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Abstract:

Sometimes the audience's understanding of
God's word in the Holy Qur'an is different,
and sometimes a person's understanding of
the divine revelations changes over time.
The question is, what is the origin of the
diversity and transformation of
understanding of the verses of the Holy
Qur’an? In this article, which has been done
by descriptive and analytical methods, some
of the various origins and changes in
understanding the verses of the Holy Qur’an
are the talent of endless research of the Holy
Qur’an, human scientific  capacity,
evolution of human sciences and insights,
differences in audience mores, differences
in human needs in the face of the Holy
Qur’an, considering or not considering the
social bases of verses, taking a group of
seemingly different verses and interpreting
another group in front of it, differences in
perspective, destination-oriented view to
verses, using reason in understanding
verses, interpretation of verses due to
different narrations, differences in the
principles of authenticity of appearances of
the Holy Qur’an, referring to symmetry or
not referring to the symmetry in obtaining
the appearances of the verses, differences in
recitation and differences in the 7 rab.
Keywords: Holy Qur’an, Understanding,
Diversity of Understanding,
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Introduction

One of the questions that arises in the
field of understanding the verses of the
Holy Qur’an is why people's
understanding of the verses of the Holy
Qur’an is different, which is the divine
word and has the unity of the speaker
and coherence in the message? What is
the origin and variety of understanding
of the verses of the Holy Qur’an? Why
have human understandings of some
verses of the Holy Qur'an changed over
time? What is the source of the change
in the perceptions of the verses? The
answer to these questions requires
knowledge of the Holy Qur’an and the
talents of its addressee, i.e. human
beings, and knowledge of the
requirements of the age of revelation of
verses and human historical evolution.

1. The Qur'an and the Talent of
Exploring and Researching it
Endlessly

The Holy Qur'an has an inexhaustible
talent for exploration and research, as
the Holy Prophet (PBUH) said: "The
appearance of the Qur'an is beautiful
and its interior is deep. It has a limit and
there is another limit above it. Its
wonders do not end and its novelties do
not become obsolete." (Kulayni, 1984,
V. 2, p. 559).

Imam Sadiq (AS) was also asked:
"What is the secret that the more the
Qur'an is spread and read among the
people and the more it is discussed and
examined, the more added to its
freshness?" 1. Imam (AS) replied: "This
is because the Qur'an was not revealed
for a specific time and era and for a
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specific creed, the Qur'an is for all times
and all people." (Sadiq, nd, p. 239) For
this reason, it is new at all times and is
new to all people.” Therefore, one of the
various origins of understanding is the
endless ability and talent of the Qur'an
for contemplation and research, which
can be achieved by passing from the
appearance to the interior of the Qur'an
and from one interior level to another
level to achieve a new understanding of
the verses.

2. The Scientific Capacity of Man and
Its Realization

Scientific capacity of man is the greatest
capacity that a creature may have, as the
Qur’an says: “And He taught Adam all
the names, then showed them to the
angels, saying: Inform Me of the names
of these, if ye are truthful. They said: Be
glorified! We have no knowledge saving
that which Thou hast taught us. Lo!
Thou, only Thou, art the Knower, the
Wise.” (Baqarah: 31-32)!

This scientific capacity of man,
which is one of the components of the
superiority of the human species over
other types of beings, has caused God to
teach him what man does not know:
“Teaches man that which he knew not”
(‘Alaq: 5).2

And make him the addressee of His
words in the Holy Qur’an. Each human
being enjoys scientific facts according
to the actualization of his scientific
talent. The Holy Qur’an is a divine
knowledge that was revealed to the Holy
Prophet (PBUH) (Shah Abadi, 1981):
“Lo! We revealed it on the Night of
Predestination.” (Qadr: 1).
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So that people can reach the
knowledge of God through this divine
expression through the Holy Prophet
(PBUH) This is a clear expression for
people’ (Kulayni, 1984, v. 1, p. 403).

