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Frage dieses Artikels lautet: Was sind die friedlichen Grundlagen der islamischen Sicht auf an-
dere Religionen?

In diesem Artikel bezieht sich der Begriff Islam sowohl auf den Koran als auch auf die prophe-
tische Tradition, die beide als Hauptquellen und Argumentationsgrundlagen dienen. Es wer-
den drei wesentliche friedliche Grundlagen der islamischen Sichtweise auf andere Religionen
und deren Anhénger erortert: die Freiwilligkeit des Glaubens oder bestimmter Uberzeugun-
gen, die Anerkennung des Rechts des Einzelnen, seinen eigenen Glauben auszuiiben, sowie die
Unterscheidung zwischen Wahrheit und Realitit als theoretischer Rahmen zur Interpretation
bestimmter Koranverse.

Diese Forschung verwendet zwei Methoden: qualitative Inhaltsanalyse und grundlagentheo-
retische Forschung. Die Ergebnisse zeigen, dass die Perspektiven des Korans und der prophe-
tischen Tradition auf andere Religionen aufklarend und realistisch sind. Sie bieten keine Recht-
fertigung fiir Gewalt, sondern eine solide Grundlage fiir Frieden und Koexistenz.
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Abstract

Today, many wars and acts of violence are carried out in the name of Islam and with Islamic
motivations, partly due to the invalidation of other religions. This article seeks to understand
and analyze Islam's perspective on other religions and to determine how this view contributes
to peace and coexistence. The main question of this article is: What are the peaceful foundations
of Islam's view on other religions? In this article, Islam refers to both the Quran as well as the
prophetic tradition, both serving as the main references and arguments. Three significant
peaceful foundations of Islam's outlook towards other religions and their followers are
discussed: the non-compulsory nature of religion or specific beliefs, the acknowledgment of
individuals’ right to practice their own faith, and the distinction between truth and reality as a
theoretical framework for understanding certain Quranic verses. This research employs two
methods: Qualitative content analysis and foundational research. The results indicate that the
perspectives of the Quran and the prophetic tradition on other religions are enlightening and
realistic, providing no justification for violence but a solid basis for peace and coexistence.
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The Peaceful Foundations of Islam's View on Other Religions

Introduction

Part of the conflicts and violence in today’s Islamic world depends on
individuals' perspectives of other religions and adherents of religions. The
violence of a Muslim against the "other" is legitimized and begins when they
consider the "other" as deserving of deprivation of social rights, harassment,
torture, or even annihilation. A significant portion of the judgments made by
violent individuals about others relates to the religions and beliefs of those
others. This article aims to understand and analyze Islam's perspective on
other religions and how this view contributes to peace and coexistence. The
article assumes that divine religions should rationally and logically base their
tenets on humanitarian ethics and values and should not condone violence.
The main question of this article is: What are the peaceful foundations of
Islam's view on other religions?

In this article, Islam refers to the Quran and the prophetic tradition.
During the time of the Quran’s revelation and the Prophet Muhammad's life,
only religious minorities, primarily Jews and Christians, lived in the Arabian
Peninsula. Thus, the Quranic messages and the Prophet’s interactions with
other religions were about these religious minorities. However, due to the
universality and eternal relevance of the Quran, this viewpoint may extend
to minorities of other divine — and perhaps non-divine — religions. Since no
other religious minorities resided in Mecca and Medina during the Prophet's
time, they are not mentioned in the Quran.

This article discusses three significant peaceful foundations of Islam's
perspective on other religions and their followers: the non-compulsory
nature of religion or specific beliefs, the acknowledgment of individual
practices according to their faith, and the distinction between truth and
reality as a theoretical framework for understanding Quranic verses that
affirm other religions. Relevant conceptual classifications will be provided
under each topic.

The focus and aim of this article have been to demonstrate the peace-
oriented foundations of Islam in its interactions with other religions.
Naturally, some may critique this perspective or have expressed opposing
views, or there may be rival and conflicting discourses. The goal of the article
has not been to respond to critiques or compare discourses in this regard.
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Research Method

In this study, two methods have been used: first, qualitative content
analysis and second foundational research method. In qualitative content
analysis, the researcher seeks to identify the explicit and implicit messages of
the text and sometimes interprets them. In this method, both inductive and
deductive approaches are employed for analysis (Ghasemi et al., 2021, p. 270).
If we consider qualitative content analysis a professional research method,
the second method used in this research is the foundational research method,
which occurs in three phases. The first phase involves designing the research
based on certain principles and standards. The second phase includes data
collection. In the third phase, the research is conducted following specific
scientific guidelines (see Ali Khani, 2023, pp. 29-30).

Literature Review

Numerous works have been published on Islam and peace. One of these
works discusses the non-violent legacy of Islam. This article first refers to
Islamophobia and various accusations that deem Islam a religion of violence.
It then discusses specific verses and concepts in the Quran and Hadith to
show that Islam is a religion of peace. Another part of the article mentions
political groups and movements in the Islamic world and the Middle East
that advocate for peace (Pal, 1917). Another article discusses the dimensions
of war and violence in Islam, noting that while these aspects have often
received attention, Islam has important and numerous theoretical
foundations for peace. This article further discusses some of these concepts
and principles as pathways to achieving peace and resolving conflicts within
Islam (Ul Islam, 2024). Qazi bin Muhammad and colleagues have discussed
war and peace in Islam, explaining misunderstandings and misuses of the
concept of jihad (Bin Muhammad, Kalin, Kamali, 2013). Another paper
explores human security and peaceful coexistence in the Quran and tradition
based on covenants and agreements. Numerous verses in the Quran address
the necessity of adhering to covenants under all circumstances. Upon
entering Medina, the Prophet established many agreements with non-
Muslims. This article discusses covenants in Islam as significant bases for
human security and coexistence (Rane, 2024). Othman Sulayman has offered
a general overview of peace and coexistence from the perspective of Islam in
an article published in the European Journal of Theology and Philosophy.
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The article initially addresses the social goals of Islam. Then, it discusses the
importance and necessity of peace, coexistence, principles, and skills for
peaceful relationships with others, oneself, nature, etc., based on the Quran
and tradition (Sulayman, 2024). Nasir Hasan Wani discusses peace in Islam
from the perspective of the Quran and Hadith, focusing on the concept of
humanity and striving to show how Islam’s view of humanity fosters peace
and coexistence for human societies from various aspects (Wani, 2023).

The foundations of Islam's peaceful perspective on other religions will be
discussed in three sections below.

