small towns 
(Bartholomae, 510).

In Greek sources, the name appears as Soghdiane and Soghda. Herodotus includes 
Sogd in the list of nations under Achaemenid rule and mentions Sogdians among Xerxes’ 
troops. According to Strabo, Sogd was bounded by the Oxus (Amu Darya) in the south 
and the Jaxartes (Syr Darya) in the north. Greek writers were particularly impressed by 
its large cities.

Sogd is also mentioned in Sasanian sources. In the Parthian inscription at the Ka’ba-
ye Zartosht by Shapur I, the name appears among the provinces of the Sasanian Empire 
along with Kushanshahr, Kashgar, and Tashkent (Gharib, 2007: 13).

After the collapse of the Achaemenids by Alexander and the Sasanids by the Arabs, 
Sogd, like many former imperial territories, underwent significant political, social, and 
cultural shifts. In later sources, some cities and peoples vanish from records. Samarkand, 
the capital of Sogd, held a strategic role on the Silk Road between China and the West. 
Sogdian merchants established numerous colonies along this trade route, as confirmed 
by Arabic sources and early Islamic historians. Consequently, the Sogdian language 
gained prominence as a lingua franca along the Silk Road (Zarshenas, 2001: 1).

In addition, Manichaeans and Christians, fleeing Sasanian persecution from the third 
century CE onwards, took refuge in Central Asia. They learned the Sogdian language 
and eventually reached as far as Chinese Turkestan and beyond Mongolia (Gharib, 
2007: 12).

Chinese sources refer to Sogd as “Sute”. The term “Suhe” used in early Chinese texts 
for the Kush region (possibly pronounced “Sugit”) and may also derive from “Sogd”. 
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In this respect, the role of the Sogdians in Central Asia may be likened albeit on a 
smaller scale to that of the Greeks in the ancient world. Many Sogdian manuscripts have 
been found around Dunhuang and Turfan, underscoring the cultural role of the Sogdian 
language (Zarshenas, 2001: 2).

Sogd, along with Parthian, Khwarezm, and Bactria, formed part of the Achaemenid 
16th satrapy in eastern Iran. In Old Persian inscriptions of Darius I, the land is named 
“Suguda”, “Sogda”, or “Sogdam” (Müller, 2008: 119). Following the Achaemenid fall 
and Macedonian incursions despite failing to conquer Sogd some Sogdians migrated 
eastward into China (Belenizki, 1980; Lurje, 2017: 23; de La Vaissière, 2003).

Archaeological and linguistic evidence shows that the Sogdians established 
settlements along the Silk Road and in China through a strategy of cultural influence and 
adaptation a method now referred to as the “Sogdian Silk Road Cultural Diplomacy” 
(Belenizki, 1980: 7).

From the 2nd century BCE, the Chinese referred to Eastern Iran and Sogd as 
Kangju (康居), corresponding to the Tashkent area. Buddhist monks were likely the 
initial transmitters of Chinese awareness about Sogd in the 2nd and 3rd centuries CE. 
From the late 4th century CE, Sogdian presence is well documented in central China. 
Inscriptions from Shaanxi province mention Sogdian family names (Sute-hu 粟特胡) 
alongside those of Tibetans and Xiongnu. Sogdians were active participants in regional 
conflicts in Shaanxi and Shanxi in the 3rd and 4th centuries, with continued presence in 
the following centuries.

After the Han dynasty, Iranians lived in Shanxi and central China under official 
Chinese policy (Xinjiang, 2003: 149; Müller, 2009: 120–21), (Fig. 1). Letters found by 
Stein from the Han period, discovered in a watchtower near Dunhuang, Gansu Province, 
provide valuable insights into the lives of Sogdian merchants and their families, their 
goods, and trade networks (Stein, 1921; Henning, 1948: 605; Grenet & Sims-Williams, 
1987), (Fig. 2).

