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grammar, supplicated the boatman to help him. « Do you know how to
swirnm »? asked he. « No» said the grammrian. «O then you are lost, here
your grammar is of no use but you must know how to die. The sea
never sinks the dead, itis the living which is in peril. If you dic as a being
bearing human characteristics ( limitations ) the sea qf mysteries will support
you on its bosom ». So in order to live as & man, we must die as an
animal. In order to be able to read the book of life we must know also
the grammar of death, that is the grammar of self- sacrifice. Relating to
this teaching Tagore also quotes Upanishad» «Tam vedyam purusham veda,
yatha ma wo mrityuh parivyatha» « Realize the person so that you mayst
not suffer from death. » He also quotes- Lao-tze saying; « Let us die, and
yet not persisho I could go on comparing the many other similar con--
ceptions between the Indian and the persian mind. But T should not
end, before brincing a rather important fact to the notice of this distingui-
shed gathering. Rabindrananath “Tagore in his poetic- philosophic specula-
tion, and inner conviction as a man, does not stepe at the stage of contem-
plation only. Reading his book carefully onc feels convinced of the fact
that his religion, or the religion of man, according to him, is based upon
two priciples which are unalianable from a real religious life. In the first
place the basic docteine ol all great religions is the same. Ther spirit of
vehigion, the realization of God in man, is 2 fact above the rituals and for-
malities. In all religions men seek their own supreme value, which they call
divine, and cultivate the vision of o Being vwho exceeds men in truth nad
with whom they feel kinship, This fact of universality in religion has been
einphasized by hina more than once. The second priciple without which rel-
ligion 1y luve no expression fur lite s the fact of moral practice and
love, According to ali relizinus seriptires, like Bhagavad Grita it for mstance,
the decds that are done for the sake of selt, or even the ceremonies
and vituals, without moral action. are but fetters of our souls. The spirit
ot union. the universality ol religion. are there 1o uplift us to cosmopoli-
tanistn and love toward all living belags, speciaually devotion to humanity,
The poet treats this view of his, pariticulurly in connection with the reli-
oion of Zarathushtra in which he discovers both universality and morality.
Let me conclude of qgoting a significant verse from a persian poet, the
indication of which is that, no action should be taken in life unless it means
sorne cood for somebody .

« T do not want to have mv nail get entangled with anvthing _nnales

{ do pull out a thorn from u foot.»
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in the depth of the moving and changing facts. The key to that exalted
state of mind Is not rational thinking but rather vision, of which
Tagore claims to have had direct experience. His religion , is the
religion of man, which originates from such a vision, But we cannot
have such an expreience unless going through peculiar spiritual tnals
till we attain the statc of « sarmadhi» or as the Iranian mystic would call
the stage of extasis.._laThis doctrine of irrationalism, or rather superrationahsm
is, as we know, common in all esoteric teachings. Rumi likens those who
only reason, to people who lean against wooden legs which are  not secure
from breaking, Once we arrive to that stage of the union, the duality of
the phuysical and the metaphisical, individual and the univesal. Atman and
Brahman will vanish and the One manifests FHimself from behind the
veil of the phenomenal world. How beautifully expresses this heavenly iden-
tification the famous theologian-philosopher of the lth century Alghazali,
while discussing the hasic uuity of the visible world { 2L G Ywith
the spiritual world (&,CLY Jie }. He quotes the supecl poem by the well
known iranian minister of the Seljuk empire Sahib-bin- Abbad. The two
worlds are likened to glass and wine. The glas is so clear and transparent,
and the wine in it so cristal pure that it is impossible to tell one from
the other. As if it is a glass without wine or wine without a glass, In this
sense Tagore quotes the old saint poet Kabir whowrote this: « By saving
that the supreme reality dwells im the realm of spivit, we shame the outer
vwotld of the matter; and also when we say that he s only n the outside
we do not speak the truth, Tt is through the complete merging in the
infinite, and through divect expericuce that oar aund suprpasses veasen and
and may realize that cosmie identity », But to arrain that myastic nion
we have as Tagore repeats, to reach the stage of muku. to liberate  our
earthiy selt from the fetters of our ontmal desives, and kil those, desives
nous. « Ma griddaliw « cover not, enjoin the Upanishads. This point 1
sicuificantly vaised by the Tranian tystics. They favourably quote the Tsla-
mic saving: » Lo aas 0l st |y ga » « Dic beforee vou diew». It we
want to live we have ta die, «which, in the least, 1t means to kill the sel-
fishness in us. Roomi condemus selfishness cven as a pride of being learned
and looking down on those ignovant, by telling the beautiful stovy of the
grammarian, the story which very likely originates from India. A self con-
ceited garammarian sailing on a boat asked the poor boatman wether he
kncw grammar; getting a negative answer, he blamed him vehmently; all
of a sudden there was a storm and the grammarian forgetiing all about his
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him to take them to the King. Explaining to them the hardships and
trials of the road to the Beloved, the latter decides to lead them,. After a
long and perilous journdy and having gone through the scven valleys of
trial, and having had many of them perished on the way, the SUrvivors,
only thirthy in number, attain the goal so longed for, but only to find
out that they camc to discover their own selves, of to contemplate the
King Saymurgh in themsclves. Rumi the classic representative of the Iranian
poetic mysticism cxpresses the same idea by inviting those who go to Makka
for a pilgrimage, to look for the Beloved One in their heart rather than
seek Him in any material edifice, This is the sense of: tat tvam asil
Tagore like any other great thinker is 2 monistic-animistic mind. His
great soul lives in his poetic ideal world, he is therefore an idealist. One
an trace in his thinking, which he prefers to see that rather a poetic
vision than a philosophical reasoning, belicf in the whole momentum of life
as an onward movement accelerated as an cver growing and ever creative
surplus in man which exceds the requirements of the biological animal, a
theme so vastly defended by many other Indian leaders of thought from the
days of the Upanishads till our day, by men like Radhakrishnan. This on-
ward mpovement is destined to reach perfection in uniting with the Gaod-
man, nara-narayana. Chis induces one to think of the «elan vital» of Berg-
son or even enthelechiv of Aristotcles. In owr Soufi doctrine the individual
soul takes its course from its origina «descending curve» ( Jay oyt ) in order
to cover , the cycles of perfection and start the «ascending curves (s - )
striving to gain its celstial abode again, In the terms of Fichte, the great
German idealist, the siases of thesis, antithesis, and synthesis are, this way,
arrived. As we know the very epening verses of Masnavi of Rumi begins
with the penetrating song of the Reed ov the flute, telling the story of 13
having been cut off froin the reed-hed and lumenting the separation of the
yearning  soul from it  spiritnal hornae.. This separation of the indivicual
soul from the universal Sonl and the Atman from the Brahman is the ba-
sis of the eternal aspiration of the real human self for the final union.
Therefore the individual soul strives all the time to get freedom and libera-
tion, « mukti», from the fetters of the material desives in order to realize
the mystic union, unio mystica, of the form and the formless, that nothing
clse than the onc Eternal survives. Evidently reaeson and science alone are