Non-compulsory Nature of Religion or Specific Beliefs

The first peaceful foundation of Islam concerning other religions is the
belief in the non-compulsory nature of any religion or belief, including Islam.
A portion of violent actions rooted in religion seeks to compel others to accept
a particular religion or doctrine or to deem others as invalid and worthless
based on their own religious beliefs. There are numerous reasons in the
Quran and the prophetic canon indicating that acceptance of any religion or
belief is not obligatory. If it were enforced, it would fundamentally lack
legitimacy and value. Several of these reasons are elaborated below.

1. Freedom of Choice in Religion

A person's value exists before they choose a religion. The significance of
humanity in the Quran is so pronounced that it is regarded as "the crown of
creation" (Izutsu, 2009, pp. 93-91). Some Quranic verses and Islamic teachings
demonstrate the inherent dignity of humans, not least the notion that God
breathed His spirit into humans upon their creation! and granted them
dignity, making them superior to other creatures.® Human dignity is
associated with the soul (Jawadi Amoli, 2009, pp. 80-79). The Quran explicitly
states that there is no compulsion in acceptance of religionii and notes that if
God had desired, He could have made all people believers or Muslims.iv This
verse and the subsequent one address the Prophet Muhammad (PBUH),
stating that your duty is merely to remind and convey the message, and you
cannot force people to accept Islam.Vv If the Prophet of God, directly
appointed by Him and endowed with a mission, has no right to compel
people to accept a religion, then others certainly do not have that right as
well. The Quran advises people not to compel each other to accept a
particular religion or belief, perhaps advocating for everyone to choose their
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faith through understanding and awareness and to let each person attend to
themselves since God has willed people to choose their paths and witness the
consequences in the Hereafter.vi According to another verse from the Quran,
everyone is responsible for their actions. If one chooses the correct path and
religion, they act to their benefit, while anyone who disregards the truth shall
suffer the consequences.'i

Thus, religious beliefs and practices are the responsibility of individuals,
and according to the aforementioned verses and other Quranic passages, no
one has the right to seek to change others' beliefs forcefully, compel them to
perform religious practices, or to prohibit them from performing their own
religious rituals. Compulsion and coercion in matters of faith are
unacceptable and fundamentally negate the essential redemptive purpose for
which religion was revealed. Even outwardly converting to a religion lacks
value; the essence of the matter is that individuals must sincerely believe and
harbor that faith deeply; it should penetrate the core of their thoughts and
beliefs. The Quran states that some Bedouins claimed they believed; tell them
they have not truly believed, but rather they have accepted Islam, as faith has
not yet entered their hearts, and their actions are of no benefit."ii Motahari
asserts that a student must solve a mathematical problem independently; it
serves no purpose if others solve the problem for him. Islam clearly states
that the declaration of "There is no god but God" is a problem that each
person must resolve themselves. After the oneness of God, prophethood and
resurrection are individual concerns that everyone must contemplate and
address with their own understanding and belief. Not only is coercion and
compulsion not permissible, but imitation is also unacceptable (see: Morteza
Motahari, On the Islamic Republic, pp. 94-97).

It is evident that heartfelt faith results from individuals' choice and will to
accept, reflecting their conscious selection of religion (Sashadina, 2007, pp.
172-170). God tells the Prophet Muhammad (PBUH) that if you are denied,
say: "My actions are for me, and your actions are for you. You are disavowed
from my actions, and I am disavowed from yours."ix This verse implies that
we must accept the actions and practices of each individual and group
without making value judgments, deeming them right or wrong, or
approving them. Another verse reaffirms this point by stating that each
person's views, behaviors, and actions are their own.x This does not mean
that all behaviors and views are correct; rather, the verse considers the views
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and actions of each individual within their logic and context. Naturally,
everyone will be responsible for themselves and see the consequences of their
actions, with no one accountable for another's actions. Therefore, from an
Islamic perspective, no one has the right to compel others to adopt a specific
religion or belief, even if it is deemed true and correct.xi

It is appropriate for each individual to determine the validity and
correctness of any faith or way of life. According to Quranic verses, the
mission of the Prophet Muhammad (PBUH) was merely to convey and clarify
so that the correct from the incorrect might be recognized, and the end of each
path and belief might become clear.

2. Muslims Today

The Quran and Islamic texts recommend Muslims engage in
understanding their faith, enjoining what is right and forbidding what is
wrong, or inviting others to Islam. However, this relates primarily to internal
matters within Islamic communities and does not imply obliging people to
accept Islam or act according to Islamic practices. The rules and conditions
under which understanding and calling others to Islam are to be practiced
must not involve compulsion. The invitation to non-Muslims to Islam,
however, interpreted, cannot equate to or exceed the mandates that were
placed upon the Prophet Muhammad (PBUH), who was infallible and
directly commanded by God to proclaim Islam through Divine guidance. No
other Muslim possesses such characteristics and, therefore, cannot surpass or
assume a role beyond the Prophet's.

According to Quranic verses, the Prophet Muhammad (PBUH) was only
responsible for conveying the faith and had no authority to compel people to
accept it. It is clear that if the Prophet Muhammad (PBUH) could not force
people to accept Islam, then no other Muslim possesses such a right either.
The responsibilities of other Muslims are even less than that, as God directly
commissioned the Prophet to guide humanity, supplemented by Divine
revelation. In contrast, no other individuals possess a similar mandate or
divine message. Furthermore, while Islam considers itself the right religion
but does not impose itself, nor does it permit the Prophet Muhammad
(PBUH) to enforce it on others, it follows that other Muslims also do not have
the right to impose beliefs or compel others regarding their beliefs or
practices.
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Islam intends individuals to embrace the truth and faith through reason,
knowledge, and genuine conviction rooted in their nature and without fear
or coercion because such belief lacks intrinsic value and results in no real
benefit. Imam Ali (PBUH), replying to Muhammad Ibn Abu Bakr, the
governor of Egypt, regarding sun and moon worshippers, advised that they
be left alone to worship as they desire (Abu Ishaq Isfahani, 1976, Vol. 1, pp.
231-230; Al-Hurr al-Amili, 1989, Vol. 28, Chapter 50, p. 152).

The Quran's rejection of coercion in accepting any religion and its
allowance for humans to choose any faith they wish, along with the
consequences of that choice, represents a significant and profound view of
humanity and human society that has become increasingly clear today.
Alongside the option to choose any religion, respect for all thoughts and
views, the necessity of refraining from insult even to polytheists and
atheists, xi and similar issues posed by the Quran form fundamental
principles necessary for the establishment, sustainability, and progress of
peaceful societies. Some may argue that the Quran only endorses divine
religions with sacred texts and not others; in response, it can be stated that in
some instances, the Quran validates other divine religions as legitimate
systems and recognizes their commands as divine statutes. Yet, in many
other cases, such as the non-compulsory nature of accepting religion,
avoidance of insult, respect for humanity, and performing good actions, the
Quran broadly encompasses all individuals across religions and beliefs
beyond mere religious minority concerns.