Archaeological Findings of the Sogdians in Northern China
The Sogdians, due to their economic and commercial connections along the Silk Road, 
became acquainted with the religions, beliefs, and ideologies of the peoples they traded 
with, such as Christians, Buddhists, Taoists, and Manichaeans. They also interacted 
with the art and culture of these regions. The most well-known Sogdian artworks have 
been discovered in Panjikent, Varkasheh, (or Vindad) and Afrasiab. After the discovery 
by Stein in 1907 (Stein, 1921), the early 21st century witnessed extraordinary findings 
regarding the presence of the Sogdians in northern China. New findings from northern 
China have been significant for researchers in understanding the culture and art of the 
Sogdians, particularly the Iranians, and will be further examined.



 || Hessari & Sarmadijou; New Perspectives on Sogdian Societies in North China || 160 ||

Fig. 1. Banquet scene, Lonpor (Müller, 2008: 128).

Lopnor Wall Paintings in Northern China
The wall paintings from the tombs of the 3rd and 4th centuries AD (likely during the 
Shanshan Kingdom) in Lopnor, northern China, with their clothing patterns, decorative 
motifs on utensils, and the postures of figures, indicate depictions of Iranian people. In 
one such wall painting, five individuals are shown in a banquet scene. The attire, hand 
gestures, and the depicted clothing are typical of Eastern Iranian dress. In the first and 
third person from the right, the individuals hold drinking cups in the Eastern Iranian 
style. The garments and the beard of the second person also reflect Eastern Iranian art. 
The decorations on the robes of the third and fifth figures are tied with intricate knots. 
The fourth and fifth figures are somewhat reconstructable (Müller, 2008: 121). Such 
clothing, vessels, and poses can be well compared with the Sogdian wall paintings from 
Panjikent, clay statues, and Sogdian rock carvings from the Cuimet Museum in Paris 
(Azarpay, 1981: 123; Yatsenko, 2012: 102; Compareti, 2012).

Mogao Caves, Dunhuang, Northern China
Near Donghuang, the famous Mogao caves were discovered in the early 20th century. 
Studies on the Mogao cave complex, conducted by members of the Dunhuang Academy, 
have divided the caves into two sections: the northern and southern caves. The most 
famous discoveries, including thousands of Sogdian texts and artworks, were found in 
the southern caves of Mogao, known for their wall paintings. The northern caves are 
less attractive due to the large sand dunes covering the area. To date, 248 caves in the 
northern collection have been excavated (Xinjiang, 2001: 151), (Fig. 3).



|| 161 || Parseh Journal of Archaeological Studies || Vol. 9 || No. 31 || 2025 ||

Fig. 2: Top scene: Relief depicting Sogdians, Cuimet Museum, Paris (Yatsenko, 2012: 102); Bottom scene: 
Panjikent (Penjikent) mural (Azarpay, 1981: 123).

Central Plain Tombs, Northern China
Along the eastern Silk Road from Dunhuang, one reaches the Central Plain, where 
tombs dating from the 6th to 10th centuries AD have been found. In these tombs, ceramic, 
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metal (gold and silver), clothing, wall paintings, and coins have been discovered. These 
findings are attributed to various groups such as Persians, Sogdians, and Arabs. The 
designs and motifs on the textiles confirm the traditional Chinese narrative that the Tang 
Dynasty favored Iranian attire (Xinjiang, 2001: 152).

Guyuan, Ningxia
In the southern outskirts of Gubowan, Ningxia, archaeologists discovered the tomb of 
the Sogdian Shi family from the Sui-Tang period. Seven epitaphs belonging to the Shi 
family were found, and their reading has provided valuable insight into the Sogdians. 
A sapphire seal with a Middle Persian inscription and a Sogdian silver coin were also 
found (Wertmann et al., 2016: 5-6).

Tombs of Yu Hong and An Jia
The tomb of Yu Hong, located in Taiyuan, Shanxi, was discovered in 1999, and An Jia’s 
tomb in Xi’an, Shaanxi, was discovered in 2000. According to the epitaphs, Yu Hong 
was from the Kingdom of Yu, which was located in Central Asia. Yu Hong was a royal 
official of the Juanjuan Kingdom in Central Asia and served as a representative of the 
central government (Sabao) overseeing the Sogdian colony (Xinjiang, 2001: 154-155), 
(Fig. 3). 

Fig. 3: Tombs of Yu Hong (Xinjiang, 2001: 154).

