S P9 G g R
oliaadsi JJ_,?:-:.\‘ Rt U...»_,Li OL!) sl

GBI GAge  dear 5

\P)Aw')é o beo

PN a5 1y elazat Jail gy o ONS £ g A4S Ctoas L35 A ot oo
5 LS C a5y £3m Olon 45 Ly 0 g3 - eS DL G An 3 gn N 3 L 253
bl 5 elammt (Slg ol doand 5 225U daalcl Y510 50 o SU ST GLKin i
retiz 1 (JAdl K i 4SSl (6l g b amd e ST, 52T U drals OT pady
SUSe 5 Lol 3 toaldals Sl 5 bt (e (elaiat dailys J31o00 L LeT s,
¢ iy 5 03580 (s 2 U3

JULVERYPER VPR ST ¥ LS, ¢ ol 4 ced 45 Gl s el p3A
ﬁbﬁﬁdwgamalﬂcgﬁ,ﬁﬂﬁ SN ey sl
(S ok S5 Leom 53 5 Lool 55 (Lol @ cad 1 5T 0,55 5 55k (o] Bl

R FONE -S| AU I Y N RS I 4

2310 Ol oSl a8 o1, pl oo el 0l XY € a9 2 Sl

P I B

o‘:‘n“.u

(g ) Sl edld ety Pl g 4 Gl J Gl SUT (e Y



gt ol Bjlang Olagl BaSESh & 25 A

s e

OLE3 93 3 ydonn 3 v () 4T el ST o slnnd 4l S, e 90
mﬁ#ﬁdu‘r%{UCwL&‘d‘juT) Q;J'xjtg‘u‘jﬂ"w'b«‘:b‘-’
w‘;‘}{u‘;‘,‘,h{, "J*:"u‘;"m'*iL—-!C*"‘h“L&-&)l{‘f"J“Lf ‘_;M'LL:._.-JJJ
B PR T3 K

€ s (S92 ‘.S:J»

€p3a3 OT5) a p0 5 CalpUn > JL i od

L".q...a‘r.i_).a)\ 6‘% JECL&_JW»QQJJQ,QWQOTJ u.‘.‘.;‘,
LS rodlai s pdoeay dilel i35 53 sla s (61 poliny s jlas s aslist JleT5),

P_.DJ..:—:.; e e ii'"&:.:.-duj Lg.i_,i:i..._:' Y} :k..'a:ﬂ‘_, LT.-‘.D-.L” OJ.};Sf_ C,_!'-U“,))
(ERP RN P

fa & v A L) g Ol jlowa S N9 (4 s 45 ST

Ol s bt (Ao 0 AT E 4T 0 S0 OT 3 Y s s
J_:fundliaoTLfoTJSdu;iJ.JJ.;unJuﬁli{‘J(GJ_,.@:_,WQJ.:;\:-,J]
L ool g ommen 4l Calpl gl Jlily elacst (slacad S plowl 5t Lo
\_,ébls-\,u:..!_,T‘_}..p‘,.aul,a_iju..l_,J)ls-lO.:Jl_,s,u:.,.\_,nc..,il...;\c‘_;_u
Ol s S8 (1) Oladaiy (il 93 - AT g0 (&R 3 95 BVl > Sl
c.;‘)JJQTJ.; 'JJJJU‘J&'L:"’L:'}:J‘J“JLD‘J&JPJ(JJL“;‘J?&C';U‘.O:{‘JU{‘&
st Sl Ade U S e i SLBY T S il ol Ale 28y
3325 ) Al r G Cndach A0 01, Wi Co i slus Sy 4 by se
35 e gr ATl 200 045 pales daomn - 33 50 <ol OLT Jae (30 )b 5115
sledlyCewldn ds e SV 008 2555 5 5 b oy (San s 3 gair Jas pl 4
Y Y 1§ V9N FYCR P .)‘35- aJ’L—bO‘H‘JWu‘J"wﬁO“Q S J.-ILQC‘:.-LI



\A4 pOlesty3 Gaadlown

r »

Q_‘L::nj\J)l{_,(uSJ_ﬁri\‘T‘,;a ¢ ot 3 sl Olada 3 SOLADT Giliiue
Cole 4 4 5 Gl LT (Somly & s P L5 Vs oSt ) ol + 25
DS by desa 45 Cleld (B3 - 3 Sl OUT Ll eiey