It may be difficult for some contemporary Islamist discourses to accept
this degree of freedom and respect for non-Muslims, which stems from
limitations in human understanding. Only God, as the absolute Creator, can
truly understand humans — those He has created and the nature and essence
He has imbued within them and establish doctrinal requirements. This divine
perspective of humanity contrasts sharply with limited, superficial, self-
serving, and sometimes objectifying views. God has intricately created the
nature and spirit of humans, entrusting many requirements and implications
to them, providing them with levels of discernment. He has also revealed His
holy books in accordance with this nature, leading to divine accountability
on Judgment Day. Much of this complicated being and process, including the
freedom to choose one's religion, is beyond human comprehension.
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3. Types of Divine Guidance

Additionally, a further reason preventing anyone from compelling others
to accept faith and necessitating respect for their choices is the understanding
that God has guided humans through various means and knows how to
interact with them. No Muslim represents God on Earth. Some Quran
interpreters and scholars have divided divine guidance into four categories:

Firstly, intrinsic guidance is achieved through innate human desires and
natural inclinations encompassing all individuals.

Secondly, sensory guidance through sensory perception and a type of
inner inspiration.

Thirdly, rational guidance through the power of cognition and thought.
Fourthly, religious guidance through the sending of divine prophets.

The first three types of guidance are general and universal, encompassing
all humans simply as beings. The fourth type is a completion of the prior
forms through messengers and religions (Rashid Riza, Vol. 1, pp. 64-62).
Given the four types of guidance, three important points arise:

First, if someone does not accept the fourth form of guidance and rejects
any religion, they are still encompassed by the first three types, and as a
human, they cannot escape from them; they cannot voluntarily ignore or alter
their innate nature and understanding unless they display obstinacy and
deliberately act against their insights, in which case they remain accountable
to the Quran's meaning of Kafir -disbeliever-, meaning they conceal the truth.
The severe punishments promised in the Quran for the Hereafterxii are
specifically for such individuals.

Second, asserting complete freedom and choice for humans in selecting
their faith in light of the fourth form of guidance follows the premise that the
first three forms have already taken place. If people do not accept the fourth
type of guidance, they will still be accountable for the actions they have taken
based on the first three types in the Hereafter.

Third, the Quran repeatedly mentions that God will misguide or deprive
the disbelievers of guidance, which pertains to the fourth type of guidance.
According to the views of certain interpreters, including Allameh Tabatabai,
the individuals who adhere to the first three types of guidance, particularly
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the innate guidance, will progress to higher stages of guidance and salvation,
and these stages will serve as rewards for acting based on their nature and
intellect. However, those who act against innate guidance and disregard the
path leading to truth will face loss and penalties imposed by God and may
encounter even greater divine punishments in the future (Tabatabai, 1988,
Vol. 20, p. 196).

Acknowledgment of Individual Practices According to Their Faith

Another peaceful basis Islam holds regarding other religions is
recognizing and honoring the practices of each individual according to their
faith. Supporting documentation and arguments for this are as follows.

1. Primacy and Authenticity of Faith and Good Actions

According to Islamic thought, all humans are equal, and it is famously
stated by the Prophet Muhammad (PBUH) that "All humans are like the teeth
of a comb" (Harani, 1984, p. 368; Ibn Babawayh Qummi, 1998, Vol. 4, p. 379).
During his last sermon, the Prophet emphasized that the God of all is one, all
humans share Adam as their forefather, who was created from clay, and no
individual has superiority over another (Al-Haraini, 1984, p. 34; Ahmad ibn
Hanbal, 1999, Vol. 14, p. 394, Hadith 8736 and Vol. 16, p. 486, Hadith 10781;
Abu Naim, 1987, Vol. 3, p. 100; Ibn Abi Al-Hadid, 2008, Vol. 1, p. 128).xv
Imam Ali (PBUH) has repeatedly emphasized that all humans are equal and
no individual or race is superior to another (Al-Hurr al-Amili, 1989, Vol. 15,
p- 107; Hilal Thaqafi, 1990, Vol. 1, p. 46; Ibn Abi Al-Hadid, 2008, Vol. 2, p.
201).xv Some Islamic teachings explicitly state that doing good and being
righteous holds significant value and importance. While the Quran
recognizes Islam as the accepted religion of God, v it also states that
followers of other religions, if they sincerely believe in God and do good
deeds, will be saved, and their rewards are with Him.xvii Allameh Tabatabai
asserts that salvation and happiness are not exclusive to specific individuals
or merely Muslims, but anyone who truly believes in God and performs good
deeds will be granted salvation. Although Allameh Tabatabai considers the
pre-Islamic religions distorted or altered, he does not deem them abrogated
but rather identifies some of the Quranic rulings as abrogating certain
preceding laws (Tabatabai, 1985, Vol. 1, p. 239). Rashid Riza also implicitly
regards the faithful followers of Judaism and Christianity as salvaged
(Rashid Riza, Vol. 1, pp. 281-278). The Quran regards other heavenly books
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as possessing light and guidance and calls upon their followers to adhere to
and act upon them.xviii Moreover, one verse of the Quran highlights that the
command of God was also present in the Torah.xix

Islam endorses other religions and divine prophets, with a Quranic verse
addressing the Prophet Muhammad stating, "We have revealed to you as We
revealed to Noah and the prophets after him —and to Ibrahim, Ismail, Ishaq,
Yaqub, and the descendants — and Isa, Ayyub, Yunus, Harun, and Sulayman,
and We gave Dawud the Psalms"x. This reveals that all previous prophets
are affirmed by the Quran, with the Prophet Muhammad recognized as the
last bearer of a complete religion. Additionally, the Prophet has stated that
"All of us prophets are brothers, and our faith is one" (Ibn Kathir, 1998, Vol.
1, p. 320 and Vol. 3, pp. 117, 339, 344; Vol. 4, p. 247; Vol. 5, p. 326; Vol. 7, p.
178). This highlights the shared essence of divine religions while
acknowledging that the Quran refers to Ibrahim as the first to submit and

profess monotheism.x

Recognizing that all prophets and the principles mentioned earlier are
part of one continuum naturally leads to the understanding that they have
unified objectives and fundamentally do not differ in their premises and
principles, even though Muslims believe Islam is the most complete religion.
According to Quranic verses, the other religions cannot be wholly rejected,
as they may contain truths. Nevertheless, they also might have encountered
erroneous teachings outside the scope of religion that have been mistakenly
incorporated as beliefs. If this were to happen within Islam, it would not be
accepted. Another Quranic verse explicitly notes that it has been revealed to
the Prophet Muhammad that "We have sent down this Quran with the truth
confirming the Scriptures which came before it" (Quran 2:97). God could have
made all people a single nation with one religion. However, He did not desire
this, as it serves as a test for humanity (Quran 5:48). The requisite behaviors
should encourage charitable actions and cooperation in doing good, integral
to all divine faiths, transcending ethnic and religious divides.xxi

