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ABSTRACT

The Holy Qur'an, the sacred book of Muslims, is recognized as the miracle of
the Prophet of Islam (pbuh). Therefore, over the past 14 centuries, numerous
scholars and thinkers have devoted themselves to studying the various aspects
of the Qur'an's inimitability (‘'I'jaz). In recent decades, one prominent field in
Qur'anic studies attracting Muslim scholars and Orientalists is innovative
research in discovering new dimensions of the linguistic-semantic structure,
particularly the order in the Qur'an. Surah Al-e 'Imran is the third Surah and
one of the Medinan Surahs of the Qur'an, located in the third and fourth Juz'
(sections) of the Qur'an. This study, using a descriptive and analytical
approach, examines the structural order of Surah Al-e 'Imran. It begins by
defining and introducing the concept of symmetric order theory, followed by
a rhetorical analysis of Surah Al-e 'Imran. This Surah is divided into eleven
sections, and its circular symmetric order is proven using a comprehensive
pattern of sequence and internal connection among its sections. Proving the
existence of a circular structured order in Surah Al-e 'Imran demonstrates the
unparalleled depth and precision in the structure of the Qur'an.

KEYWORDS
Holy Qur'an, Surah Al-e 'Imran, Semitic Rhetoric, Concentric Composition,
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1. Introduction

The question of the Qur'an's order arose early in
the Islamic world. Muslim scholars initially
endeavoured to prove the Quran's textual
coherence by producing works on "Order of the
Qur'an," "Correlation of Verses and Surahs,"
and "Miracles of the Quran." Among the
classical works on this subject are "Mafatih al-
Ghayb" by Fakhr Radt (d. 606) (Fakhr Radf,
1420 AH), "Bada'i al-Qur'an wa Kawakib al-
Durriyah fi Nazm al-Qawa'id al-Diniyyah™ by
Ibn Abi al-Asba’ (d. 654) (lbn Abi al-Asba,
1383 AH), and "Nazm al-Durar fi Tanasub al-
Ayat wa al-Suwar" by Burhan al-Din lbrahim
ibn Muhammad Baga't (d. 885) (Baga't, 1415
AH).

In the contemporary era, many non-Muslim
orientalists, such as Richard Bell, Arthur John
Arberry, Goldziher, and Gustave Le Bon, have
regarded the Qur'an, especially in its longer
Medinan Surahs, as lacking structural and
thematic coherence, as there seems to be no
connection  between the various topics
presented within a Surah. For example, Arthur
John Arberry (1955) (Arberry, 1955) writes in
his Quran translation's introduction, "The
Quran is far from any coherence related to the
order of revelation and also from logical
coherence. The reader of the Qur'an, especially
if forced to rely on one of the translations,
although linguistically ~ accurate, will
undoubtedly be astonished by the disordered
state of many Surahs.”

Recent Western scholarship has seen a
significant increase in understanding the
thematic coherence and structural unity of the
Quranic Surahs. For example, Michel Cuypers
demonstrates the value of using symmetry,
correlation, and circular composition methods
in analyzing Quranic verses (Cuypers, 2009:
56). However, such studies have been criticized

by researchers like Nicolai Sinai (Sinai, 2017:
55-57) for neglecting the actual text in
discovering circular composition.

Numerous studies have been conducted on
the symmetric order of the Qur'an's structure.
The research started with Angelika Neuwirth in
1980, followed by Mustansir Mir in 1986,
examining the coherence in the Qur'an. His
study focused on the Qur'anic order from Amin
Ahsan Islahi's perspective. Neuwirth's research
emphasized symmetry in short Meccan Surahs.
Mustansir Mir (2000) and Javad Anwar Qureshi
(2017),  following  Neuwirth,  explored
symmetry in long Meccan Surahs. Michel
Cuypers also pointed out the existence of
symmetry in long Medinan Surahs, indicating
the remarkable order in their structure.

