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The Importance of the Numbers in
Manichaean Mythology (1)
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Numbers are an imporsast gt of Manichaean mytholegy. Starting with the Two
Principles (good and bad. gt and dark), Three Times (beginning, medium /
urfold essence of the Father-god (Divinity, Wisdom,
Power, Light) the numbers comiiaue to play a leading role in the Manichaean myth.

mixture, end) and the

But the Father-god himseli & the unique ruler of the kingdom of light in the
beginning (precosmic) asd wilf be the utmost receiver of the saved light at the end
of the world.

Additionally, the mumbes Saee is reflected in three emanations: the first mainly
of warrior gods, the second manly of demiurge and protecting gods and the third.
the savior gods.

One of the most important numbers is the number five. The number five
averlaps all other numbers in the Manichaean myths. | would therefore like to first
discuss the imporfance of the number five for both the spatial and structural
analysis. This paper aims to discuss number five and number twelve: other

numbers will be discussed in the next part of this study
On the spatial level, the Realm of Light,! “the cosmic, uncreated and eternal
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a false image of the Sasanian memory of the Achaemenids, certainly we cannot
deny that the Jews whose leadership was in close contact with the court would not
have reminded them of the past history of Persia and the Achaemenids and their
benevolence towards the Jews, When the Sasanians left their inseriptions on the
structure at Perscpolis or rock-reliefs at Nagsh-c Rustam, it meant that they saw
the former structures as important and their own as their successors.

It is more of an issue for modern scholars 1o identify correctly the builders of
the structures with the Achaemenids than it was for the Sasanians, since whoever
they were, be it Achaemenids or othe:

s they were now 1o be identified as Kayanid
ding to the new histori; y. The fathers of the Sasanians and
their forefathers nykr W hsynkn who were remembered and blessed, were the
same people who built these structures which we know in modern times to have
been the Achaemenids. But for all practical purposes by the time of Sbuhr [1, the
Sasanians saw their fathers and forcfathers to have been the Kayinids. 6
Then for this reason by the late Sasanian period Persepolis was called Taxt 7
Jamird (Yima's throne)47 From the time of Sabuhr 11, history had become sacred
and written or memorized in a new light. The

ians saw themselves as the
heirs 1o the Kayinids who held the xwarrait “glory” and were rulers of £ran-Sabr.
This memory was what was to be emulated hy the king of kings who was from
Persis, where the Achacmenids were from, but who had now adopted an “Avestan”
outlook. With the spread of Zoroastrianism in its institutional form and perhaps
other forms, the Kayauid legends were spread  and the Sasanians claimed 1o be
from their lineage in order to legitimize themselves. This was the reason for which
the Achaemenids were omitted, or better said, pushed aside from the official

history 7 collective memory which was

cred history created in Late Antiquity
in Persia. The formation of communal identity was a major development in Late
Antiquity which affected not only a single religious community's behavior towards
people of other confessional religions, but also affected the way in which they
perceived their past history and their heritage. For this very reason, the Sasanians
who bad risen from the same provinee as the Achaemenids, chose to conneet
themselves to the Kayanids who were thie rulers of £ran, and let the Romans keep
the history of the Achacmenid kings.

6. M Dack. D ca 18, E.1. Brill, Lei
G. Giooli, suggests that the Szsanians saw the Achacmenids as their forefathers, The fdea of fran- An
Essay on Origins, Rome. 1989, p. 119; id "L'inscription de Sabuhr & la Ka'be-ye Zardolt et Is
propagande ssssanide,” Historie et cultes de I'Asie Centrale priislamique, P. Dernard and F. Grenet
. Paris, 1991, pp. $7-63.
47.1. Gershevitch,

assanidischen Staatsinschifien, Acta Ira

1978, p. 3
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traditions may have also eaforced cerfain pressures on the collective memory of
the Perians in the prowince of Persis, mentioning Achaemenid greatness Thus this
selective amnesiz of the Sssanians was for particular reasons, mainly due to the
creation of a colleetive memory or “sacred historiography.™