The Quran encourages all believers to strive for goodness and act kindly
towards others, providing a significant opportunity for peaceful coexistence
among diverse religions and beliefs while maintaining inherent freedoms of
worship and respect for different beliefs. Moreover, the superiority of
individuals lies only in the realm of piety*di and has no impact on the
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political rights or social standing of individuals in this world (Ibn Abu Al-
Hadid, 2008, Vol. 7, p. 37, Mohammad Al-Rishehri, previously, Vol. 4, pp. 7-
106), even though the effects of piety do manifest in this world and political
realms as well. The rule of obligation is a jurisprudential principle that
dictates that judgments in legal disputes or similar situations must conform
to the belief systems of each minority (Bojnourdi, 1999, Vol. 3, p. 179 and Vol.
26, p. 319, Hadith 33077). Imam al-Baqir (PBUH) further noted that what is
deemed permissible by practitioners of any religion is acceptable (Hurr
Amili, 1989, Vol. 25, p. 159, Hadith 32711).xdv

2. Islam as a Complete Yet Voluntary Religion

Adherents of each faith tend to view their religion as the most complete
and the best, and Muslims are no exception. Considering the discussions
regarding respect for other religions and their salvation for adhering to their
religious directives, a question arises about verses in the Quran that affirm
that the correct religion with God is Islam* and that anyone who adopts a
religion other than Islam will not be accepted by Him.*»vi How do these
coexist? Taking into account the other Quranic verses regarding divine
religions, it might be interpreted that Islam is, indeed, God's most complete,
comprehensive, and correct religion; hence, it makes sense that it would be
divinely accepted; however, each of the divine religions contains aspects of
truth and merit, having various divine commandments they emphasize.

When it states that anyone choosing a religion other than Islam will not be
accepted, this may refer to instances where an individual has known Islam
and recognized its completeness and superiority yet consciously remains
obstinate in rejecting it. If someone does not mentally or morally conclude
that Islam is complete, they cannot be reprimanded for such. Furthermore,
since Islam is a complete religion, adherence to it carries corresponding
worldly and otherworldly consequences. Thus, those who do not accept the
complete religion will face forfeiture of its benefits proportionate to this
rejection. They cannot expect rewards for adhering to the complete faith
when they have not accepted it. Some argue that "Islam" in these verses does
not specifically refer to the faith of Islam but rather denotes submission to
God's will and obedience to Him (Sashadina, 2007, pp. 89-88). Their
reasoning rests on earlier verses in which the terms "Islam" and "Muslimoon"
signify surrendering.xvii
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Allameh Tabatabai contends that the "Islam" in verses 19 and 85 of Surah
Al-Imran specifically refers to the religion of Islam as the last link in the chain
of divine religions (Tabatabai, 1989, Vol. 3, pp. 520-513). However, an
essential aspect related to our discussion, which the Quran emphasizes, is
that this matter primarily concerns the Hereafter. Ultimately, God accepts or
rejects an individual's faith, not others. Conversely, those choosing not to
follow the correct and complete path will undoubtedly be among the losers
in the Hereafter. However, according to Islamic teachings, no one has the
right to impose the complete religion upon another in this world or to forcibly
attempt to rescue them from the losses of the Hereafter.

Distinction Between Truth and Reality: A Theoretical Framework for
Understanding Certain Quranic Verses

While asserting itself as the complete religion and presenting it as the sole
accepted creed of God, the Quran acknowledges other religions and assures
them of salvation in the Hereafter, leading to questions or ambiguity. To
understand and clarify this ambiguity, the author proposes the conceptual
framework of "distinction between truth and reality" (see: Ali Akbar Ali
Khani, 2023, pp. 270-267). According to this framework, Islam adopts two
methods of ‘"enlightenment" and 'realism." Within this theoretical
framework, every phenomenon can be examined and analyzed from two
viewpoints, either concerning its correctness or legitimacy, and second, from
the perspective of its objective and external existence as a reality. The
discussion of which religion is more accurate and complete pertains to
"truth," which Islam has elaborated upon. On the other hand, recognizing the
existence of various religions relates to "reality," which Islam acknowledges
amicably and peacefully. In the context of peace and peaceful coexistence, the
existence of diverse religions, sects, and ideologies as a reality is paramount.
Islam's realism can be explained through the following two points:

1. Realism concerning Other Religions

Many verses in the Quran adopt a realistic approach to the phenomenon
of multiple religions and sects. There are verses that, in some way, recognize
other religions as a reality and ask their followers to adhere to the principles
of their respective faiths.xiii Even for those who do not accept the Prophet
Muhammad's (PBUH) invitation to Islam, God passes by, i allowing
individuals to act as they wish while holding them accountable for their
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actions. This perspective does not contradict the verse stating that the only
true religion in the eyes of God is Islam.*x The essence of Islam and the
Quran holds that it recognizes Islam as the most complete and superior faith,
reminding others of this. Others following different religions also view their
beliefs as superior and correct; if that belief were absent, the very basis for
their religion would come into question. Importantly, the declaration in the
Quran about Islam's superiority does not impede the respect towards other
beliefs and ideologies or even towards all people.

What has enabled the Quran to regard the diversity of religions and beliefs
as a reality to be acknowledged and engaged with, thereby opening a path to
peace and coexistence, is the fundamental existence of "diverse humans with

" From an Islamic perspective,

various ideological and belief systems.
"humanity" possesses intrinsic superiority, and regardless of the societal
context, it retains its inherent worth. Concurrently, it presents itself as a
reality that may generate a multitude of actions and transformations within
society. Amidi Zanjani argues that from Islam’s perspective, minorities living
in a society are not seen as outsiders, foreigners, or aliens but as possessing a
spiritual and intrinsic connection to the Islamic community (Amidi Zanjani,

2000, p. 30).
2. Islam's Realism Concerning the Non-Religious

The next step in Islam’s realism encompasses individuals who do not
adhere to any religion or worship any deity. When Muslims engage with such
individuals, respect and peaceful coexistence manifest as essential because
their existence constitutes a reality that must be accommodated, enabling
individuals to act according to their beliefs. Imam Ali (PBUH) stated that a
government is required under which “the believer can practice their beliefs,
and the non-believer can receive their own benefit” (Nahj Al-Balagha, 1992;
Sermon 40, p. 39). The Quran instructs the Prophet Muhammad (PBUH) to
convey that, in confronting disbelievers, "I do not worship what you worship,
nor do you worship what I worship. To you your religion, and to me my
religion" (Quran 109:1-6).x Here, the discourse does not revolve around
right and wrong or the correct path versus the incorrect but rather describes
a situation where groups acknowledge each other's differing beliefs and
convictions and are steadfast in their views, unable to reach consensus
through dialogue. The Quran's directive in these verses suggests that each
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individual’s faith should remain personal and that no one should interfere
with or disrupt another. Allameh Tabatabai's interpretation asserts that this
verse fundamentally concerns the absence of mutual conversion or
persuasion and denotes the absence of willingness to accept each other’s
beliefs (Tabatabai, 1989, Vol. 20, pp. 645-648). Thus, each should continue on
their path. This Quranic perspective is a significant strategy toward peace
and coexistence, closing the route of "forcibly making others like us."