Recently, an article in the Qur'anic-Literary
Research journal titled "A Study of Semitic
Rhetoric and Rules of Symmetrical Order in
Surah As-Saf" challenges Cuypers' symmetric
order theory (Ahmadiyar et al. 2022: 26-63).
Also, Hosseini Kashani discusses "Reading
Surah Hal-Ati based on the theory of
'symmetrical order' Cuypers ™ in his article
(Hosseini Kashani, 2021: 67-92). Research like
"Discourse Genres in Ruku'at (Case Study of
Surah Al-Bagarah)" by Ahmad Zare Zardini et
al. in 2019 explores symmetric order in Surah
Bagarah. Additionally, Nevin Rida (2017)
has analyzed the structure of Surah Bagarah in
her book.

Regarding Surah Al-e 'Imran, research
history includes Zahniser's work titled "God's
Word (Zahniser, 1991: 77-112) and Jesus's
Mission: Narrative Analysis of Al-e 'Imran and
Aesthetics of Narrative Structure of Surah Al-e
‘Imran” by Nevin Reda (2021) , addressing its
structural coherence.
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This research initially discusses symmetric
order theory and ultimately examines the
structural order of Surah Al-e 'Imran with an
analytical and content-based approach, along
with word correlation.

2. Research Methodology

In the research methodology section, the
library-based approach is utilized as a primary
method for data collection and analysis. This
method involves the comprehensive study and
analysis of textual sources, including books,
scientific articles, and religious documents.
Initially, pertinent primary and secondary
sources are identified and selected. To this end,
academic libraries, online databases, and other
credible sources are extensively used.
Subsequently, through rigorous and systematic
techniques, vital information and key data are
extracted. This process facilitates the orderly
management and accessibility of the collected
data, which is later utilized for detailed analysis
and interpretation.

3. Theory of Symmetric Order

Scholars who believe in the Qur'an's coherence
are convinced that the textual units of Surahs,
contrary to their initial appearance, are
presented in a continuous structure, forming a
cohesive whole. They explain symmetric order
by pointing out repetitions in the text. They
believe these repetitions in the Qur'an create
symmetry and order in the text.

Although the theory of symmetric order
originates from Western research dating back
about 250 years, its application in literary
Quranic research does not exceed three
decades. This theory, also called "rhetorical
analysis,” explains textual order (feast; reading
from the fifth Surah of the Qur'an).

By identifying the existing relationships
among textual elements, rhetorical analysis
seeks to prove coherence and order and
determine the different forms of symmetry that
constitute the text.

Researchers identify three text composition
patterns based on symmetric order:

3.1 Parallel Structure (Parallelism or
parallel construction): Different textual units
are repeated in the same initial order in this
structure. (‘C’B’A/ABC).
A Qur'anic example of this structure is part
of the verse
U1 g2Sig U 601501 8 85 s 8 8slj U1 2855 U i3Iy
/ <) b 8l ol
which contains parallel symmetrib order. As
observed, the symmetric order of this verse
section is such that the phrases "al-zani", "la
yankihu", and "aw mushrikatan” are
correspondingly and symmetrically repeated as

"al-zaniyata", "wa la yankihuha", and "aw
mushrikin".

3.2 Concentric Composition (Circular or
ring composition): This structure is formed
when the textual units are arranged in a
concentric circle.  (ABC/X/ ‘C’B’A).

A Qur'anic example of this structure is Ayat
al-Kurst, which has a circular symmetric
structure:

Uy & 8355 U(A) gl L,201 g3 U1 a1 U 11"
13 45(C) usyll oo log Clglaill g8 b 83(B) g
oy fogsal (o o el (D) sudl Ul 83ke Rag g3l
(" “lo oy Ul sale (o iy (ghazt Ug(E) pgal>
b39% Ug(" C) (3lls wiglobull S @uwsD)