The most relevant statement of Le Goff for our study is in relation to the
developments in Eurape wiich parallel the sitaation in Sasanian Persia, where in
the following passage “Christianity” can be replaced by “Zoroastrianism™: “The
collective memery formed by the leading classes of society undergoes profound
transformations in the Middle Ages. The essential change derives from the spread
of Christianity as 2 teligion and 5 a dominant ideology and from the quasi-
monopoly the Church scquires i the intellectual domain. The Christianization of
memory and the mnemotechnology, the division of collective memory berween a
circular liwrgical memery and the kay memmory of the dead and especially of dead
saints, the importance of memory i an educational system depending on both the
oral and the written, and finally the sppearance of treatises on memory — these are
the most characteristic traits of memary in the Middle Age For Zoroastrian
Persia, memory also went throsgh geafiamd change as a result of the spread of the
religion, and Zoroasirisnism became e dominant ideology among the nobility,
the ¢lite, and the state. The Zosoesarian prests aceentuated their beliefs at the local
level in the fire-temples by feackine the masses the sacred hymns and the Avestan
stories of the Kaydnid kimes (Ascssn Yasts) orally. Beside the Zoroastrian
priesthood, the state alse ook i Fmas sl s Sghlizht the connection between the
Sasanians and the Avestin dymemies By the late Sasanian period a
“Zoroastrianisation of Memory ™ s Secs Semscd in Persia.

This “Zoroastrianisation of memory™ meant thata new way of Jooking at the
past had developed in Sasanian Persia which was part of what can be called
“Kaydinid ideology.” In this sacced memory / hision: which was created during the
Sasanian period, the Achaemenids were only important i terms of their function
as transmitters of the holy religion and the wext, which was brought to an end by
Alexander. But for Sasanian historiography, they were insignificant, because the
new way of looking at their past was fosnd in the sscred text, with the Pesdidids
and especially the Kayanids who had ruled Ergn. The Achaemenids were
wmpre:sul and s)n:hmmu:d with the Kayinid kings in the new hlslory, whe
found in al-Berunt's list of Kayanid kings.**

This omission of the Achaemenids from their historical memory seems to have
been selective and on purpose. Even though the Classical sources were portraying
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made very important statements about the ancient and medicval periods.*! In his
comments on pre-literate  and literate socictics, Le Goff touched upon ideas that are
applicable to the Sasanians as well. He bej ved that a collective memory could be
organized around three themes in which the first two can be applicd to the Sasanian
period. The first was the collestive identity which was based on myths, particularly
the myth of origin. For the Sasanians this was the idea of Eran “Iran” and its people
which was transposed from somewhere in Central Asia in the collective memory of
the Persians as mentioned in the Avesta onto the Sasanian territory of Eran.
Secondly, the theme that was emphasized was the prestige of the leading families
that is expressed in genealogy.!2 This again is evident by the Sasanian adoption of
Kayénid titles and the connection they made to the Kaydnids in their genealogy.
Ardaxsir 1, in the Middle Persian sources was known as ardax3ir Ikay (Ardaxsir, the
descendant of the Kayanids).

In the Sasanian period it appears that memory wax removed from the temporal
realm, which  separated memory from history. Memory was divinized which
obstructed the endeavor to explore the past. Thus, depending on the orientation,
memory did lead away from history.

is exactly what took place in Late
Antiquity in Persia, where this “memory" which focused on sacred history became
separate from the

actual history™ of which the Classical sources knew Although
historical personages, such as Darius 111 and Alexander were mentioned, they were
used to reinforce  the collective memory (Zoroastrian memory) based on Kay
ideol mentioned in the Avesta. The overall scheme of the Avesa as used by the

nid

Sasanians was that in the beginning, the Kayinids ruled £rdn with the blessing of
Ahura Mazda and the other deities. Then, the sacred land had been taken over by
anti-Zoroastrian personages, such as Alexander and the legitimacy of rulers had

withered. Now the Sasanians who were related to the Kayanids were able to
recapture the land and with the aid of Ahura Mazda and other deitics establish
their rule and again bring about the rightful sovereignty. This Zoroastrian
collective memory was leading away from the Greeo-Roman historiographical
tradition which r‘cmcmbcmd the  Achaemenids and the Parthians. The /[\L’.\"(l did
not have memory of the Achacmenidy. Stll Roman, Jewish and (fhrlslgl?

introduction. For modern views also soc, A Dirlik, “Whither History? Encounters with Historism,
er the Three Worlds, Post-Eueocen