Conclusion

Islam is a divine religion with inherent characteristics tied to its "religious"
and "divine" nature. If these characteristics are stripped away or ignored by
its adherents, Islam will lose its essence as a divine religion and become a
mere tool in human hands. These characteristics include:

1. Moral foundation: Morality is both the foundation and an intrinsic
part of religion.

2. Faith-based nature: Belief in religion is a matter of the heart and
mind, requiring individuals to willingly and intellectually accept it.

3. Voluntary acceptance: Religion must be embraced with free will and

enthusiasm.

4. Rejection of violence: Violence is the most unethical and inhumane
phenomenon, and no religion inherently endorses it. If a religion does

so, it loses its essential nature.

Despite these four -characteristics, clashes in interpretation and
perspective are natural, as within any other religion. During the Prophet
Muhammad's (PBUH) lifetime, disputes regarding Islamic teachings and the
Quran were minimal, as the Prophet was present to clarify ambiguities and
answer questions. However, immediately after the Prophet's death —before
his burial —political disputes emerged among his companions over
leadership, marking the first major schism in the Muslim community. As time
passed, these disputes deepened and expanded into all dimensions of
religious understanding. While the Quran and the Prophet's Sunnah remain,
diverse interpretations and readings of these sources have proliferated.
Nonetheless, interpretations of the Quran and authentic Sunnah must align
with the spirit of Islam and adhere to the frameworks and principles,
including the four characteristics outlined above.
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Numerous arguments and discussions demonstrate the incompatibility of
Islamic teachings with violence (Ali-Khani, 2012; Sachedina, 2007; Shaltut,
1951; Saheb Nasi et al., 2020, pp. 42-63). The Prophet Muhammad's (PBUH)
practice emphasized peaceful coexistence among people of diverse beliefs,
ensuring their freedom to practice their rituals without interference or
harassment (Hamidullah, 1995, pp. 169-170; Ali-Khani et al., 2007, pp. 270-
290, 477-484). The Quranic verses on warfare and the Prophet's (PBUH)
battles were entirely defensive, though further discussion on this topic lies
beyond the scope of this article (see Shaltut, 1951; Sachedina, 2007; Ali-Khani,
2012).

The behaviors and ideologies of religious extremist groups reflect a three-
stage process:

1. Theoretical justification: These groups justify violence on theoretical
and religious grounds.

2. Specific application: They excommunicate individuals, deeming
their blood and property permissible to seize.

3. Acts of violence: They engage in violent actions.

One primary cause of this process is their worldview regarding other
religions and sects. This article has aimed to demonstrate that the Quran and
the Prophet's Sunnah do not provide a basis for violence against other
religions; instead, they form a strong foundation for peace and coexistence.
Neglecting these epistemological foundations by certain extremist Muslim
individuals and groups—combined with their misuse of religion to justify
their actions, often driven by political motives, self-interest, or ignorance —
has marginalized Islam's principles of peace and coexistence. The
marginalization of Islam's peace-oriented foundations and its
misinterpretation to justify violence can be attributed to several factors:

1. Failure to reexamine Islamic principles and teachings from primary
sources, such as the Quran and authentic Sunnah, while
distinguishing fabricated and incorrect elements falsely attributed to
tradition.

2. Failure to reinterpret Islamic principles and teachings in alignment
with contemporary circumstances and the rational spirit of Islam.
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3. Failure to conduct a profound and comprehensive reinterpretation
of Islamic principles and teachings by experts with decades of

experience in Islamic sciences and modern knowledge.