"(" A)pbiall Hl=ll 335(" B) loghas

The symmetric order of this verse is such
that part A (Allah la ilaha illa huw al-hayy al-
gayyoum) corresponds with part A’ (wa huw al-
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‘alr al-'azzm), as both refer to two divine
attributes. Part B (la ta'khudhuh-u sinatun wa
l&a nawm) corresponds with part B’ (wa la
ya'ouduh-u hifzahuma). Similarly, part C
(lahou ma fi al-samawat wa ma fi al-'ard)
corresponds with part C* (wasi‘a kursiyyuh-u
al-samawat wal-"ard). Part D (man dha al-ladhz
yashfa'-u ‘'indahu ‘illa bi 'idhnih) corresponds
with part D* (wa la yuhitouna bi shay'in min
"ilmih-i ‘illa bi ma sha'). Part E (ya'lam-u ma
bayn-a ‘aydihim wa ma khalfahum) is
recognized as the central part of this verse.

3.3 Inverse Order (Mirror composition or
Chiasmus)
Applied when the same circular structure exists
but without the asymmetrical middle part.
(ABC/CBA)
A Qur'anic example of this symmetry is part
of verse 187 from Surah Bagarah:
(B)Owld ( CHpdily (C)psT (B)owld (A)isia»
«(A) og
As observed, the symmetric order of this
verse section is such that parts A and A" with
the phrases "hunna" and "lahunna” correspond
with each other. Parts B and B' with the phrase
"libasun™ overlap entirely, and parts C and C'
with the phrases "lakum" and "™antum" both
denote a plural male second-person pronoun.

4. Introduction to Surah Al-e 'Imran

Surah Al-e 'Imran, the third Surah and among
the Medinan Surahs of the Qur'an, is located in
the third and fourth parts. This Surah is named
Al-e 'Imran due to the mention of 'Imran
(father of Mary) and his family. Surah Al-e
'Imran has 200 verses, 3508 words, and 14984
letters. It is the second Surah among the
Mugatta'at (disjointed letters) Surahs, starting
with the disjointed letters "A-L-M" (Sarmadi,
2017: 679), and after Surah Bagarah and Surah
Nisa', it is the third largest Surah of the Qur'an,

covering about one and a half part of the
Qur'an, and is counted among the 'seven long'
Surahs. This Surah and Surah Bagarah are
collectively called 'Zahrawan' (Khorramshahi,
1998: 1236)

The title "Al-e 'Imran” in this Surah refers to
'Imran, the father of Moses; however, it is
better to say it refers to 'Imran, the father of
Mary (pbuh). According to narrators and
historians, there is a significant time gap
between the 'Imrans. This fact is confirmed by
God Almighty's report on the selection of the
family of 'Imran: "And Allah is All-Hearing,
All-Knowing. When the wife of 'Imran said:
‘Lord, | dedicate what is in my womb to Your
service..." and about the selection of Mary
(pbuh), it states: "And [mention] when the
angels said, 'O Mary, indeed Allah has chosen
you and purified you and chosen you above the
women of the worlds.' " (Al-e 'Imran/42) "And
then when the angels said: 'O Mary!
Undoubtedly, God has chosen you, purified
you, and specially selected you among all
women of the world." The 'Imran mentioned in
this Surah is the father of Mary (pbuh), and the
family of 'Imran refers to Jesus (peace be upon
him) and Mary (Tabataba'r, 1972: 3/167)

Tabrist, in his commentary "Majma’ al-
Bayan," narrates a tradition from the Prophet
(pbuh) stating, "Whoever recites Surah Al-e
‘Imran, God will grant him safety from passing
over the bridge of Hell for each verse." He also
narrates another tradition from the Prophet,
"Whoever recites Surah Al-e 'Imran on Fridays
until sunset, God and His angels send blessings
upon him." (Tabrist, 1993: 2/693)

5. Structural Coherence of Surah Al-e
"Imran

The order of Surah Al-e 'Imran is circular
(ABCDE/F/IE'D'C'B'A’). This Surah can be
divided into 11 parts, where ten parts
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correspond in pairs (A and A', B and B', etc.) in
terms of linguistic and semantic structure, and
the eleventh part (F) has a unique structure. We
will examine the relationship between the
corresponding sections and the structure of the
central section (F) in six parts:

5.1 The Order between Sections A and A’
5.1.1 Section A (v1-9): Reminder of the
written verses for those with understanding,
who have various requests from God and
believe that He does not break His promise
That is a reminder of the written verses for the
wise, who have various desires from God and
believe that He does not break promises (verses
1-9).