An Jia is the Chinese name for a Sogdian noble leader tomb, or Sabao, who lived 
between 517-579 AD. He belonged to the Northern Zhou Dynasty (557-581 AD) in the 
Xi’an region, and his tomb was excavated in 2000. According to the inscription found 
inside the tomb, An Jia passed away in 579 AD at the age of 62. The family originated 
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Fig. 4: Tomb (couch of An Jia) of An Jia (Xu, 2019: 821).

from Guzang (Wuwei, Gansu Province), and the inscription mentions that he was a 
descendant of the legendary Yellow Emperor of China. However, there is evidence that 
he came from a Sogdian migrant family from Bukhara (Xu, 2019: 821), (Fig. 4).

The panels on An Jia’s tomb depict scenes in three main colors: red, white, and black. 
The Sogdians are shown alongside the Chinese and Turks in these images (Fig. 5).

 In one panel, An Jia is seated on a platform, drinking with his wife. Another panel 
shows a formal negotiation with the Turks for an alliance, and there are scenes involving 
his son learning the duties of his father, Sogdian guests, hunting scenes, and Iranian 
floral motifs. The footwear is black, the trousers are tucked into the shoes, and the belts 
are black leather with rectangular buckles (Xu, 2019: 824-26; Yatsenko, 2012: 105-
109).

Discussion and Analysis
Based on the sources, it is clear that initially, the Sogdian colonies in China were not 
integrated into the Chinese administrative system. Over time, the Sogdians continued 
their activities and gradually gained significant social status in China, especially after 
the 5th century AD. This rise in power coincided with the strengthening of the Wei 
Empire, which united with other foreign groups in northern China, including the Touba 
from Mongolia. As a result, the Sogdians played an increasingly prominent role in the 
cultural and commercial sphere of northern China.

The title “Sabao” was used for the leaders of each Sogdian community, and these 
communities were made up of about 200 families. The Sabao oversaw all matters 
and appointments within the Sogdian colony. At times, the central government sent 
special representatives to assist with the administration of these colonies. Yu Hong, for 
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Fig. 5: Decorative  of the stone (Xu, 2019: 823; Yatsenko, 2012: 106).

example, played such a role as a special envoy. Initially, the Sogdians lived in a closed 
community, marrying only within their own families from Central Asia. However, over 
time, they developed a multicultural society and formed advanced intercultural relations, 
especially with the host Chinese society. It is important to note that the primary religious 
belief of the Sogdians was Zoroastrianism, although other religions such as Mithraism 
and Buddhism were also present in their rituals (Grenet, 2005; Ashurov, 2020: 15-22).

Newly discovered stone tombs reveal that the role of the Sogdians evolved from 
peripheral participants to central figures in the cultural and artistic life of China. 
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Their influence extended beyond economic endeavors to administrative, artistic, and 
courtly spheres, where they became an integrated part of Chinese culture rather than 
remaining isolated enclaves. Artistic depictions from northern Chinese tombs show that 
the Sogdians retained elements of Persian and eastern Iranian (Sogdian) visual culture, 
particularly in scenes of hunting and dress. Over time, they began to incorporate both 
Chinese and Iranian fabrics and clothing styles into their attire.

These newly uncovered Sogdian assemblages in China offer a fresh perspective 
on their presence, particularly during the period in which they engaged in cultural 
coexistence with the host society while preserving core artistic and religious elements 
of their homeland. This approach characterized by selective adaptation to local cultural 
norms illustrates a sophisticated model of cultural integration. Not limited to China, 
this model was evident across the Silk Road and can be described as a form of Sogdian 
cultural diplomacy along the Silk Road.

Conclusion
The study of the Sogdians’ presence along the Silk Road, particularly in China, provides 
a clear picture of their cultural diplomacy. Despite maintaining their spiritual beliefs, 
the Sogdians succeeded in creating a purposeful coexistence with the host society. 
Archaeological findings such as the Shanshan murals at Lopnor, family inscriptions 
in Shanxi, and watchtower documents in Dunhuang all indicate a significant Sogdian 
presence in China. These findings show that the Sogdians played a key role in both trade 
and cultural exchanges.