(St 7 ) Lo Sleked

(o0 231 G5 ) Hlelod

£ w0 an e 503 45 (O ppep Slimy oy 0 3) Nt Khiay gD 5 e U
P S A gl

(Sshe SLL At oo caials o ihan J 58 Aeaid Dlad 4028
SV sas plale 45 S by Ll ply a5 gloan 1, plals ) LT
3 6 sk G5 T A3 ol 03} 5l
3 ol Olis s Jlesl pold ¢ s ¢ ﬂﬁffia.n::.;_,.)ﬁj“,.::a Jla 150
;ﬂu.a,_,:li.:.bggl.ad_ut{r)l_,\crJJ-Man\jw,wb&mgwrw
x..-l.:.io.)\_,Jl.é-_j“_;_,.;a.nc.__J\‘,: e raTc.liatK.lJ_,b_ S P.DJJ‘JL@]T,C.—.;‘
-t Jlasly OliolodT ass g (Sole 3 0 (23 et ad Jepls + 330 gennas

o

3,550 5 b Sl Dot den GV AL PLITHE Y GO VST
‘_’,SJLL'J:J:L:.S_, b_,.n_-'b ‘.SL,.L..?-, Lf:"‘J ';.) o (JL;.]:- 1 u.»u‘LQ‘ 'u_))
€ S\ e o Sa 51 o
R T OV et o o ST 05 3 olela ps oa $D
«. ..l...‘.‘al.gv‘)j'o..l.:..tiub

N300 K5 030U ) Jly, 4 &L G st cddiay A J4 (e S 7
kS g o) - AR r S dmay (83 533 5 S g s (elanaly (BN Godle 00

¢ e 03 1S sdim 35 45 et « Most prolific and Selfless » o e Jolas Y a> ¥

. (l"?‘f"‘) N AV (Ve ‘y_;_,l!},p,:) ‘f“"‘"u“"“:‘ar‘ﬁ



agie (ot U jlang Ologl $uKiits 4,85 YA

A S el gz e 1B 50 VTS
UGS AIU W e (o (oo al Jo23 W

€ G S50 S o0 il g o (50 h D38 k2 Vs

S0 € 352m 53Tols (N} pazoalld (2lias 5 153 daiis &L
ddiieopl - dasla plads 395 S) 2 (205 8 el S pe00 5 W plail ) Ol (2w
$ 38 N s sl Jass

10305 3y MAND paiti £3 50 O g 4 G 15093 3,05 5, 45 LT
O yoia Pt ool Sly Wl O guan BT ¢ 0h ) 8 paee oo SV 7y
35 0l P oo iy (Sl Ol (e O paaliw g Gl ol NWia s A0 pods
C i gl el pd 1) Gl 1 S O e et A A K e

€ eda inihy yoiow walle o5 plab ) e &1 Jeaib Ligy

Ol s vy ST O polo (bl 7 45 W55 gual p2neid 935 oD
P UL Sa D ges OTG iy ekl g A gts 0 ),

P S AT 0l G o

(Ppmian 3o 4 5 53 F erlis oo b

CAT 2y ) 3 B i) 481 Sn G 5 oo St

Byt ¢ (Lo y7) (s PG ¢ G € BNSY ¢ Cadlans &S 2w ) plas
e Wi (Lt (o s Jalys garod Bl - Kzeesis s Ol X3 €0 4k
e 335 0010 lee

b ol (o b el LY g K00 SeiKin iy alde 4 S

No one is a man of riches unless he upholds the rights tala Jote YU w5 -t
t.'.......:; Gu,;w):M‘WWQJ”ﬁ‘OJJJ& l.l.:.—..:_’.;dl:ﬂ‘ Ofothch:
B3 amloaS Gl Tl e Soke giajl W1 AS Lai €43L sds Jlob LS5 i 50 %

s Gl oT Jue) oo e



YA Pty Caaloas

(A Jadom 1) 30 O gvy Caad go 4SUT 6V p ST 0 5 Glalsy plalloby Al
Sladatsl 0 g5 Sladly o) _hi.a..!rjl__,\db_,p_-_,t{'c.&i.:;ua SoS o> S5 (631575