This section begins with attention to the
written verses, the revelation of the Qur'an to
the Prophet (pbuh) affirming the previous
scriptures and introducing the purpose of the
revelation of the Qur'an, Torah, and Gospel as
guiding people. It warns disbelievers of severe
punishment for denying divine signs (verses
3:1-4). It then categorizes Qur'anic verses into
clear (Muhkam) and ambiguous (Mutashabih),
considering the clear ones as the foundation of
the book (the Qur'an). Those with deviation in
their hearts follow the ambiguous verses,
seeking discord and interpretation, but the
firmly grounded in knowledge believe in all
verses (clear and ambiguous) from God. Only
the wise heed the divine signs (verse 3:7).
These wise people have various requests from
God, like not allowing their hearts to deviate
after guidance and asking for His mercy. They
believe God does not break His promises
(verses 3:7-9).

2%z

Pl (9 SlaS3o SET &m uLaSJI clle dJJI L5_\J| g »

C"J ro.g.:gls oo U.-)JI b ul.@.JLu.u.D J.?Ig x_aLxSJI
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oo LT (yolgis rlell 3 (ghulills NTTRT] u..gL, (ol

&5 U G * il glol 015355 g Ly sie (o JS
5T LB Bady i (o G Luing Gz 31 ap Laglh
Mwuu U[og.nJ u.uLaJIC.oL?‘_LJI_J lagll
«3lagall Lal) U
5.1.2 Section A" (v189-200): Reminder of the
cosmic verses for those with understanding,
who have various requests from God and
believe that He does not break His promise
Reminding of cosmic verses for the wise, who
have various desires from God and believe that
He does not break promises (verses 189-200).
This section refers to cosmic signs, including
the creation of heavens and earth and the
alternation of night and day, as reminders for
the wise. These wise individuals remember God
in all positions and reflect on the creation of the
heavens and the earth. They have various
requests from God, like being saved from the
Hellfire, forgiveness of sins, covering their
misdeeds, being among the righteous, granting
what His messengers promised, and not being
disgraced on the Day of Judgment. Ultimately,
their Lord answers their prayers and rewards
them with Paradise. The Surah ends with three
pieces of advice: patience, perseverance, and
piety towards believers.
le_dlg Lj_;.lJI dU_olg uaJUIg ulglo.ouI GL: L.,s UI»
|_~,9939 bLs alll 93535 u.._\u Wil UJgU ._,L.u

[y} quUls u'sl&w“ G5 8 U9JS~°-”9 ruedsﬂ \:-LCS
!_LIIEJ_ JLLJ'U').CLLQ.Q\.LIL?-LA»UbLJ').QuQ.L?LD

g_, _,Lm.ulu.ou.n.oJUo.U Log&upl_\.nsJLdld.?.\.uu.o
LoTo rDSJJJ |9.1.D| UI ULcuUJ 63Lu Lu)Lx.o La.o.w Lu|
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5.2 The Order between Sections B and B’
5.2.1 Section B (v10-30): The ultimate fate of
disbelievers and believers in the hereafter
and the absence of injustice towards them
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The hereafter outcomes of disbelievers and
believers and no injustice to them (verses 10-
30).