The use of Sogdian-derived names in Chinese texts, such as “Sute” and “Sugite”, 
along with the spread of their artworks and religious symbols across China, demonstrates 
the extensive and influential presence of Sogdian culture. This two-way interaction is a 
testament to the Sogdians’ cultural adaptability and their role in fostering intercultural 
relations along the Silk Road. Given the ample and documented evidence, the Sogdians 
are recognized as one of the most influential cultural and civilizational actors in Central 
Asia and the East, whose legacy continues to impact studies of ancient intercultural 
relations.
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چکیده 
کمان بخشی از مسیر تجارت راه ابریشم، نقش امنیتی و  کنون، ایرانیان به‌عنوان حا از دورۀ هخامنشیان تا
کمیتی خود انجام  پشتیبانی مسیر را برای کسب سود اقتصادی و ارتباطات فرهنگی در داخل سرزمین حا
کمیت شرق ایران، دارای  داده‌اند و چین تا اروپا را به‌هم متصل می‌کرد‌ه‌اند. سغدیان، به‌عنوان بخشی از حا
نقش تأثیرگذار از اواسط قرن سوم تا هشتم میلای، در تجارت و ارتباطات بین منطقه‌ای برعهده داشتند 
کنار تجارت راه ابریشم، آن را به شکل حضور در سرزمین چین به دیپلماسی صلح ابریشم،  و به‌نوعی در 
گروه‌های ایرانی شرقی، همواره  کرده‌اند. بازرگانان سغدی به‌عنوان یکی از  برای حضور خودشان تبدیل 
اقتصادی  با شناخت قدرت  از یک‌سوی  که  بردند،  ابریشم پیش  از دیپلماسی هم‌زیستی جادۀ  گونه‌ای 
تجارت راه ابریشم، با هدف کسب منفعت اقتصادی، و از سوی دیگر صلح و دوستی میان سرزمین چین 
و اقوام دیگر این مسیر استفاده کردند، تا جایگاه خود را تثبت کنند. یافته‌های باستان‌شناسی سغدیان از 
گذشته موردتوجه محققان غربی و شرقی قرار گرفته و به‌نوعی تاریخ هنر آن‌ها را معرفی کردند؛ در این‌میان 
یافته‌های جدید در دو دهۀ گذشته، شمال چین واقعیت حضور شایسته و دیپلماسی صلح ابریشم سغدیان 
کید قرار می‌دهد. در این‌میان یافته‌های به‌دست آمده از کاوش‌های باستان‌شناسی شمال چین  را مورد تأ
کاوشگران  گزارش‌های اولیه، موردتوجه  -ازجمله یافته‌های قبور خانواده‌های سغدی- هرچند به‌صورت 
قرار گرفته است که می‌تواند با توجه به کتیبه‌ها، جنبه‌های هنری و معنوی، به‌ویژه نقاشی‌های دیواری، 
جایگاه سغدیان در سرزمین چین مورد بررسی‌ قرار دهد. مهم‌ترین هدف این پژوهش شناساندن یافته‌های 
سغدیان در شمال‌چین برای مخاطبان ایران فرهنگی و به تصویر کشاندن اهمیت حضور آن‌ها در موقعیت 
و  تاریخی-تحلیلی  با روش  این‌راستا، پژوهش حاضر  در  در سرزمین چین است؛  جغرافیایی جدیدشان، 
مبتنی‌بر مطالعات کتابخانه‌ای درصدد پاسخ به این پرسش‌ها است؛ حضور جوامع سغدی در شمال چین 
چگونه شکل‌گرفته است و چه ارتباطات فرهنگی را بین سرزمین ایران و چین نشان می‌دهد؟ نتایج پژوهش 
یافته‌های جدید سغدیان در شمال چین، حضور جوامع ابتداییِ بسته و سپس جامعه‌ای با تعامل فرهنگی 
با چینیان را مستند می‌نماید؛ به‌نظر می‌رسد آن‌ها به شکل خانواده‌های هنرمند، صنعتگر و بازرگان در 
سرزمین چین فعالیت خود را آغاز و به‌عنوان بخشی از خانواده‌های ایرانی نقش اقتصادی-فرهنگی خود 
را شکل‌دادند که در طی زمان می‌توان کنش فرهنگی مابین دو فرهنگ چین و سغدیان را به تصویر کشید. 