€ Al O i J s pmaios i S3Le 22005 9

P KB 5515 01 K03 i 4T or OB 0T 4 5 SLL
€ A 5o p 10T sl o

20 cad 1) paley 4hds ¢ OLodt (Slaa plad Loy 3 Cawllns Lol o)
Co Sdbovs (S ok ¢ JU w6 Uy SV et Slcaits y O St Selonio ) 3
Wae o L3 35 WSt Lk 5 1) Ll (3 pm5¢ 03 Sez i 2t SO
S5 b0 A SlelS Y sy Olelees &5 (651 5 o ¢ Sk Ol
2Lt et shin SLelS o) 51 (0 pU o Tlle 4 Ll UT - 3 5 eslizal
5 3y Staz 5 SBleds () Shin Gl e 8031y Sl LS (g et - S e
SIS SLglS o bz yag S (S ol 4 23 s Anlle 4ot 5L
Cadlion cCanuto DA o (S mdanlo y EKim 3 ¢ 030 b 30 & s TUAT IS Siald gunnn
oV L2my 3y olies > 453 polis Olademsdanlay G K20 53 Olonig S5 Connoy U
> St T s S50 calda £ St pllaecs Olon € (S350 9 (Prama
cmvania Olomens Slas 335 I 353 94 £ 45 (Maimonides) ¢ gaa ool € W . i3 S
Sl JUssa plait o ¢ Ams Aabsl Sl ale sla B4, a8 SH il oa
e 2 1y Gl cldl g U s el el

u...'a.u..l.'.JL.-:c....a\uS_,:.nw.i.n dloTASus..pUc..i.:janoa_\ u..i)b'--,a.cr)l.»l
503 e Lo (psa ) 5 a5 35 a0 £3 40 45 A S S5 calds
sdis « I 0N 0 gr (Salemn ssh 1 ol uly flo OT 5 . cenlcalda olLlSLL
N K3 by ¢ ATy 5 (S 5V - Sl S U 000 1 el b 6 2
watod g £ gr Ohan €Kiy SN lalazafl (5 2 ly 3L gl L

Patanjal _«y Charak _,



A (ol D jlans logh S5 &y L85 A

~—y

:HJ;Q‘MJ‘JL;:"JJ.’J“‘;J‘"‘J

o 134y (SO0 pum 32 o) b7 2 5 G 57 i)
‘Jl&:.uuiﬁ;,_)ju_,‘ ‘JMJCJ;’OJ_;A}.J'
K‘JL...;J.T ﬂ-Lq.:.{*L: ‘5‘4:'-04..::.) .u.:l__i.,..s_, 3 Q‘J.:.o.-_u: OL..':..:‘

P (e el 5 5 720
C S0 P Al LT Al L )
¢ Ot damady 15 Sl e L 295 9
PO Slesd raaer 01153 5 0r O genimn S )
....l.:.i‘_,l..v__,ol_,:...L,_.:L‘JT
(5 1A a3 45 e 1 (s 83 940 | >
Lles Selis Ko colda plaesils Sl daan 0L Ql_,f_:.m,jp ol ,els
LIl b 21 LT,
NS o A € g s ) Kty 5 2l €V Lo Blowa) it 4500
P (oo 4 £ 0 € i) S a3 G pa dand O Km0 S
sl NS g K2y 5 b 5 s e DS Ot Sl )3 (b jdew o W3 S
SLASY 53 a0 p M UY gm0 00 55 1, 005 LU prate r Mol Cullo
P34 Oler (D3 o Oy SV S A s > Y S sle dlens yy oldl Sty )
P A gign AT r AT
LEE 20 s L e A8 K ) (S S
(ST Lo 5 e b 5 pgn =3 polaa it &5, ) 4SS
RN BRON I R L N[ <78
S Koy (i ga b (g go
350 Ol &K, ) 5 )y

Laas Sabacan “ly “‘;"‘"J: 2 iy l.f:"L‘a” LA Sadian wsl’q oL -,-,3 ‘_;DU?' -y
. (r?j.‘.o] (t:.udl" < 1.:-....-:".1_,-! Canw 2 oyl éL‘h.—r“’J.‘ et C—-...-‘l.‘lx';ls.: tlL:-‘:.-ﬁl ‘J(L:.—- th