SPEKTRUM IRAN ¢ Jg. 37 « Nr. 2 ¢« 25-46 41



Ali Akbar Alikhani

.~ a-

138/.29 :(15) s o2 5) e dd SAES 5
70 :(17) ) w1 .. 3 53 8 a5 il _ii
256 (2)0)54 Gd\wmjl\um;su.\.ﬂ\@o\ﬁ\y
99 :(10) i (phale ‘y)&@au»‘-d‘wSJw‘ﬁ‘\-*-meeJSuAﬂ‘&u‘deucb)U :
r,@_dsu.d‘)s.u;u\l.u\)&s/45 (50)@ m;u@wu‘ﬂbﬁﬁ)h&*&cw\u‘j Vv
0 sene Cpot 1 /.99 :(10) Ui (o34 585K (i Gl 5 REClal /2122 1(88) anile me
U\J\Jm\m\fxu\uuﬁ@nummu\_\g\\H\w;uda}uu\w}mspjmmgqpuuu
B 81553805 O 5laol Tl s 801 skl 5720 :(3) 0l ome i atielly s 005 £ 30 Sl L8 15155
s ey (58 L g 4005 36D Y1 Ikl e W92 1(5) sile Mitu\uw)g;w i ale s
06/.40 :(13) = uw\u:}&)uﬂdﬂcuiﬂdm)n}\ekmd.ﬂ\uaudﬁ ik 0)5/.99 1(5) oike
uAu.l.m&ﬂgﬂﬁ;wwﬂjdwmﬁy_gbjb‘Y}u;!;u‘mw‘\_i_,dwbmLAdJJ‘;Lu_,l\}s‘)u\wﬂ\
d5/82 ((16) I~ M‘&M‘dﬂf—\ﬂb 35 g/ 35 (16) J~ um”&)d‘ Y dwﬂ‘éﬁd@eéﬁ
y\d}u)nu;;u)\,"“‘Fhu\,eﬂgu@;,dnummm}xyuudy)n\}@\,m\\}dﬁ\
1(29) wissSie o) 31 Y) Ikl e Loy I8 (3 2al QR 381 3K )5/ 54.:(24) L5 ol 3
Mu\,@cﬁmjmuuwm‘u\u\,gmwuﬂgu\uamr,@_.hdm)‘mbmﬁ\uu/18
e e GG e Ol A skl 5 1 sakal5 /.48 1(42) s s Gyl G e&—‘-‘-" ‘—‘A”Lﬂﬂm
12:(64) o sl ;M‘ Wk
Oad L /.29:(18) S ‘)\Juﬂwbw‘h‘ﬁ&h‘ "Oﬁjd)ﬂyhcuuﬁe&Juﬂuﬂ‘thJ M
3 (76)ul.m.1\ \)}ASLA‘)\)SL&LQ\M‘D\AJ&L\\ (O paaa
Gt 1 /.104 (6) plad mgﬂ;u\u)www}ww»wéjw}ufs;uu vii
LaSM\\};J)?&P}\}}MA}\}“JQJ;LA\ALSLG_‘B@LA\LJ\}?SM&Y”" \e.u‘.u;‘u\ u}w
f)ﬁ'&jddtmdwuwj-b}\%aJdd@dmwﬂ/7 (17);\)“\\ ‘}hu‘})uﬂ)a)ad}\a)hj
‘-‘A“‘-‘MJL@MuU‘J}“—yuﬂdﬂf—u}‘)m)hwdﬂf—uwmds-mey/78 1(99) 4145 85
.30 (3)U\JA;J| Ahdhujjjﬂ1jmd\§)mj|m
’y:d,:mﬁ\\,;é;’:dbg’sf,ié‘;umwduujm\\,xﬁug,\yygdsmu\f_wum viii
14:(49) Sas 25 it 4 u‘meﬁw—‘we&h
A41:(10) s uﬁwwodfbbd&‘wuﬁfe»‘eﬂmeﬁjémédﬂdyﬁu‘ M
.139 (2)5)5.\ u}.al;n‘ﬂu;.u?g\.nn\eﬁ}\.ﬂb&‘ﬂ}é)}b)}h}&\@bp@\dﬂ
\}M\A&ﬁ\@\ulﬁﬁnlm\\uﬁaybuhﬁ\\y}\umﬂds}ua_u\uaj&sg;}udu\dsﬂdﬁbulﬁ xi
O e 2l 400 5300 ) kol e W 120 :(3) oo I sbially Sy 205 ¢ 300 Sl W8 13155 )
g3l Wk e W15 215 08 1525380 5 Ol | shalal 5 2001 ghalil 5 /.99:(5) sile 554585 i
A48 :(42) s sh Unda agile AL L ) plasel (137,92 (5) sxile LAl
&IAJANJJL;\PJ?@JA/G \dﬂL’\:\)J.\S(ALJW\}JQA.\I\\MAM\UJJUAUJLJJUJJ\UMY} xii
108 :(6) alxil Oslas 158 Loy gt
) ) 21 :(67) S /.14 :(27) Jai . X
dlsie Ko 81 G i (e pdl 5 ¥ SIS canl g WSUI G g aals oSo 5y o) el L) b ol Jgmy JB XV
AL Y Jumd cane o (o al Gl (oS
Sz el 138 b el Gl al Yl 5 00
1(3) e dl 2 G Aladl Aha1s e 3h oy W) S 1 550 Gl GRS A e G )
.19
.\.\::(.\A);|?€J3\A.‘L.adac});‘y| }J\Jdﬂhw\ ua.u\...al\}L;JLaJ\J\}JLAuaﬂ\;\}u\u.\.ﬂ\u\ xvii
53038500 o4 clalzall 1 shee 5155l Codll A0 22 5/.62 :(2) ek G550 2 Y 5 aele LR Y 5 a0

T2 :(38) L= Ol Al 158 o 55 (e 4 GAE 5 A8

9(5)::.\;1.«(541:&:
\)MMM\LAJJL\;Y\}U}\JJJS\ \jd\.&UJJH\}Aw\wﬂ\u}uﬂ”.yé;qjngdh\.@_ﬁab}d\uJ\J\U xviii
m\d}\w#éw}@;&hm@bj_jb)myigjm\ u.u\_\”\ 545 /\ﬁo‘dymlc\ytsjd\uhsw

42 SPEKTRUM IRAN ¢ Jg. 37 ¢ Nr. 2 ¢ 25-46



The Peaceful Foundations of Islam's View on Other Religions

e:*&b‘j 0 O3 Ly £33 40 0 548 40 05 Ly i) 0BT 8 57,44 4(5) el u}ﬁ&\»dﬂju
é)weﬂ\d}\h_jdmy‘je\‘)jﬂ\\M@Agw&l‘—e—\uﬁuﬁﬁ\&‘hd&/47 (5)3}4\.4 ujs.um\
68 :(5) o5be p ASH 2 e o5 S8 T 5 Ukha ot e o) 05 e ol 08 G 3
43 (5)5.\41.4 um}d\_»d.d)iu)dhmuﬂu}l“ ‘“m\eS;Lg_\sbb}J\?mm}dgySuuﬁj Xix
Lmy\ju,w,dt_m\,dmm\}fmwL;\m}\}omwuﬁu\,cﬁg\\_\A,\usqm\_u;,\u xx
e«MA)wﬂdﬂuﬂd-\behw-\ﬁ)u);‘byJ Ju‘ﬂ-wbuuﬂu;uuu)umwuybsw—;
Vs A 585 gt 5 488 4 e ) &5 S Gy 5 G008 TS RlS ugd A0 K i
.163-165 (4):—bubu$:
;‘Y).A?.\.\HA‘u}hu)ﬂ\o..\:..lwy‘dmy‘}ab}.\!\d}\u}?ﬂ‘f\‘_gu)}&éubg\dh\b .XXi
YJL\J}@.JA\)J\L)LSL\cu@‘}]ﬁb#db#bﬂu&ﬂ@ﬂup&?ﬁ# ?SlLQ-\ﬂ?.\AALA
.65-67 :(3) uUA“-d\ uJSJ‘-w‘ o« O8 LULALMMLJLS uSJ} L*-‘U*AJ
&myjﬂ\d‘}:\me@_\uf&;b‘uhWjuhﬂlwmmuuuumc,ﬂbuhﬂ\dﬂ\h!)ﬂj xxii
LA‘_ges,LJug}am,u\?suus\;u}x,u@}«,y?snuudggg\wd;umw\w
48:(5) ole (AR5 48 & Ly RS lpsa s 52 ) ) 5801 1 A8 2860
13:(49) i aa R A v a8 &)1 A 08 51k s 5 A5 S5 e s i
Oslaiu e g g3 IS dal e 5a3:7 Bhalal | 0V
19 :(4) Ol eedl BSLY) & Yo Gal )
85 (4) 0l medl G pml A G0 3389 i 55 4k O 0l s S 52 45 3 5 0
d).\\l.n}d\.l\.u‘dﬂ6u}’A).\4.\”}\A)S}LDJJ:ua)y‘}u\}w\éwéu‘d}u}uﬂ‘uJJ).I’A‘ xxvii
Y 3635 0n Ol 5 (e 5 sk sl Ly BULYI5 Csthgs GAL 5 Qielald s sl i) e Ol ey Wile
83-84.:(4) Ol e dl {salis A (A35 a48a 23 (i (38
\}LAA_L-A\L«.\JL\AY\}UJJ.\LJJX\)\}J\Au.mﬂ\)a.\.m\wﬂ\u}uﬂ\\.@?ﬂMJ}JngLg.ﬁo\J)ﬂ\U}\h\ o
0 O3 ey g 2y S b Aty 15505 95 03805 0T 15855 08 13 il 1585 41 S (e
?Aqﬂ,mmd}\u?sxgw}mmd}\udmy\wesg, 544 1(5) ola U}Js&wqu}u
é)wéﬂ\d}\u}dm‘)ﬂjﬂ‘)}ﬂ\\)AJM@A;@&G‘GM;_!L\S”JA\L:JSJ47 (5)5.\4\..4 }mhﬂ\
68 1(5) sxie oSS0 o380 o 558 155 Ui a3 e ) 051 5 4 1508 B
S5 ) 5/.104 1(6) pladl Laiay sl Ul e Laald (s (525 4l Sl (58 2855 e Siliat Ksla 18 0
A1 :(10)04 52 u}huwed)dbud&‘wu}u}au‘eﬁ&eﬁ;é&édﬂ
= ‘,m\ (.m; L 5 o y\ ul.nSS\ \H\ um\ Cafid) Ls er\ 4 i 3 ¥ ¥ < e ol u\ 00
85 (3) ub&d‘ )ubl‘wbﬁ‘y‘u.ﬁ
LAu}JJLDra.\J‘\)I}6PJJ.\DanLDb\y;&m‘uu}mbﬁd\Yqu}Mum\y6u}\)ﬂ\5”l.@.!‘l.}d5 XXXI
1-6:(109) 03 A4S o 5 & & ‘3-351