کلیدواژگان: سغدی، شمال چین، نقاشی دیواری، نقاشی سنگی، تعامل فرهنگی.

دیدگاه‌های نو دربارۀ جوامع سغدیان در شمال چین
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مقدمه 
جــادۀ ابریشــم، شــاهراهی بازرگانــی، فرهنگــی و ارتباطــی اســت کــه جغرافیــدان آلمانــی به‌نــام »فردینانــد 
کــرد. ایــن مســیر  فــون ریشــت هوفــن« )1833-1905م.( بــا اهــداف اســتعمارگری قدیــم آن‌را نام‌گــذاری 
گــذر از آســیای میانــه، غــرب آســیا )ایــران  تاریخی-اقتصــادی و فرهنگــی از غــرب چیــن آغــاز و پــس از 
فرهنگــی( منطقــۀ دریــای مدیترانــه و درنهایــت بــه اروپــا ختــم می‌گردیــد. در قــرن 20م. اهمیــت و مطالعــۀ 
جــادۀ ابریشــم بیشــتر گردیــد کــه در این‌میــان می‌تــوان بــه محققــان تورفــان و بررســی‌های باستان‌شناســی 
 Richthofen, 1877; Hopkirk, 1980;( نام‌بــرد  هِدیــن«  »سْــوِن  و  اشــتاین«  آورل  »مــارک  توســط 
Trümpler, 2008; Chin, 2013(، )نقشــۀ 1(؛ از ایــن‌رو، ایــران بــا توجــه بــه گســترۀ زمینــی و دریایــی، 
به‌عنــوان مرکــز ثقلــی در ارتباطــات بازرگانی-فرهنگــی راه ابریشــم جایــگاه ارزشــمندی دارد؛ هرچنــد در 
ــد )Qin, 2024: 118(. اهمیــت  ــه برخــی تاجــران خارجــی تأثیــرش کم‌رنــگ گردی برخــی مقاطــع نســبت ب
 Belenizki,( ســغدیان در ســالنامه‌های چینــی و ســفرنامه‌های افــراد مختلــف به‌خوبــی قابــل اســتناد اســت
Feltham, 1986 ;8-7 :1980(، )نقشــه 2(. ســغدیان، مردمانــی از اقــوام ایــران شــرقی باســتان هســتند 
ــۀ  ــداد رودخان ــدوده‌ای در امت ــغد مح ــد. س ــع بودن ــن واق ــتان و چی ــران باس ــان ای ــی می ــر جغرافیای ــه ازنظ ک
زرافشــان، واحه‌هــای پینجکنــت و ســمرقند بیــن آمودریــا در شــمال و ســیردریا، در جنــوب مســتند شــده 
اســت؛ ایــن محــدوده در برخــی مراحــل زمانــی گســترۀ جغرافیایــی بیشــتری ماننــد واحه‌هــای بخــارا، فرغانــه 
و چــاچ )تاشــکند( نام‌بــرد )de la Vaissiere, 2004( گســترۀ شــبکه‌های اقتصادی-فرهنگــی ســغدیان 
ــات  ــن ارتباط ــی ای ــه 3( و حت ــت ) نقش ــایی اس ــل شناس ــی قاب ــب به‌خوب ــی مناس ــتگاه‌های بین‌راه ــه ایس ب
 )Teufer, 2003( غ جدیــد بازســازی نمــود فرهنگــی را می‌تــوان میــان ســغدیان و باختریــان از دورۀ مفــر
ســغدیان براســاس منابــع از دوره‌هــای، مابیــن 206 تــا 220م.، حضورشــان در چیــن بــه اثبــات رســیده اســت؛ 
آن‌هــا به‌نظــر بــه شــکل خانواده‌هــای هنرمنــد، صنعتگــر و بــازرگان در ســرزمین چیــن فعالیــت خــود را آغــاز 
و به‌عنــوان بخشــی از خانواده‌هــای ایرانــی نقــش اقتصادی-فرهنگــی خــود را شــکل‌دادند و در طــی زمــان 
 Mao, 2023:( می‌تــوان یــک کنــش فرهنگــی مابیــن دو فرهنــگ چیــن و نیــز ســغدیان را بــه تصویــر کشــید