AN Plys Cuaflus

— — — —— ———— i — ——— e

€0 A n (FST O 38 35 (gmian (i (20T 03
ek 2 el ) aledt € et 53 Sl ) et pdule
S5 Alae g Sy oslau e gl edlde L1y Cadbann (far 3510 atys T
LLSAG L a3 e LTy + 358n LS8 p3L €555 4383 Slasls
OV ;5345 3K o 3 ghm 455 kT Ll asd 45 300 o) eIy edlae 5§ asb

cany JSai by, o6l B el Al il 3 S



TOLERANCE [N ISLAM (1)

In this paper an attempt is made to point out the kind of
social morality and relationships which Istam puts in front of us.
Since the relationships among people of different races, religions
and cuitures within a society or country form the social and human
values and civilisation of that society or country, in order to und-
erstend a culture or civilisation we should examine and reuognise
them within social relationships, that is to say, through the trea-
tment of other religions, races and cultures.

[siam is originally a religion which is tolerant towards other
religions, colour, cuitures and nationalities. To start with the Koran
there are numerous verses which expicitly express the Islamic out-

lcok and its attitude towards other religions, races and cu'tures.
N R T T SR
“«s‘”u“ o M o U8 ,_,J.J.HGQ o\'JS"I Y»

“There is no cbligation in religion; certainly the straight way
Is shown against the misicading one””

There is nothing wrong with relion, but the error is in tho
intentions of those who misuse it for their own limited interest and
thus mislead the followers of a religion or turn the people of ona
religion against another reiicion or people. QOtherwise the Koran
stresses , on this princple , that every reveaied religion should be

recognised and respected on mutua! ground.

1— this paper was read at International Seminar on Religion, Meralit and Lavs, New
a I}

Telli, 1972.
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“Your religion is yours and my religion is mine ...”"
When the Koran attacks Christians and Jews it attacks and

criticises the class of people who use religion for their selfish and

limited ends.
- G rETen > 8- - 55
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*Those who accumulate gold and silver will be punished

severely ...”"
All comments about the Koran say that this verse was parti-

cularly criticising the selfishness of Ahbar and Rohbar (Christian
and Jewish priests). The religion that the Koran opposes nct only
fails to fu!fil its social and human responsibilties but acsc hinders

and binds its adherents by its selfish attitudes.

The ruling interests teach love, humanity, peace and moral
laws , but in practice violate peace and morality by their selfish
interest. Moral laws and teachings are, in fact, used as a veil to

cover such selfish and inhuman interests. The Koran indeed revolts
against these rutling interests rather than against religions.

The action of people towards others is the only way of unde-
rstanding what a religion is, rather than theologica!, abstract and
metaphysical arguments regarding the existence of God, etc., for

the existence of God is manifested through the action of man. The

porphet Mohammad himself practised [slam rather than preached
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ti . His own attitude towards religions, races and nationalities
might be a guide-line. He chose, for example, persons as his advi-
sers from different nationalities and religions. Salman al - Farsi
was from persia, Schayb from Byzantium,and Bilal from Ethiopia.
The prophet chose peoplepurely for their character and quality,
regardless of their nationality and verbal dogma. It is recorded in
a Hadith that the prophet Mohammad has said :

- 8- B P25 3D o~
tCudl ! Lo Slekon
“Salman is from my household.””

Naser-Khosrove, persian poet and thinker (5th century A.H.),

writing on this matter, says :

Ssleclbobul e dldal 5 58 dhas Js8s st Olda dads

“"Have you heard the story how Salman, according to the
prophet’s statement, became a member of the family of the prophet
though with the pahlavi language?””

From this example we may draw two conclusions. Firstly,
Islam sets man’s actions and qualities above all forms of religious
and national affiliation. Secondly, Islam opposes and breaks class
barriers, so that a common man could be regarded as a member
of the prophet’s family. Thus Islam becomes the religion of com-
mon people where the human qualities and actions of a person, or

his merits, must be put above all heredity or class distinction.
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O people, we created you male and female. We brought you
together as tribes and nations in order that you might know each
other. Certainly the most respected among you by Allah is the one
who is most prolific and selfless.”