And the men, in proportion to the
actuality of their scientific talents,
receive the realities of the Qur'an,
therefor the difference in the realization
of the scientific talents of the
components and origins of important
differences and receiving from the
verses of the Holy Qur’an. As the
Prophet says in this regard: “May Allah
sends His mercy to a servant who listen
our words, then distributes to whom had
never listen them. Sometimes a person
who carries figh, but he is not fagih and
sometimes a person who carries a figh
but another person is more fagih than
him!”! (Ibid).

The Prophet (PBUH) insisted his
words should be exactly recorded and
communicated to the next classes. In
particular, he has emphasized that one
hears my word may not have insight and
may be only a narrator and transmitter,
and one may have insight, but the one
for whom it is narrated should have
more and deeper insight.

3. Historical Evolution of Human
Sciences and Insights

Human insights in the context of time
are in a state of evolution. History has
shown that the following ages had more
understanding  and insight  in
understanding the meanings and
concepts of the Holy Qur’an, that is, the
effect of successive and complete
insights in understanding the verses of
the Holy Qur’an is quite evident. The
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natural evolution of human science and
thought has given rise to newer, deeper,
broader, and more realistic insights, so
that in the present age, more reflection
on the verses of the Holy Qur'an has
been made possible. Therefore, it can be
acknowledged that every age and time
requires its own insight and
understanding of the verses of the Holy
Qur’an. Zarkashi (d. 794 AH), one of the
famous Qur’anic scholars in the field of
the impact of human sciences in
receiving and understanding Qur’anic
sciences and knowledge, writes:
"Everyone who has more knowledge on
science, he benefits more from Qur’anic
knowledge and sciences" (Zarkashi,
1415 AH, v. 2, p. 25). As an example,
regarding the verses of man's creation
prior to the theory of species, there was
no doubt among the ancient
commentators that the creation of Adam
Abu al-Bashar was done at once (Fakhr
Razi, nd, v. 18, p. 16). (Theory of
Ficism), and before him there was no
creature called man. But after that,
among the new commentators, the
theory has been proposed that if the
verses of human creation do not imply
an evolutionary theory, they are not
different from it. (Tabataba’i, 1393 AH,
v. 12, p. 154) By examining the view in
similar examples, we find that the
historical evolution of humane sciences
and insights transforms the
presuppositions of encountering verses,
and as a result, human understandings
are different or a single human
understanding of a verse is changed.
Perhaps the results of a science from the
humanities are accepted as principles
and thus change the human
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understanding of the verse. Hence, the
historical evolution of human sciences
and insights has various origins and
changes in understanding the verses of
the Holy Qur’an.

4. Differences in the Mores of the
Audience

One of the areas of difference in
understanding and receiving the Holy
Qur’an is the difference in the mores of
the audience. Considering that people
have been the addressees of the Holy
Qur’an in all periods of history, the
mores of the addressees also indicate
their own taste of time, place, culture,
and customs, so the mores of the
addressees are diverse and different,
while the addressees' mores are the basis
of understanding the divine word, the
understandings will be very different
and changing. But the Holy Qur'an is the
word of God, who owns the
environment of all things and knows all
secrets. This word is for all times, places
and all human beings. Therefore, in
order to receive the truth of the divine
message and the closeness of
understandings, the appearance of His
words should be the basis for
understanding of the audience, because
there is no weakness in the words,
meanings and appearances of the Holy
Qur’an. As a result, the appearances of
his words are valid.

5. The Difference between the Needs
of Human Beings in the Face of the
Holy Qur’an

The requirements of the time and place
of the age of revelation are only the
container of the revelation of the divine
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message, but the truth of the message
that is for guidance is a human and
transcendental matter. Therefore, Imam
Sadiq (AS) said: “It is not different in
different ages and for different peoples,
but it is new for all ages.”' (Sheikh
Sadiiq, nd, v. 1, p. 87) The addressees of
the divine message in every age need to
submit their needs to the Qur'an then
receive the appropriate response from it,
and that is the aim of the Qur'an at any
time and this is the same novelty of
Qur’an. Therefore, Imam Ali (AS) says
in Nahj al-Balaghah, sermon 18: “That
is the Qur’an, so try to find what it says,
for it does not speak itself.”?