 .)616-18; Zhao & Ghazanfari, 2024: 159
حضــور ســغدیان در ســرزمین چیــن بــا حفــظ اعتقــادات معنــوی خــود، آئیــن دینــی، بــا اصــل دیپلماســی 
ابریشــم کــه همانــا صلح‌آمیــز بــودن در جامعــۀ میهمــان اســت، برخــی از آئیــن و فرهنــگ مــردم چیــن را 
 Marshak, 2002; Grenet &( دریافــت کــرده و بــا ترکیــب آئیــن خــود، نوعــی ارتبــاط فرهنگــی شــکل‌گرفت
Sims-Williams, 2007; Grenet, 2015(. چنیــن رویکــردی، به‌خوبــی در شــمال و غــرب چیــن مســتند 
اســت. مهم‌تریــن ســند مــادی را می‌تــوان پذیــرش برخــی از آئین‌هــای معنــوی در تدفیــن ســغدیان معرفــی 
کــرد )Zhao & Ghazanfari, 2024: 164-165(. ایــن روش یــک نــوع درایــت در پذیــرش محــدود از 
آئیــن جامعــۀ میهمــان در ســکونتگاه‌های خــود، نه‌تنهــا در چیــن، بلکــه در مســیر جــادۀ ابریشــم، رقــم زده 
شــد کــه ایــن روش -دیپلماســی فرهنگــی راه ابریشــم ســغدیان- نام‌گــذاری شــده اســت. ایــن دیپلماســی 
فرهنگــی هیچ‌گونــه ارتباطــی بــه وفــادار بــودن یــا نبــودن ســغدیان بــه آئیــن اصلــی خــود نــدارد، بلکــه همــان 

دیپلماســی فرهنگــی راه ابریشــم کــه آنــان انجام‌داده‌انــد. 
پرســش پژوهــش: پرســش‌های اصلــی پژوهــش حاضــر بدین‌قــرار اســت؛ حضــور جوامــع ســغدی در 

شــمال چیــن چگونــه شــکل گرفتــه اســت و چــه ارتباطــات فرهنگــی را نشــان می‌دهــد؟
بــا روش تاریخی-تحلیلــی مبتنی‌بــر مطالعــات  روش پژوهــش: روش پژوهــش در جســتار حاضــر 
ــد  ــای جدی ــده از کاوش‌ه ــتندات منتشرش ــاس مس ــش براس ــن پژوه ــت. ای ــه اس ــورت گرفت ــه‌ای ص کتابخان
چیــن کــه مــدارک مســتندی درخصــوص حضــور ســغدیان را نشــان می‌دهــد، درصــدد شناســاندن یافته‌هــای 
جوامــع ســغدی در شــمال چیــن و ترســیم اهمیــت حضــور آن‌هــا در موقعیــت جغرافیایــی جدیدشــان، برآمــده 