SPEKTRUM IRAN ¢ Jg. 37 « Nr. 2 ¢« 25-46 43



Ali Akbar Alikhani

References

Abu Ishaq Ibrahim ibn Muhammad Thaqafi Kufi Isfahani. (1976). Al-Gharat
[The raids]. Tehran, Iran: Anjoman Athar-e Melli.

Abu Nu'aym. (1987). Hilyat al-Awliya [The adornment of the saints]. Beirut,
Lebanon: Dar al-Kitab al-Arabi.

Ahmad Ibn Hanbal (1999). Al-Musnad [The Musnad]. Beirut, Lebanon:
Maktabat al-Risalah.

Al-Harrani, Muhammad ibn Hasan ibn Sha'ba. (1984). Tuhaf al-‘Ugool [Gifts of
the Intellect] (A. A. Ghafari, Ed.). Qom, Iran: Intisharat Jama'ah Modarresin.

Al-Hurr al-’ Amili, Muhammad ibn Hasan. (1989). Wasail al-Shi‘ah [The Jiuss of
the Shi‘ah]. Qom, Iran: Mu’assasah al-Al Bayt.

Alikhani, Ali Akbar, & colleagues. (2007). Siyasat Nabawi [The Prophetic
Politics]. Tehran, Iran: Research Institute for Cultural and Social Studies.

Alikhani, Ali Akbar. (2009). Barabari va Nabarabari Siyasi dar Andisheh-ye Imam
Ali [Political Equality and Inequality in the Thought of Imam Ali].

Ali Akbar Alikhan, et al., Darvandi bar Nazariyeh-ye Siyasi Adalat dar Islam [An
Introduction to the Political Theory of Justice in Islam]. Tehran, Iran: Research
Institute for Cultural and Social Studies.

Alikhani, Ali Akbar. (2012). Islam va Hamzisti-ye Mosalemat-Amiz; Chalesh-e
Jahan-e Modern baray-e Zendegi [Islam and Peaceful Coexistence: The Challenge
of the Modern World for Life]. Tehran, Iran: Nashr Be Afarin.

Alikhani, Ali Akbar. (2021). Ravish Laye'i dar Andisheh-Pazhouhi [Layered
Approach in Thought Research]. Tehran, Iran: Nashr Negah Mo'aser.

Alikhani, Ali Akbar. (2024). Tahaghogh-e Solh-e Irani-Islami; Az Ideaal ta Vaqeiat
[The Realization of Iranian-Islamic Peace; From Ideal to Reality]. In: N. Fazeli
(Ed.), Solh-e Irani [Iranian Peace]. Tehran, Iran: Nashr Hamrakh.

Amid Zanjani, Abbas Ali. (2000). Hoghoogh Ta'ahodat-e Baynal-Melali va
Diplomasi dar Islam [International Obligations and Diplomacy in Islam]. Tehran,
Iran: Entesharat Samt.

Bejnordi, Seyed Hassan. (1998). Al-Qawa'id al-Fighiyyah [The Juridical
Principles]. Qom, Iran: Nashr al-Hadi.

Hamidullah, Muhammad. (1995). Nameha va Peymanha-ye Siyasi Hazrat
Muhammad [Letters and Political Treaties of Prophet Muhammad] (S. M.
Hosseini, Trans.). Tehran, Iran: Entesharat Soroush.

44 SPEKTRUM IRAN ¢ Jg. 37 ¢ Nr. 2 ¢ 25-46



The Peaceful Foundations of Islam's View on Other Religions

Hilal Thaqafi, Ibrahim ibn Muhammad Sa'id ibn. (1990). Al-Gharat [The Raids].
Qom, Iran: Dar al-Kitab al-Islami.

HRH Prince Ghazi bin Muhammad, Professor Ibrahim Kalin, Professor
Mohammad Hashim Kamali,(2013), War and Peace in Islam; The Uses and
Abuses of Jihad, Jordan: MABDA (The Royal Islamic Strategic Studies Centre),
ISBN (PAPERBACK): 978 1 903682 83 8.

Ibn Abi al-Hadid. (1967). Sharh Nahjolbalagheh [Commentary on Peak of
Eloquence] (M. A. Ebrahim, Ed.). Beirut, Lebanon: Dar Ihya al-Turath al-Arabi.

Ibn Babawayh Qomi. (n.d.). Man La Yahzoroh al-Fagih [For him who has no jurist
to consult] (A. A. Ghafari, Ed., 2nd ed.). Qom, Iran: Office of Islamic
Publications affiliated with the Society of Seminary Teachers of Qom.