Presenting modern needs to the
Qur'an and getting the answer from it is
in fact the same as making the Qur’an
talk. Differences in modern human
needs are one of the origins of
differences in  perceptions and
understandings. Hence, Imam Sadiq
(AS) said: “The interpretation of the
Qur’an is in seven letter (harf), either of
which was being or will be later.”
(Majlist, nd) That is the interpretation of
the Qur'an has different levels and in this
narration they are seven levels, some of
which belong to the past and some will
be clarified and unveiled in the future.

6. Considering or Not Considering the
Social Context of the Verses

The addressee of the Holy Quran
sometimes studies the verses of the
Qur'an according to the social contexts
of its revelation, thus forming his
understanding of the verses appropriate
to the same contexts. But if he does not
take those social contexts into account,
his understanding will be different. For

€ uji; rvl L iu 5 uL( b ’:L.o d;>l 4.-.....; ‘_;l.c u\;d\ ﬂ,"’ Y



The Origin of Diversity and Transformation of Understanding of the Verses of the Holy Qur’an /

Seyed Abolghasem Naghibi

191

example, in understanding this section
of verse 34 of Surah An-Nisa’: “As for
those from whom ye fear rebellion,
admonish them and banish them to beds
apart, and scourge them. Then if they
obey you, seek not a way against
them.”!

If the beating of women for sexual
obedience is considered in the light of
the culture of the ruling tribes at the time
of the revelation of the verses, it may be
considered normal for a woman to be
physically punished. On the other hand,
if this text is considered without the
social context of the verses, it cannot be
a guarantee for the implementation of
men's sexual rights in the hands of men
themselves. Because the relations
between men and women in the present
age are such that beating a woman does
not lead to her sexual obedience.
Therefore, the legislation of this ruling
is not considered general, but refers to
the special social characteristics and
conditions, that is, tribal and patriarchal
societies, because in those societies,
beating was a means of subjugating
disobedient women (Ayazi, 1997).

7. Taking a Group of Verses and
Interpreting the Opposite Group

Some verses of the Holy Qur'an seem to
be confused in some matters. For
example, in some verses of the Holy
Qur'an, it is stated that no event occurs
in the world except for the divine order
and the event has already been recorded
in a book. (Hadid:22; An‘am:59; Al
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Imran:154; Hijr:21; Talaq:3; Qamar:49;
Ibrahim:4; Al Imran:26).

Such as: “Naught of disaster befall in
the earth or in yourselves but it is in a
Book before we bring it into being Lo!
that is easy for Allah” (Hadid:22).?

“And with Him are the keys of the
Invisible. None but He knows them.
And He knows what is in the land and
the sea. Not a leaf fallen but He knows
it, not a grain amid the darkness of the
earth, naught of wet or dry but (it is
noted) in a clear record” (An'am: 59).’

While there are verses in the Qur'an
which indicate that man is autonomous
in action and influential in his destiny
and can change it. Such as:

“Lo! Allah changed not the condition
of a folk until they (first) change that
which is in their hearts” (Ra'd: 11).*

“Lo! We have shown him the way,
whether he be grateful or disbelieving”
(Insan: 3).°

“So, everyone who like to believe
and everyone who like to disbelieve”
(Kahf: 29).6