اســت.
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بحث و تحلیل
براســاس منابع، مشــخص اســت که در ابتدا نمایندگی های جامعۀ ســغدی در ســرزمین چین ، در سیســتم 
اداری چینــی پذیرفتــه و ادغــام فرهنگــی نشــده اســت؛ در طــی زمــان، ســغدیان هــم بــه فعالیت‌هــای خــود 
ادامــه دادنــد و در کنــار دیگــر گروه‌هــای خارجــی در ســرزمین چیــن به‌ویــژه در قــرون پنــج میــادی به‌بعــد 
جایــگاه اجتماعــی پراهمیتــی کســب کردنــد و در دیــوان پادشــاهی چیــن حضــور یافتنــد؛ علــت ایــن گســترش 
را قدرتمنــد شــدن امپراتــوری »وی« )Wei( به‌لحــاظ حضــور اقــوام سلســلۀ »توبــا« )Touba( از مغولســتان 
ارزیابــی می‌کننــد. سلســلۀ توبــا بــا جوامــع خارجــی دیگــر کــه در شــمال چیــن بودنــد، متحــد شــدند؛ ســغدی‌ها 
بــا توجــه بــه ایــن اتحــاد نقــش بهتــری در سیســتم تجاری-فرهنگــی در محــدودۀ شــمال چیــن، به‌دســت 
می‌آورنــد. ایــن رشــد بــه آنجــا می‌رســد کــه ســغدیان بــه دربــار چینیــان وحتــی بــه مناصــب بــالای نظامــی 
می‌رســند )Müller, 2008: 122-23(؛ لقــب »سَــباو« )Sabao( نــام چینــی اســت کــه همــان نــام رهبــری 
هــر نمایندگــی ســغدی، کــه هــر جامعــۀ ســغدی بــا 200 خانــوادۀ ســغدی، نامیــده شــدند. آن‌هــا بــر کلیــۀ امــور 
نظــارت و انتصابــات در داخــل کلونــی ســغدی را انجــام می‌دادنــد؛ هم‌چنیــن دولــت مرکــزی برخــی وقت‌هــا 
ــه آســیای مرکــزی می‌فرســتاد؛ چنیــن  ــباو ب ــه مدیریــت حکمرانــی سَ ــرای کمــک ب نماینــدگان ویــژه ای را ب
نقــش فرســتادۀ ویــژه‌ای داشــت. پــس همان‌گونــه کــه ســغدیان در ابتــدای حضورشــان بــه شــکلی بســته، 
فقــط بــا اعضــای خانواده‌هــای آســیای میانــه‌ای)در میــان خانــوادۀ بــزرگ ســغدیان( ازدواج می‌کردنــد؛ 
کــه در یــک جامعــۀ محــدود درون‌فرهنگــی زندگــی می‌کردنــد و ارتبــاط عمیقــی بــا جامعــۀ میزبــان،  چرا
چینی‌هــا، نداشــتند؛ در طــی زمــان به‌شــکل جوامــع چنــد فرهنگــی، پذیــرش جوامــع دیگــر به‌ویــژه میزبــان، 
اصلــی  آئیــن  کــه  کــرد  بیــان  بایســتی  هم‌زمــان  شــکل‌دادند؛  را  پیشــرفته‌ای  میان‌فرهنگــی  مناســبات 
ــد آئین‌هــای  ســغدی‌ها بیشــتر همــان اعتقــادات پارســی و ســغدی )ایــران شــرقی(، زرتشــتی اســت؛ هرچن
دیگــری را در مراســم آئینــی خــود ماننــد میترایســم و بودایســم حضــور پیــدا می‌کننــد )در این‌خصــوص ر. 

.)Grenet, 2005; Ashurov, 2020: 15-22 :ک. بــه
براســاس یافته‌هــای قبورســنگی جدیــد، نقــش و حضــور ســغدیان از یــک نقــش فرعــی بــه یــک نقــش 
اصلــی به‌خوبــی در هنــر ایــن قبــور ســنگی مشــخص می‌گــردد؛ ایــن نقــش در امــور اداری، بازرگانــی و هنــری 
دربــاری بــه شــکل یــک بخشــی از فرهنــگ چیــن و نــه یــک جامعــۀ بســته بــا صــرف فقــط کســب اقتصــادی 
تغییــر یافتــه اســت. در هنــر به‌جــا مانــده از قبــور شــمال چیــن، مشــخص شــد کــه ســغدیان در مراســم‌های 
کشــان براســاس هنــر پارســی و ایــران  خــود هنــر ایرانــی و خلــق صحنه‌هــای طبیعــی شــکار و نــوع پوشا
شــرقی )ســغدی( اســت؛ بعدهــا پارچه‌هــای ایرانــی و چینــی را در نــوع لبــاس چینــی را نیــز انتخــاب کردنــد. 
مجموعه‌هــای جدیــد ســغدیان در چیــن نوعــی نــگاه جدیــدی بــر حضــور آن‌هــا در چیــن، به‌خصــوص 
بعــد از دوره‌ای کــه خــود را در چیــن، بــا حفــظ اصــول هنــری و اعتقــادی ســرزمین اصلــی خــود، بــه شــکل 
هم‌زیســتی فرهنگــی بــا فرهنــگ محلــی درآمیختنــد. ایــن تغییــر روش بــه هم‌زیســتی فرهنگــی بــا جامعــۀ 
میزبــان، یــک نــوع درایــت در پذیــرش آئیــن فرهنگــی جامعــۀ میهمــان، هرچنــد نــه تمــام اصــول فرهنگــی، 
در ســکونتگاه‌های خــود، نه‌تنهــا در چیــن، بلکــه در مســیر جــادۀ ابریشــم، رقــم زده شــد. ایــن روش را 