Ibn Kathir. (1998). Tafsir [Quranic exegesis]. Beirut, Lebanon: Dar al-Kutub al-
[Imiyyah, Publications of Muhammad Ali Baydoun.

Izutsu, Toshihiko (2009). Khoda va Insan dar Quran [God and Man in the Quran]
(A. Aram, Trans.). Tehran, Iran: Shahkat Sahami Enteshar.

Jawadi Amoli, Abdullah (2009). Soorat va Seerat Insan dar Quran [The Form and
Character of Man in the Quran]. Qom, Iran: Markaz Nashr Asra.

Mohammadi al-Rishehri, Mohammad. (1984). Mizan al-Hikmah [The Scale of
Wisdom]. Qom, Iran: Maktab al-Ilm al-Islami.

Mohammadi al-Rishehri, Mohammad. (2000). Mawsu'at al-Imam Ali (a.s.)
[Encyclopedia of Imam Ali]. Qom, Iran: Dar al-Hadith.

Motahari, Morteza. (1988). Piramun-e Jomhuri-ye Islami [On the Islamic
Republic]. Tehran, Iran: Entesharat Sadra.

Pal, Amitabh, (2017), A Religion of Peace? Islam and its Heritage of
Nonviolence, Diogenes, Vol. 61(3-4) 2017, Pp. 71-8. Published online by
Cambridge University Press: 01 January 2024. DOI: 10.1177/0392192116666469.

Payande, A. (Ed.) (1981). Nahjolfasahe [light of the holy prophet message] A.
Payande, Trans.). Tehran, Iran: Javidan.

Qasemi, Hamid. (2021). Marja' Pazhouhesh [Reference Research] (19th ed.).
Tehran, Iran: Nashr Andisheh Ara.

Rane, Halim, (2024), Human Security and Peaceful Coexistence in Islam:
Analysis of Covenants in the Qur’an and Sunnah, Journal of Pacifism and
Nonviolence 2(2):233-256. DOI: 10.1163/27727882-bja00028

Rashid Rida, Muhammad. (n.d.). Tafsir al-Manar [Exegesis of the Lighthouse].
Beirut, Lebanon: Dar al-Ma'rifah.

SPEKTRUM IRAN ¢ Jg. 37 « Nr. 2 ¢« 25-46 45



Ali Akbar Alikhani

Razi, S. (Ed.) (1992). Nahjolbalagheh [Peak of eloquence] (S. J. Shahidi, Trans.).
Tehran, Iran: Elmi Farhangi.

Saheb Nasi, Ahmad Ali, & others. (2020). Bersi-ye Solh va Khoshounat dar
Amouzesh-haye Qurani ba Negahi be Khoshounat-e Farhangi va Sakhtegi-ye Johan
Galtung [An Investigation into Peace and Violence in the Quranic Teachings
with a Look at Johan Galtung's Theory of Cultural and Structural Violence].
Pazhuhesh Dini, 19(40), 65-35.

Sashadina, Abdulaziz. (2007). Mabani Hamzisti-ye Ejtemai dar Islam [Foundations
of Social Coexistence in Islam] (S. M. R. Hashemi, Trans.). Qom, Iran: Nashr-e
Adyan.

Shaltut, Sheikh Mahmoud. (1951). Al-Quran wa al-Qital [The Quran and
Fighting]. Cairo, Egypt: Matba'at al-Kutub al-Arabi.

Sulaman, Kabuye Uthman, (2021). An Islamic Perspective on Peaceful
Coexistence, European Journal of Theology and Philosophy, Vol 1 | Issue 5 |
October 2021, DOI: 10.24018/ theology.2021.1.5.50

Tabatabai, Seyed Mohammad Hossein. (1983). Tafsir al-Mizan [Exegesis of the
Scale] (M. B. Mousavi Hamadani, Trans.). Qom, Iran: Islamic Publications
affiliated with the Society of Seminary Teachers of Qom.

Tabatabai, Seyed Mohammad Hossein. (1988). Tafsir al-Mizan [Exegesis of the
Scale] (M. B. Mousavi Hamadani, Trans.). Qom, Iran: Islamic Publications
affiliated with the Society of Seminary Teachers of Qom.

Ul Islam, Nazar, (2024), Peace and Conflict Resolution in Islam: A Perspective
Building, Indonesian Journal of Interdisciplinary Islamic Studies (IJIIS),
Indonesian Journal of Interdisciplinary Islamic Studies (IJIIS), Vol. 6 No. 2
(2024), DOI: 10.20885/ijiis.vol6.iss2.art2.

Wani, Nasir Hassan. (2023). Peace in: Islam In The Light Of The Holy Quran
And Hadith. LECTURES: Journal of Islamic and Education Studies, 2(3), 162-
170. Doi: 10.58355/lectures. v2i3.67

46 SPEKTRUM IRAN ¢ Jg. 37 ¢ Nr. 2 ¢ 25-46



Persische Abstrakte

Oli"‘ ﬁl.w 4 o5 3 ‘a)L.J Asl.gljf cl»o G}L,.o
Sle ST e
Ol ol jLezsls
a.alikhani@ut.ac.ir
ORCID: 0000-0003-3014-5086

00 S>

@ ol 5l it a5 09 e plml (oMol (sla 05Kl b g @Ml panl s Lo gt g s i 5l (6 )b 059 ]
Aol aS0] g el Lol plos s @Ml oSS Judows g pgd Alin ol Aliis sl ol ol caasls Jbb Jdos
@ ol jo el BT s gle conl cpl allie Lol oy ojls Jlss a1y g jen s als 0> ax s
sl Yol g Sloliwl soes a5 ol (905 S g 1,8 allie ol y0 lal 5l oguaia faselaS ol ;Lo
sl 4 ol g5 5,50 40 LI xh?&osﬁh‘;é—dwdwua& ol o canle ol 4 dllis
2 Jas il p iz o o goliel b (o 050 b ) o le S oud o o ] Gl e 5 L0
13 LT ot sl o by i ol 4 ol 5] Coilior S 5 095 (18 3eb
St ol 00 oolail gy 90 3l Gudod cpl 10 00 oo Al ole g Al Gl Sl plaS e )3
ool b & cin g 18 oSS ams (oo (Lt allie @l Al GRS By, 5 5 (S Slyme Jelod b,
AL ard sed Cewd d Sdgi LSSl sl 5ler 4isS g Lo A g el wilig &dly g 4l Siig ) oS S

el (G jot g b (1 (oS L]

Sbol cdgis o g jad (oMl 1ga S 4551

SPEKTRUM IRAN ¢ Jg. 37 ¢ Nr. 2 « 281-293 283


mailto:a.alikhani@ut.ac.ir