These two groups of verses are
known as opposing verses to most
scholars of theology. According to
them, the appearance of one category
should be accepted and the other
category should be interpreted. From the
second half of the first century, two
ways of thinking were found in this
regard. The group that advocated
freedom and human interpreted and
justified the first category of these
verses, and they became known as
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"Qadarm" (i.e. Fatalism); another group
that advocated the belief of "destiny"
and interpreted the second group of
these verses and were called "Jabri" (i.e.
Determinism). Gradually, two great
theological sects, namely the Ash'arites
and the Mu’tazilite, emerged and raised
many other issues besides the issue of
Determinism and Fatalism, and two
schools were emerged, the Determinism
and the Fatalism. They were digested by
the Ash'arites and the Mu’tazilite,
meaning that they no longer had an
independent  title. The  Ash'arites
supported  Determinism and the
Mu’tazilite supported Fatalism
(Motahhari, 2002, v. 1, p. 372).
Another example in the Qur'anic
teachings is that man is free to think
because he is equipped with the power
of reason and will in his creation, that is,
he chooses a general view of the world
and his individual and social practical
way of life. In contemporary legal and
social literature, freedom of opinion and
expression is considered as one of the
basic human rights, that is, man has the
right to choose and adhere to any belief,
to express and teach, to promote and to
act according to it, as long as his action
according to his belief, does not deprive
others of their rights and freedoms and
disturbs public order and morals. The
main question is what is the position of
the Holy Qur’an in the field of freedom
of belief? Islamic scholars do not have
the same opinion in this regard, some
based on verses that include "denial of
reluctance and coercion in religion”
(Bagarah:256; Ytnus:99), "freedom and
authority of guidance and misguidance
in the world" (Kahf:29; Ytnus:10), the
Prophet's duty in "communicating truth
and not its coercion" (Ghashiyah:21-22;
Yasin:17; Qaf:45; Furqan:56-58;
Ra‘d:40; Ma’idah:99), "condemning

punishment for changing religion”
(A‘raf:88;  Ghafir26),  "ldentify
differences of  Human  beliefs"
(Hud:118-119; Bagarah:114; Kafirtin:1-
6), "worldly non-punishment of
apostates” (Bagarah:217; Al Imran:85-
90), "methods of religious invitation"
(Nahl:125) have acknowledged the
freedom of belief and expression in the
Qur'anic verses (Kadivar, nd, p. 243)
and have interpreted the opposite verses,
while the traditional commentators by
quoting verses containing "monotheism
and invitation to  monotheism"
(Tabataba’i, nd, p. 99), "The legitimacy
of the religion of Islam" (Al Imran:85;
Al Imran:19) and "Verses of Jihad"
(Tawbah:5; Tawbah:73;  Anfal:39;
Tawbah:29).

deny freedom of belief. Obviously,
they have to interpret the first category.
That is, they have a different
understanding of these verses.

8. Differences in the Perspective of
Understanding

A study of the existing interpretations of
the Holy Qur'an clearly shows that
differences in the commentator's
perspective lead to differences in
understanding. A commentator who
looks at the verses of the Qur'an from a
mystical  perspective  shows  his
understanding and interpretation of
some verses differently. Or one who
looks at some verses from the point of
view of empirical science, his
understanding of the verses containing
creation and creatures is different.
Hence, differences in perception can be
considered as different origins of
understanding. Tafsir "Kashf al-Asrar
Wa 'lddat al-Abrar" by Abulfadl Rashid
al-Din Maybudi is an example of
understanding verses from a mystical
perspective, and the book "Al-Jawahir fi
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Tafsir al-Qur’an al-Karim" by Tantawi
Jawhart are among the interpretations in
which the verses are understood from
the perspective of empirical science.

9. Destination-Oriented View to
Verses

One of the things that affects the
difference in understanding the verses is
the destination-oriented view to the
verses. Those who look at the divine
verses from the destination-oriented
view are committed to God's intentions
in understanding the verses, for example
the Holy Qur’an in the field of sacrifice
which is one of the duties of Hajj said:
“and feed the self-contained needy and
the mendicant” (Hajj: 36) !(Madani
Kashani, 1411 AH, v. 3, p. 309)
Therefore, the goal of sacrifice is for the
poor to benefit from it. Therefore, if the
act of sacrifice in Mina is spent on the
way of the poor and needy, the sacrifice
is obligatory there, otherwise it is
forbidden and must be sacrificed where
it can be consumed. While from the
point of view of the jurist who looks at
the problem-oriented verses, making a
sacrifice in Mina is important, whether
or not hundreds of thousands of sheep,
cows and camels are consumed for that
purpose.