The first part of this section addresses the
contrasts between faith and disbelief and their
hereafter outcomes, emphasizing that their
reward and punishment in the afterlife are
based on their deeds, with no injustice to them.
It states that wealth and children will not
prevent disbelievers from punishment in the
hereafter, as exemplified by the people of
Pharaoh and those before them who suffered
severely for denying divine signs and their sins
(verses 3:10-11). It then refers to the Battle of
Badr, where Muslims triumphed over
disbelievers, as a lesson for the insightful. The
subsequent verses describe worldly pleasures
like women, sons, heaps of gold and silver,
branded horses, cattle, and farmland as
adornments of this life. It invites people to
better things in the hereafter, prepared for the
righteous who exhibit qualities like patience,
truthfulness, obedience, charity, and seeking
forgiveness for sins, emphasizing that Paradise
and God's pleasure are the ultimate rewards
(verses 3:14-17). The section ends by warning
believers against coming under the domination
or patronage of disbelievers.
MJMWJUPS—UMW')'I—Q—I&S»

(Po:») «Ug.olb..Uro.mgu_..wS )
5.2.2 Section B’ (v176-188): The ultimate fate
of disbelievers and believers in the hereafter,
and the absence of injustice towards them
The hereafter outcomes of disbelievers and
believers and no injustice to them (verses
176-188).

The second part of this section also
addresses the contrasts between faith and
disbelief and their outcomes in the afterlife,
assessing each based on the scale of justice and

without injustice. It encourages the Prophet and
believers not to grieve seeing people hastening
toward disbelief, as they cannot harm God and
will face a great punishment in the afterlife
(verse 3:176). Those who exchanged faith for
disbelief will also face a painful punishment
(verse 3:177). The delay granted to disbelievers
in this life only increases their sins, leading to a
humiliating  punishment  (verse  3:178).
Hoarding wealth will be a burden for them on
Judgment Day (verse 3:180). God heard the
disbelievers' claim of being wealthy and not
needing God and will account for their
wrongful Killing of prophets and those who
ordered justice, resulting in a painful
punishment in the hereafter (verses 3:181-182).
The section emphasizes that every soul will
taste death. Total compensation will be given
on the Day of Resurrection. Those saved from
the Fire and admitted to Paradise are genuinely
successful (verse 3: 185)

((_\..uaU fDU.bJ g™ alll LJlg pS.a_\..I X Lo.: ._U_\»

[nSJgpl M Lo.alg ug,oJI M.Jb L&E» (IAI“ *)
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5.3 The Order between Sections C and C*
5.3.1 Section C (v31-34): Obedience to God
and the Prophet and invitation to God's love
for the forgiveness of sins

Obedience to God and the Prophet and the call
to love God for forgiveness of sins (verses 31-
34). The first part of this section emphasizes
obedience to God and the Prophet, leading to
God's love for the obedient. The Prophet (pbuh)
is commanded to tell believers that if they love
God, they should follow him (the Prophet), so
God will love them and forgive their sins (verse
3:31). God also commands that believers
should obey God and the Prophet. If they turn
away, they should know that God does not love
the disbelievers (verse 3:32). The section
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continues by naming some of God's chosen

prophets whom He loves: Adam, Noah, the

family of Abraham, and then,

yiag Bl 8y Gige il ol (gt S ) UB»

Uiy o1 lgiubl 5 * o) g allg 285558 o
(PP ) € (s 801 g U o)l 16 lales L6

53.2 Section C' (v130-175): The
consequences of not obeying God and the
Prophet in the Battle of Uhud and an
invitation to good morals for the forgiveness
of sins

Consequences of Disobeying God and the
Prophet in the Battle of Uhud and Inviting to
Good Ethics for Forgiveness of Sins (Verses
130-175)

The second part of the third section also
emphasizes obedience to God and the Prophet,
inviting believers to adopt good ethics to attain
forgiveness for their sins. It begins by urging
obedience to God and the Messenger, as this
would bring mercy upon the believers (verse
3:132). The believers are encouraged to hasten
towards forgiveness from their Lord and a
Paradise as vast as the heavens and the earth,
prepared for the righteous (Verse 3:133). They
are reminded to engage in good deeds even in
times of prosperity and adversity, suppress
anger, pardon people, and seek forgiveness
from God immediately after committing a sin
or wronging themselves, without persisting in it
knowingly (Verses 3:136).