e

not able to secure such a union with the unfathomable Being. Science uryge
us to the immensity of the knowable world only, but it is the urge of the
mfinite spirit that we try to go beyoud that and strive feel the Eternal
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basic human culture or civlization, or that he thought there are two difte-
rent, Eastern and Western, civilizations rather alien to cach other and
irreconciliable. He immediately and very cthusiastically declared thataccor-
ding to him there is only one single human cicilization and that the diffe-
rences are but of local nature, subject to chronological and transitional
gradation. At the end of that stimulating conversation he asked me we-
ther T had seen his last work {published in 1931 ) called « The Religin
of Man, » and, if [ vemember well, he promised to send me an examplary,
which he never did . Fither my negligence or my destiny wanted that I should
not have seen the hook till the last October when I was summoned by
IL.E. the Tndian Ambassador and the Indo-Iraninan society of Tehran to de-
liver a speech at the occasion of the grth anniversary of Mahatma Gandhi,
and the oceasion made it possible for me to get a copy of « The Reli-
gion of Man» unespectedly as a oift from the Embassy. When 1 got it ,
[ never dicamed that T was destined to come to India in order to share
the celebration of Tagore centenary. So my having desighed to put before
this honourable coungregation few remarks concerning this great book. has
been rather a matter of desiiny than a matter of choice, or chance, il vou
prefer .

Tagore cousiclors the main subject of his hook to be « the humanity
of God or divinity of Muan the Dienal » His anthropomorphic trend of mind
is evident thougheut the whole work, vet not in the sense of superticial
incarnation or ars ther commonplace conception of anthropomporphism;
for any platiitude on the subiect may degenerate to a sort of idolatry
renclfring the idea of woncendence of God irreconciliable  with the 1dea
of his immanence. A uire and valear treatment of this dhcate subject is
evident!y wnphilasnhical, Uhis Liad of sublime anthropomorphism,  thatis
the vision of the divine Soiog in huma sell, is tracable in our Islamic
SAVLILG ¢

« Whe enowetli his selt, knoweth his God. » This s the self that
makes for the consciousness and reflect » qualit)“ of mind which as Radha-
krishnan explaius o clearl, 1s ahove ¢ thing quantitative. The idea of the

realization of Cod in man. boeelated 5o s in the long poem of Shaikh Attar,
the forerunncr of omwr great mustic who lived in 12th century. The
poem is entitlad « The Language o » . A number of birds so very
anxious to get 't sce thehr ideal Kir » come to their leader asking
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Rabindranath Tagore and The Iranian Mind

Delivered at the Tagore Centinary Celehration» Bombay
By Dr* Rezazade Shafag .

As any other student in the civilized world, 1 had heard of Rabin-
dranath Tagore’s name, as a student, while studying in Germany. I think
it was in 1924 that Tagore visited Berlin, and 1 managed to go and hear
him deliver a speech. After the lecture he was surrounded by the young
ladies to get his autograph, therelore I could not approach him. He was
inapproachable as he was irreproachable. It was in April 1932 that Tagore
came for a visit to Iran, upon the invitation of the Mhmistry of Education,
After his arrival to Iran [ was privleged to be invited to speak on him at

the Literary Socicty of Tehran. On this occasion I read some of his poems

like Gitanjali, The Gardaer, And The Crescent; and some of his philoso-
pical works Like the Houe and the world, Sadhana and his Reminiscences.
In Theran he was so Losizzedd by various visitors that T almost thougit
my calling on him would Le fonitless. But to my delight he desied to sce
me and my lamented friend Dinshah Irani the Zoroastrian delegate
who accompanied Tagore, intermediated the visit and after having treated us
with 2 luncheon he took us to the poet-philosopher of India. Soon we
found ourselves in the presence ol that ygreat personatity. As I knew Low
he had been inaundatad by various questions dunng those few days, I pre-
ferred to keep quict and let himn tal% 1 us. After having made some plea-
sant remarks concerning speech on his hehalt, he asked me whether 1
had been in India. After some hesitation T answerd i the affirmative, and

began to say things about my imaginary Indin. «O you must have read

my reminiscences» he exclaimed, es Sir» I retorted, « this 15 India 1
have scen. » He was amused, sat more lively and began to talk with
a smiling fice, making charmin s ahout Iran and the East in general
Afer having careflully listened " thouzht 1t was time that I should
venturs a o quIstion, aller all, l:l him wether he believd in one
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