10. Wisdom and Understanding of
Verses

According to Shiite scholars, in addition
to being a tool for understanding texts,
reason is also considered a source for
exploring the Shari‘a. The intellect, as a
source, discovers the Shari'a ruling
through the connection between the
ruling of the intellect and the Shari‘a and
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the extraction of the definite causes of
the rulings. If the intellect can accurately
understand the real interests and evils of
actions and objects, it can deduce the
Shari‘ah ruling through it. Therefore, if
the appearance of a verse contradicts the
definite rule of reason, in understanding
the verse, the appearance must be
interpreted.  Interpretation of the
appearance of a verse contrary to the
definite reason of intellect is not
reserved for verses containing a
religious ruling. Rather, in verses
containing doctrinal teachings,
understanding the verses should not
contradict the definite rule of reason.
For example, the word Throne in the
verse “The Beneficent One, Who is
established on the Throne” (Taha: 5)°
should be interpreted with Ta’wil since
due to the rational reason God is not a
body. In the verses containing the
Shari‘a ruling, if justice is included in
the chain of justice of the rulings, the
appearance of the verse that is not
compatible with justice must be
interpreted with Ta’wil. Also, those who
trust in the intellect of suspicion, that is,
praise and analogy, their understanding
of some verses can be different from the
understanding of those who do not
consider the intellect of suspicion to be
valid based on: “Most of them follow
not but conjecture. Assuredly conjecture
can by no means take the place of truth.
Lo! Allah is Aware of what they do”>
(Yinus: 36).

11. Terms of the Cause of Revelation
Some verses of the Holy Qur’an have
been revealed following an event or
incident or a question. Therefore,
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knowledge of the cause of revelation
and related events and its meaning is
effective in understanding the verses, as
quoted by the author of Al-Itqan,
Ahmad and Sanani have quoted that
'‘Uthman ibn Maz'oon and Amru ibn
Mu'adhikib  believed that drinking
alcohol is permissible. They have
explained to the holy verse: “There shall
be no sin) imputed (unto those who
believe and do good works for what they
may have eaten (in the past)”’! (Ma’idah:
93).

In order to prove their attitude while
if they knew the cause of revelation,
they did not express such an
understanding of the verse. The cause of
the revelation of this verse is as follows:
Some people said when wine was
forbidden: What will be the destiny of
those who were killed in the way of God
but drank wine? The holy verse was
revealed. Therefore, considering the
cause of revelation, gives a different
understanding of the verses. Therefore,
considering or not considering the cause
of revelation in understanding the verses
is one of the origins of differences in
understanding the verses.

12. Understanding the Verses from
the Perspective of the Narrations
Regarding the Verses

Consecutive narrations and Akhbar
Ahad are considered as sources in
understanding verses. Those who do not
consider Akhbar Ahad as an authority
cannot use it to understand the verses,
but those who consider Akhbar Ahad as
valid can understand the true meaning of
the holy legislator from the Qur'anic
generalities through assigning it to a
single news? The research on the issue
is that the single news can be specific to
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the Qur'anic generalities because the life
of the companions and those who
believe in the authority of the single
news has been based on the fact that they
acted on narrations in relation to the
generalities of the book and this
tradition has continued from our time to
the time of the infallibles. And the
narration of the Imams (AS) is used that
if it is not permissible to act on the single
news against the generalities of the
Quran, they should forbid their
companions from it (Khorasani, 1412
AH, p. 275). Therefore, one of the
origins of the difference in
understanding the verses of the Holy
Qur’an, especially the verses of the
rulings on the validity of Akhbar Ahad
or its invalidity, as well as the
permissibility or impermissibility of the
general allocation of a book to Akhbar
Ahad. in addition, the variety of the
narration interpreting the verses from
the verses is a verse from the verses,
such as the origin of the verses is one of
the origins of difference in
understanding the verses based on the
entries of the narrations.