The superiority of a person lies not in his race and religion,
but in his relationship with other people, or in his setting the moral
or social interest above his individual and limited interest. This

is what we call in Islamtaava. The prophet says:

L. R R ) T R - I
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“There is no preference of Arab to non-Arab except by piety
or tagva.”’ |

Tagva means, as Monajjid points out in his remarkable work
¢ MYzl the avoidance of doing evil and, instead, doing
every good for oneself and the whole of society. This was the
belief and action of the prophet and his Companions. Those who
changed their attitudes to the rights of people and put their own
interest above the common interest were regarded as unbelievers
who had turned away from the path of the prophet or Islam. lbn-
Hanif, for example, was sent by Hazrat All to Basra as governor,
and, hearing that Ibn-Hanif had accepted the invitation of one of
the rich men, Ali wrote to him:
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"} could not imagine that you would be present at a dinner
from which the poor and needy are driven off and to which only
the rich are invited!”

Again, Ali is recorded as saying that :

SR SV 0~ -8

€ Rl oo-d...o-us_ge_q): wﬂadah»
“"No one is a man of riches unless he uphoids the rights of

others: "’
All this means that tolerance, morality, justice, unity (tohid)

law, etc., are not abstract words in Islam . They must be given
practical meaning within the dynamics of human relationships.
Although other religions and cultures could see only an
opportunity in Islamic tolerance, and despotic Kings and Khalifs,
in order to maintain their position and interest, suppressed fre-

edom of thought, nevertheless Islam continued to preserve its
originality and tolerance.
Poca e IGee o o 2 Fes s G - T
(ol 3 9028 J N O gring ey G S22 90
**Congratulate those of my people who listen to others” words
and select best parts of them.”
This principle of toierance has influenced all aspects of

literature , philosophy and science for many centuries . lslamic

thinkers and scientists translated books from Greek, Syriac,
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Pah'avi and Sanskrit into Arabic, and peop'e read and benefited
from these books. ibn-Rabban Tabari, Biruni and Razt, for example
who were Muslems, used Indian books cn medicine. They freque-
ntly refer to Charak, which is the name of one of these Indian

books. Biruni translated the book patanjal on Indian mysticism
for Muslems and, above all, he worte Mal - Althend , which is
regarded as one of the most unbiased critical books ever witten
about 'ndian religion, culture and society. Tolerance or broadmin-
dscdness among Muslem scholars and society was such that Chris-
tian and Jewish intellectuals and scholars felt themselves morc
at home among Muslems then among people of other religions .
'bn Meymoon ( Maimonides ) , for exemple, who was a Jew and
cou'd not live and carry on his scientific works among prejudiced
Christans, finally tock shelter in the court of the Islamic khalifs so

that he could write his books.

Islam, in spite of the historical fact that it is a progressive

-

religion, dees not, uniike some other religions, attempt to teach
the peop'e that Mohammad is superior to Moses or Christ and
cther founders cf religions. The Koran regards all prophets as
being caually important. The idea of the superiority of cne prophet
over another iscrroneous. If one is regarded as superior, then
ihe others must be inferior, and this assumption has been one of
the sources of division and war amng the people. Naser-Khosrove

criticising prejudice, writes:
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“Waht is your superiority to a Christian?
Cast out this fancy and wishful hope,
You regad yourself as a believer because you believe

in Mohammad,

He is regard as heathen because he believes in Christ!

They are prophets and fellow-men:
Why do you in vain regard the Christian as your

enemy?”’

Islamic poets and scholars have always defended and res-
pected learned men of other religions. When Abu-lshag Sabi, a
Sabaean scholar, died, Sayyid Rady, one of the greatest Shia
scholars, wrote an elegy upon his death. The people objected to
Sayvid Rady's action. Sayyid Rady, answering the people. said,
‘I mourn a scholar’s death.””

Tolerance has its mystical idiom also. Molana Jal - Aldin
Roomi, criticising man's enslavement by selfish materialism, which

he regards as the cauce of enmity among men, writes:

-.L::&i__b.-)d‘_’uy l._.lu.a_y- M&Jﬁul uﬁﬁ&_ﬁ.n
(ﬁT W3S 058 3 g e e s Olal &J&.‘.l & 5o
“When the colourlessness became enslaved by colour,

Moses fell in war with Moses.
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But when this colour is cast out
Then even Moses and pharach make friendship.”

In spite of the insistence on tolerance in Islam, Islamic toler-
ance is not passive acceptance. !t is twofold-it equates tolerance
with iustice, and if injustice takes on an organised form, lslam
becomes intolerant. And who should not be intolerant of injustice?
And justice implies that others should be regarded as one regards

oneself, which must form the basis of morality and law.

Department of persian,
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