ــرد. ــنهاد ک ــغدیان پیش ــم س ــی راه ابریش ــی فرهنگ ــوان دیپلماس ــوان به‌عن می‌ت

نتیجه‌گیری
مطالعــۀ حضــور ســغدیان در مســیر بازرگانی-فرهنگــی ابریشــم و به‌ویــژه در ســرزمین چیــن، تصویــری 
روشــن از دیپلماســی فرهنگــی ایــن قــوم ایرانی‌تبــار به‌دســت می‌دهــد؛ ســغدیان باوجــود حفــظ آئین‌هــا و 
باورهــای معنــوی خــود، توانســتند بــا بهره‌گیــری از درایــت فرهنگــی، نوعــی هم‌زیســتی هدفمنــد بــا جامعــۀ 
کننــد. یافته‌هــای باستان‌شــناختی، ازجملــه دیوارنگاره‌هــای دورۀ شَان‌شــان در لوپنــور،  میزبــان ایجــاد 
بــر  ج دیده‌بانــی در دون‌هوانــگ، همــه  بــر سنگ‌نوشــته‌های خانوادگــی در اســتان شان‌شــی، و اســناد 



||  172  || مطالعات باستان‌شناسی پارسه || شــمارۀ 31 || ســال نــهم || 1404 ||

ــد  ــان می‌ده ــنی نش ــواهد، به‌روش ــن ش ــد. ای ــت دارن ــن دلال ــغدیان در چی ــاختی‌افتۀ س ــگ و س ــور پررن حض
ــز نقشــی کلیــدی  ــادل فرهنگــی، هنــری و زبانــی نی ــادلات بازرگانــی، بلکــه در تب کــه ســغدیان نه‌تنهــا در تب

ایفــا کردنــد.
کندگی  کاربــرد نام‌هــای برگرفتــه از »ســغد« در متــون چینــی، ازجمله »ســوته« و »ســوگیت«، هم‌چنیــن پرا
ــار هنــری، خطــی و آئینــی آنــان در نواحــی مختلــف چیــن، نشــان از وســعت و نفــوذ تمدنــی آن‌هــا دارد.  آث
ایــن تعامــل دوســویه، در قالــب آن‌چــه »دیپلماســی فرهنگــی راه ابریشــم ســغدیان« نام‌گرفتــه، نــه نشــانی 
از دوری از هویــت، بلکــه نمونــه‌ای از هوشــمندی فرهنگــی در تطبیــق و تعامــل بــا دیگــر فرهنگ‌هاســت. 
بــا توجــه بــه چنیــن شــواهد گســترده و مســتند، می‌تــوان ســغدیان را یکــی از کنشــگران مؤثــر فرهنگــی و 
تمدنــی در آســیای مرکــزی و شــرق دانســت، کــه میــراث آنــان هم‌چنــان در مطالعــۀ ارتباطــات بین‌فرهنگــی 

در جهــان باســتان اهمیــت دارد.

سپاسگزاری
در پایــان نویســندگان برخــود لازم می‌داننــد از داوران ناشــناس نشــریه کــه بــا نظــرات ارزشــمند خــود بــه 

ــد.  ــی نماین ــد، قدردان ــه افزودن ــن مقال ــای مت غن

درصد مشارکت نویسندگان
مقالـــۀ حاضـــر به‌صـــورت مشـــارکتی و بـــا همـــکاری نویســـندگان به‌صـــورت یکســـان و برابر بـــه انجـام رسـیده 

اسـت. 
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