For example, in the context of
understanding the following verse, two
narratives have been quoted from
Shi’ah: “Unto Allah belong the East and
the West, and whithersoever ye turn,
there is Allah's Countenance. Lo! Allah
is  All-Embracing,  All-Knowing.?
(Bagarah: 115)

First, it is narrated in a hadith from
Imam Bagqir (AS) that God revealed this
verse about the Mustahab prayer.
Therefore, according to the narration, it
IS not necessary to turn to the Qiblah in
the Mustahab prayer. But in another
hadith, it is narrated from Jabir bin
Abdullah: The Messenger of God sent
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us to a place and we were trapped in
darkness and we did not find the
direction of the Qiblah. We each went to
the prayer and put a mark on it. Then in
the morning we found the signs contrary
to the Qiblah. After returning, we
reported the matter to the Prophet then
this verse was revealed and in the
authentic narrations of Mu'awiya ibn
Ammar, the cause of the revelation of
the holy verse has been introduced as the
astonished Qiblah. According to this
narration, the prayer of one who is
astonished in the Qiblah is considered
accepted in one direction. However, a
jurist who, according to the first
narration, considers the verse related to
Nafilah prayers, should give a fatwa on
the necessity of praying in four
directions, if possible and if there is time
for the worshiper astonished in the
Qiblah.

13. The Audience in the Speeches of
the Present People

One of the issues raised by the scholars
of principles is whether the Qur'anic
sermons, such as: "O you who believe"
and "O you who are the people" are
specific to those present in the Majlis of
the Holy Prophet (PBUH) or whether
they include the people "existent" at that
time or does it include believers and
people in the next centuries?
(Khorasani, pp. 266-271) Mohagiq
Qomi believed that the authority of
appearances due to a specific suspicion
IS specific to i.e. Mushafihin and has no
authority for others, but the for
fundamentalists who consider oral

! In the knowledge of theology, it has been
proved that Islam is the last religion and it is
sustainable till doomsday and its document is the
holy Qur’an, so, in Mushafihin sermons, all
people are identical in terms of their

speeches as evidence for all people,
emerge of these sermons in terms of
generality and application is also a proof
for the right of the extinct in the age of
revelation, as it is a proof for the present
and the existing ones. As a result, they
can also understand the appearances of
the verses, and their understanding of
the book is valuable, so it should be the
basis for action!. Therefore, one of the
origins of the difference  of
understanding is the difference in the
principles related to the authenticity of
oral speeches for the believers of the
centuries after the revelation of the Holy
Qur’an. So if in the following verse:

“O ye who believe! When the call is
heard for the prayer of the day of
congregation, haste unto remembrance
of Allah and leave your trading. That is
better for you if ye did but know.”?
(Jum'ah: 9), is for Mushafihin and
Muslims early days, in which case we
cannot rely on it and prove the necessity
of Friday Prayers on ourselves, but if the
said address includes all the believers
and we doubt whether the time of
presence has an interference or not, we
will cling to the verse and say: the verse
is absolute and there is no mention of
presence and absence in it. The result
has been disputed by other
fundamentalists (Khorasani, nd, p. 271).

14. Referring or Not Referring to the
Analogy in Obtaining the
Appearances of the Verses

One of the origins of the difference in
understanding the verses of the Holy
Qur'an is referring or not referring to the

understanding, even though the addressee is
special to the present audience.

55 ) Tyl Gl s a8l (395 3] Igiad (il ool U 7
ol 55 ) 0 K 5



196 Biannual Journal Quran and Religious Enlightenment, VOI.2, NO.2, Winter 2020 & Spring 2021

analogy, for example, a person who
encounters the verse “O ye who believe!
Fulfil your indentures” (Ma’idah: 1), if
he doesn’t refer to the analogy that
expresses the true meaning of the holy
legislator in other verses or narrations,
he believes that every contract needs to
be fulfilled, but if he investigates and
follows it, he will reach the narration of.
In this case, his understanding of the
holy verse is that every contract needs to
be fulfilled except a contract that is
ghurar.