The section then recounts the Battle of
Uhud, highlighting the consequences of
disobeying the Prophet (pbuh). The believers
are advised not to be weak-hearted or grieve, as
such feelings result from disobedience to God
and the Prophet during the battle (verse 3:139).
They are reminded of their human frailties.
That entry into Paradise is not possible without
patience and striving in the way of God (verse

3:142). The believers are further reminded that
if Prophet Muhammad (pbuh) were to be
martyred or pass away, they should not turn
away from their faith, as such a reversal would
not harm God. It is emphasized that every soul
shall taste death only by God's will and that
God is capable of granting rewards in this
world and the hereafter to whom He pleases
(verses 3:144-145). The section also praises
many prophets who, along with their followers,
struggled in the path of God without showing
weakness, defeat, or submission to the enemy.
Their words were nothing but seeking
forgiveness for their sins, persistence in
struggle, and victory over the disbelievers
(verses 3:146-147). It warns that believers will
face loss and harm if they obey the disbelievers
instead of God and His Messenger. They are
reminded that their only protector and helper
should be God (verses 3:149-150). The
subsequent verses, which are not detailed here
for brevity, further elaborate on these themes.
Wl I9ejlwg * (yea>s5 pilal Jolwillg sl lgnbly»
el (ol Syl lgis)e 8329 ) o Bjad
pasbSly 538 5l b 095 Sl * il
* Oawzall Gazy bl wldl e @&]|g Bl
sl 19553 fogauiil lgalb gl 8Liisls Igind 13] (p3lly
93 ol B U] gl 5% (509 ogsgh ) lgjasinn(s
o 83k iahlj sl * gals g Islad o e
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5.4 Coordination between sections D and D'

5.4.1 Section D (v35-60): Divine miracles

The first part of the fourth section refers to

several extraordinary events and miracles,

including:

1. Prophet Zechariah (AS) found summer fruits
in winter and winter fruits in summer when
visiting Mary (SA) in her sanctuary.
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Zechariah asks Mary where this provision
came from, and she replies that God provides
without measure to whom He wills (3:37).

2. The acceptance of Prophet Zechariah's prayer
by God for a righteous child (3:38).

3. The sign of Zechariah's becoming a father
was his inability to speak to people (3:41).

4. Jesus (AS) speaks to people from his cradle
(3:46).

5. The miraculous birth of Jesus (AS) without a
father, with Mary (SA) questioning how she
could have a child when no man had touched
her. The response was that it is easy for God,
who creates what He wills, commanding
"Be," and it is (3:47).

6. Some of Jesus's (AS) extraordinary deeds,
like creating a bird from clay and bringing it
to life with God's permission, curing
congenital blindness and leprosy, and
reviving the dead (3:49).

7. The ascension of Jesus (AS) to God (3:55).
This part also mentions angels and their glad
tidings in these miracles, like angels giving
glad tidings to Zechariah and Mary about
their children.
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5.4.2 Section D’(122-129): Divine miracles
The second part of the fourth section also refers
to several extraordinary events and miracles,
such as:

1. God's assistance in the Battle of Badr despite
the believers being fewer and having limited
war resources (3:123).

2. Believers are aided by three thousand angels
(3:124).

3. By the patience and piety of believers, five
thousand angels rushed to their aid (3:125).
This part also mentions the presence of

angels and their glad tidings in divine miracles.

roS.LpJ alll |9.n_;ls o.l;l ro.ulg J_\.u 1] ESjas gy
rnS-w ol VLV u“ u-uosnll J9&5 3] * eySs

lgjad Ul oy * Guljob 883Ul (o SUT B3, 33)

8lundy p83) rnS»N 132 rmJ99 uﬂ pSg5y I9ii

p&lelo.UloJa?Log U.wg.umth.uLloJluodU’_

Jallo,UI_\.muoUIJ.m.dllogpr.:glsu.mh.an

(1PP -1P7:1) «p..;;:JI

5.5 Coordination between sections E and E':
5.5.1 Section E (v61-103)

The Quran's Strategy for Muslim Interaction
with the People of the Book (61-103):

