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The Noble Quran has been indicated to a social deceivers in verses like 123
and 124 of Chapter Ana'am which want to harm the status of Holy Quran
and its teachings intentionally and as an enmity they have. Neglecting
toward responding to these kind of people makes the mind of
knowledgeable ones to be in doubt regarding religious education and
legitimacy of Noble Quran. This article in descriptive-analytical method
and by using the library books, aims to explain the plan of Allah in the
Holy Quran emphasizing on the above mentioned verses. The mentioned
questions and doubts of western scholars are not new and in the
Commentary works and sources had been responded. In other hand, most
of the commentators each of them tried to answer these kind of doubts by
their different views somehow. The most common respond toward their
inconsistency is existence of the deceivers which misuse from the principle
of freedom and choice. And divine Justice here is that word "Ja'l" (to
make), is about availability of backgrounds of good and evil. Of course,
someone considered this word to mean creation, but who is the deceiver,
they see it according the principle of freedom and choice. In addition, the
respond of the commentators about how the deceivers will be involved is
that according to the Allah's customs and in regarding evil destination
which waits for the deceiver and hopeful fate which is for the deceived
ones we can say that, essentially, the real harmful one is the deceiver.
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Introduction
The deceit introduced as evil characters which has been mentioned in the Holy Quran.
This word in Quranic applications has been used in meanings such: 1. the corruption in
the earth (chapter Baqara, 8-9), 2. Accusation (Yusof, 28), 3. Usury and ostentation
(Anfal, 30) and... . It considers generally as a negative characteristics because the
common application of it is in negative meanings like: deceit, corruption, betrayal,
legal loophole, deceive. But this word, has been mentioned as communal word
attributed both to Allah and human beings which used for human as a negative
characteristic, but it is different for Allah. And it is not used in the Holy Quran only
negative meanings but about Allah Almighty when attributed to Him means: 1. One of
the divine customs by meaning gumption (Anbiya, 58), 2. Breaking and returning back
the result of deceit to the deceivers themselves (A'l E'mran, 54).
Noble Quran in some verses like 123 and 124 of chapter Ana'am mentioned to
existence of social deceivers which intentionally and as an enmity think to harm the
status of Holy Quran and its teachings. Neglecting toward responding them in
appropriate way, makes the mind of the knowledgeable ones of society to be in doubt
regarding the religious education and legitimacy of Holy Quran. This article which has
been written in descriptive-analytical method and by using the library sources, aims to
explain the plan of Allah in the Holy Quran by emphasis on the above verse. Therefore
the questions and doubts which have been mentioned by some westerns (Soha in
criticism of Quran), are not a new and important issue, but this has been mentioned in
commentary works and sources of Muslims (wether Shiite or Sunni) and answered in
appropriate way. In other way, each one of the commentators has been tried for
removing this, by their different views and opinions.
The most common answer which mentioned for it is that: inconsistent of these verses,
existence of deceivers by misusing from the principle of freedom and choice; and point
of divine justice here is that "Ja'l" (to make) in the verse is about the availability of the
backgrounds of good and evil for human. But some commentators recognize "Ja'l" in
meaning of creation, but about that who is the deceiver, they consider it according the
principle of freedom and choice. The respond of commentators about how the
deception of deceivers will take them us that, according to the divine custom and
regarding evil fate which is waiting for the deceivers and hopeful destination which is
waiting for deceived ones, the real loser in this regard is the deceiver.
According to what has been gained and by examining the comprehensive meaning of
"Makr" (deceit), and quality of its attribute to Allah in this verse, the "Makr"
(deception), has some beneficial meanings: 1. Returning the deceit and deception of
deceivers to themselves, 2. Changing the essence of deceivers, 3. The deceivers will be
abandoned by Allah and leaves them alone, 4. The deceivers will not be payed
attention to by Allah nor be under His mercy.

The research method
This article has been gathered by descriptive-analytical method and by referring to the
library sources and commentary softwares.

Discussion
From the important points which dealt with in the verse 123 Ana'am is the existence of
deceiver ones that are going to deceive others and make the way of Allah toward His



207 Commentary Studies, Vol. 15, Summer 2024, No 58

orders and His Messengers be crooked for people. The expression of this verse and
other verses like it is in a way that show that ill and rancorous people saw that they
have opportunity to harm the status of Holy Quran, and to involve the mind of dynamic
and questioning audiences of Holy Quran -which had no more familiarity with Quran
and religious foundations- by making doubts for them, and made them very doubtful
toward the legitimacy of Quran; Because according to the view of the audiences of
Quran, the created existence of these people causes the misguidance of others, so Allah
should not made them created, because to attribute their creation to Allah as they are
the "great criminals", causes the inconsistent of these group of verses (being the
deceivers by misusing the principle of freedom and choice as well divine Justice). It
should be mentioned that the history of this doubt is not a new discussion which the
doubter attained it recently, but the commentators in their commentary books payed
attention to it and had answers regarding it.
But the most common answer in thus regard is: considering the word" Ja'l" (to make),
in thus verse, which is about being prepared the backgrounds of good and evil and that
Allah Almighty is free from being attributed to this deceit. Of course, among the
commentators were someone who recognized the word "Ja'l" in the meaning of
creation, but they brought up that who is the deceiver, based on the principle of
freedom and choice. As well the respond of all of the commentators about that, how the
deceit of deceiver will take him is that, according to the divine custom and regarding
evil destination which is waiting for the deceiver and hopeful fate that is waiting for the
deceived ones, we can understand that the real deceived one is the deceiver.

Conclusions
In regard of examining the reasons for creating these people and responding to the
mentioned doubt it is that: The purpose of "Ja'l" (to make) in this verse has been
mentioned in this way: Changing the essence of deceiver humans because of their
deceive toward others, the criminals be left alone because of their abundant sin, the
deceiver criminals will not be under the care of Allah and....
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