15. Understanding the Verses of the
Holy Qur’an from the Perspective of
Akhbaris

Imamiyyah scholars disagree on the
authority of the appearances of the
verses of the Holy Qur’an. The
fundamentalists know the appearances
of the Qur'an, that is, every verse, either
is from the texts of the Qur'an, or from
its appearances, can be applied to what
is understood from it. Although that
theme is not included in the text and
work of the infallibles (AS) (Khorasani,
p. 324; Sheikh Ansari, nd, v. 2, p. 55).
Some Akhbaris do not consider the
appearances of the Qur'an as a proof in
the field of theoretical rulings, i.e.
rulings that should be achieved with
opinion and reasoning, unless a text
from the Ahl al-Bayt (AS) has been
narrated according to that appearance,
but in non-theoretical rulings, the
appearances of the Qur'an are valid,
such as: necessary rules, verses of
preaching, warning, reminding, and
verses that confirm one of the definite
rational arguments about the principles
of religion (Fadil Tuni, 1412 AH, p.
136; Bahrani, 1377 AH, v. 1, p. 169;
Hurr Amuli, 1403 AH, p. 176). Some of
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the Akhbaris consider the appearance of
the verses are contingent upon the
approval of Ahl al-Bayt (AS), i.e. the
verses of the Qur’an are not clear for us.
Some of them consider all the verses of
the Qur'an as Mujmal and Mutashabih
(Seyyed Jazayeri, 1409 AH, p. 203).
According to Kashif al-Ghatta, many
Akhbaris consider all the verses of the
Qur'an as Mujmal and Mutashabih and
do not even allow us to interpret words
of the Qur'an without narrations (Sheikh
Ansari, nd, v. 2, p. 62). Based on the
above issue, understanding the verses of
the Qur'an minus the expression of the
infallible is not accepted. They have
cited some arguments including: some
narratives  dedicated understanding
Qur’anic verses to imams for example in
a hadith Imam Sadiq (AS) says to Abu
Hantfah:

"Woe are you, the knowledge of the
Qur'an is only in the eyes of the People
of the Book, to whom the Qur'an was
revealed." (Hurr Amuli, 1412 AH, p.
129) In another narration, Imam Baqir
(AS) said to Qatadah: "The Qur'an is
known only by the person to whom it is
addressed." (Hurr Amuli, v. 18, p. 30) It
is said in response to the above-
mentioned argument. The meaning of
this news is knowledge of the whole
book, both inside and outside of the
Qur'an. That is why Imam Sadiq (AS)
advises Abu Hanifah to know the truth
of the Quran (lbid), otherwise these
narrations are contradictory to the
verses, in which contemplation in the
Qur'an is recommended. They are also
contrary to the narrations, in which the
Imams (AS) taught the quality of
reasoning the verses to their
companions. Another reason of the
Akhbaris is that according to the
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narration narrated from Imam Sadiq
(AS): There is both Muhkam and
Mutashabih in the Qur'an, but we both
believe and act in its Muhkamat, but we
believe in the Mutashabihat, but we
don’t act upon them (Majlisi, 1403 AH,
v. 23, p. 198).

This is answered that attributing the
Mutashabih to appearances have neither
customary nor lexical truth, but are
invalid and it is correct to say:
"Appearances are not from Mutashabih
(i.e. similarities).” If it is probable that
appearances are from similarities, if in
doubt, we act on the first principle,
which is the permission to act on
appearances. This is the principle of
association that the rationales act on the
appearances of the word, and the Shari‘a
speech is based on the method of the
rationales. Akhbaris also cite narrations
for the lack of authority of the
appearances of the Qur'an, which has
forbidden us from interpreting the
Qur'an by opinion, and one of the cases
of interpreting the Qur'an by opinion is
to interpret the Qur'an without referring
to the Ahl al-Bayt (AS) and only with
our own understanding. In response, it
has been said that these narrations forbid
us from eisegesis, that is, the personal
suspicious intellect such as analogy.
Because eisegesis does not include the
appearance of books on their lexical and
customary meanings. Therefore, if we
assume that carrying the word on the
appearance is an interpretation, it is not
an eisegesis. In addition, the news of the
prohibition of eisegesis does not appear
in the prohibition of acting on the
appearances of the Quran after
examining other evidences (Sheikh
Ansari, v. 2, p. 57).