This section addresses the varied groups
among Jews and Christians, suggesting
different strategies for engagement. It mentions
the story of Prophet Jesus (AS) and the debate
with the Christians of Najran, whom the
Prophet invited for Mubahala (a form of mutual
cursing). However, they declined (3:61). The
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Prophet then invites the People of the Book to
agree on a common word, to worship none but
God, and not to take others as lords besides
Him. If they turn away, Muslims are to declare
their submission to God (3:64). Subsequent
verses discuss Prophet Abraham (AS), arguing
that he was neither a Jew nor a Christian but a
monotheist, to counter the claims of the People
of the Book. It is stated that those closest to
Abraham followed him, Prophet Muhammad
and believers of his time (3:65-68). The People
of the Book are then divided into two groups:
one that desires to lead Muslims astray and
another that faithfully returns entrusted wealth,
contrasting their integrity and faith in God
(3 75)
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5.5.2 Section E' (v110-121): The Qur'an's
Strategy for Muslim Interaction with the
People of the Book

This section continues to discuss different
groups among the People of the Book. One
group is characterized as having faith, while the
other is described as disobedient and causing
harm. The latter is said not to cause significant
harm to Muslims and to flee from battle. Their
destiny is marked by humiliation and divine
wrath due to their disbelief and unjust killing of
prophets (3:111-112). In contrast, the first

group among the People of the Book is
portrayed positively, as they recite God's verses
at night, believe in God and the Last Day, and
encourage good deeds (3:113-115).
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5.6 The Central Unified Section (Section F)
(v104-109): Commanding Right and
Forbidding Wrong
This section, the central part of the Surah, states
that a group of believers should invite people to
goodness, command righteous deeds, and
prevent wrongdoings. Those who possess these
qualities will attain salvation and success
(3:104). Following this, the section mentions
those with bright faces in paradise and those
with darkened faces in hell due to their actions
and conduct (3 106-108).
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Table 1. Summary of the Circular Structure of Surah Al-e 'Imran

Description
8§ P Verse
A reminder of the written verses for those with understanding, who have various
A requests from God and believe that He does not break His promise 1-9
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The ultimate fate of disbelievers and believers in the hereafter and the absence of
B s 10-30
injustice toward them
Obedience to God and the Prophet and invitation to God's love for the forgiveness
= of sins 31-34
D Divine miracles 35-60
E The Qur'an's strategy for Muslims' interaction with the People of the Book 61-103
F Commanding right and forbidding wrong 104-109
E' The Qur'an's strategy for Muslims' interaction with the People of the Book 110-121
D' Divine miracles 122-129
o The consequences of not obeying God and the Prophet in the Battle of Uhud, and
invitation to good morals for the forgiveness of sins 130-175
The ultimate fate of disbelievers and believers in the hereafter, and the absence of
B' S 176-188
injustice towards them
A Reminder of the cosmic verses for those with understanding, who have various
requests from God and believe that He does not break His promise 189-200

6. Conclusion

Initially, Qur'anic recitation may seem a mere
straightforward and  continuous  process.
However, a more profound and comprehensive
examination of the text reveals coherence and
harmony among the various sections of the
Quranic Surahs, the result of an intricate and
meticulous structure based on a symmetrical
order. In this research, we have elucidated the
specific sequence and arrangement in Surah Al-
e 'Imran through meticulous scrutinizing and
analysis of the structure. The study
demonstrated the existence of a cohesive 11-
part circular structure, with ten sections
correlating in pairs, both linguistically and
thematically, and a single distinct section
interspersed among these 10. Despite the
theoretical divergences among exegetes and
scholars in Qur'anic sciences, these findings
allowed us to substantiate the complexity and
structural precision inherent in Surah Al-e
‘Imran, the third chapter of the Holy Qur'an,
thereby unveiling new dimensions of the depth
and beauty of this Surah.
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