Assuming that carrying the word on
its appearance is one of the cases of

eisegesis, this news is contrary to many
narrations that indicate the permission to
adhere to the Qur'an (Ibid, p. 59). For
example, among the narrations that
teach the quality of reasoning to verses,
one asks the Imam (AS): | slipped and
fell and my toenail was torn off, so I
bandaged it, and | performed ablution
and want to wipe my feet. What is my
duty? Imam (AS), instead of directly
stating the Shari‘a ruling and saying:
says: This is a matter that does not need
to be questioned, but this is the
similarity of my knowledge of the Book
of God, where He said: it means that you
have read this verse, now apply this
example and obtain the Shari'a ruling.
There is no need to ask us. Then the
Imam himself stated the ruling and said:
therefore, the words of Akhbaris about
the impermissibility of obtaining the
appearances of the book and the
invalidity of understanding the verses
are not valid for the believers who are
familiar with the words and language of
the Holy Qur’an. However, one of the
demands of the difference in
understanding the verses can be the
principles and opinions related to the
authority of the appearances of the
Qur'an.

16. Difference in I‘rab

One of the wvarious origins in
understanding one of the verses is the
difference in the I'rab of the word. For
example, we can refer to the holy verse,
“A mother should not be made to suffer
because of her child, nor should he to
whom the child is born (be made to
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suffer) because of his child.” (Bagarah:
233)1.

There are two possibilities regarding
the meaning of the verse based on i.e.
the mother and i.e. the father. According
to the first possibility is a negative verb,
the meaning of the verse is: The mother
should not harm her husband by
breastfeeding her child with an unjust
demand for alimony, or should not
neglect her child to keep the father busy.
And the father should not harm the
mother through the child, deprive her of
her obligatory rights, or take her from
her mother if she wants to breastfeed her
child. As if he does not pay alimony.
The beginning of verse confirms the
possibility:

“Mothers shall suckle their children
for two whole years; (that is) for those
who wish to complete the suckling. The
duty of feeding and clothing nursing
mothers in a seemly manner is upon the
father of the child. No-one should be
charged beyond his capacity” (Baqarah:
233).2

And according to the second
possibility that "mother" and "father"
are Na'ib Fa’il, it is said that the
meaning of the verse is: The wife should
not be harmed by the husband or the
husband should not be harmed by the
wife because of the child.

17. Variety of Recitations

In verse 222 of Surah Baqarah: “They
question thee (O  Muhammad)
concerning menstruation. Say: It is an
illness, so let women alone at such times
and go not in unto them till they are
cleansed.” The word "ok has two
ways of recitations, one is by Nafi’ and
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Abu Umar and Asim have recited it
from Hafs at a discount and Hamza and
Kasa’i have recited it with the intensity
of it. If it is recited with relief, it means
purity of menstrual blood, and if it is
recited with intensity, it means washing
or ablution. In the first reading, sex
between husband and wife is
permissible if wife is free from
menstruation, while according to the
second reading, ablution is obligatory
for sex. Sheikh Tust believes that
according to the recitation with
intensification, two things must be
achieved in order to obey the prohibition
of "not approaching™: cutting off blood
and ghusl; therefore, the phrase should
be considered as Taqdir; it means but
according to Takhfif, there is no need for
Taqdir and lack of Taqdir is better.
Allameh Tabataba’i has also preferred
to read it with a Takhfif; but Sunni
jurists have preferred to read intensified.

CONCLUSION

1- The understanding of the
audience of the Holy Qur’an is different
in some of its verses, and in some cases,
the human understanding of the verses is
changed and transformed.

2- The inexhaustible talent for
exploring and researching the Holy
Qur’an is one of the various origins and
transformations of the audience's
understanding.

3- Although the scientific capacity
of the human race has given man the
ability to address the divine word, which
is the knowledge of God, but the
difference in the actuality of this talent
on the part of human beings is one of the
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factors of differences in understanding
the verses of the Holy Qur’an.

4- The evolution of human sciences
and insights is one of the various origins
and changes in understanding the verses
of the Holy Qur’an.

5- Adopting scientific theories as
principles in confronting the verses of
the Holy Qur’an is one of the factors that
differentiate the understandings of the
verses of the Holy Qur’an.

6- The difference of principles in
the field of the authority of the
appearances of the divine book can also
be considered as one of the various
components and changes in the
understanding of the verses.
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