Postmodernism,  Posteolonialism.”  History gitoias e P
Historiographies, A. Dirlik, V. Bahl, and P. Gran, eds., Rowman & Littefiell Publishers, Lanham,
Boulder, New York, Oxford, 2000, pp. 241-257

1. 1. Le Goft, History and Merory, Columbia University Press, New Yark, 1992

.p.38
Ihid, p. 65;).P. Vernant, Mytse et pens
TENn e s

= les Grees Fiudes de psychologie historigue.
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can argee tha the Avestsn dynastics of the Poidadids, but especially the
Kaydinids, became the focal point of the Sasanians as mentioned in their sacred
text. Now the Sasanians werc not the Kkings whose ancestors were the
Achaemenids but rather those reflected in the Avesta.

This shift to “Kaydnid ideology” is evident from their coins at the end of the
fourth and the beginning of the fifth century, where the legends on the coins for
the first time reads ram-Sahr “(who) maintains peace in the realm.” This title is
used by two Sasanian Kings, Yazdgerd I(399-420 CE)and Wahriim V (420-438
CE) which incidentally is the title for the last Kayénid king. Wistasp, in the
Parthian epic, the Ayddgar I Zaréran 37 Then the title kay (Kayanid) appears and
later another word associated with the Kayanids in the Avesia, ic.. xwarrah
(Glory).3® Furthermore, this new histariography which can termed a “sacred

historiography,” began with the Avesta and the Sasanians became the descendants
of the Kayinids.

It should also be noted that we must make a distinction between memory and
history, rather than the idea of smmesia vs. history which Yarshater had touched
upon. Nora, who  deals with modeas bistory, has already madc i important comments
on the difference, distinction, sad cven opposition between memory and history. 39
Le Goff, among others who' kawe dealt with the issue of memory at length, 40 has

36. The legend read” mecdii S5 iy - MLK'n MEK'. In & paper titled
Sasanian Titulatore,” in the Mésssd' ¥ shese ¢ R Gobl in Soctety for Ancient Numism
have given a longer discussien of Shs hmpaes 1 (il and the power struggle between the king
and the priests at the tifme of SEN Il s b M bod Adiurhid T Mabrspandin which was

cly
51

writtcn in Spring of 1999 sad et S5 ampere Seg alsa my comments on this shift during the
1 Persia, Cuctis,

reign of Sabubr 11 in review

wd Archaeology of Anci

Hillenbrand, Rogers, ¢ds., in fremiss Suber. Winter 2000, Wieschofer has also noted the

power of the Zoroasirian priests dwrag e i
London and New York, 1997, p. 213

37.D. Monchi-Zadeh, Die G Zertr 5. Acta Universitatis Upsaliensia, vol. 4, Uppsala,
1981, p. 35: B. Gheybi, Ayddgar [ Zusede Piasi Literatare Series, Nemudar Publications,
Diclefeld, 1999, p. 21: “Who maintess pescsssihe reaim.” If we accept thas this title was already
known to be a Kayinid title in the Sasses pesed sheough the AZ, then its adoption by Yazdgerd |
and Wahrim V i the cariest indication of #he sloption of Kaydnid titles by the Sasanian kings,
preccding kay.

38 T. Daryace, “The Use of Religio-Polisicat Pespaganuta on the Coinage of Nustd 11, Journal of
the American Numismatic Soctety, val. 7, 1997, pp. 41-53

39.P. Norw, “Between Memory and Hiseey: Les Lieux de Mémoire,” Representations, vol. 26,
Spring 1989, pp. 7-8
40.See also J. Le Gofl and P. Nora's shece weleme edited work, Faire de {*histoire, P
it T

dbuhr 11, Ancient Persia, 1B, Tauris,
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their connection to the Achaemenids known. Then if according to the Jews the

Achaemenids had been Jewish, their descendants, i.c., the Sasanians also were
Jewish in origin.

Thus there is enough indirect evidence to suggest that the Sasanians should

have had some knowledge about the Achaemenids, and Shahba:

has also
cndorsed  the

idea that at least the carly Sasanians knew ahout the
Achacmenids.32 But the question is, why then did the Sasanians not propagate
them in their historiography? Why is this connection implicit and not explicit?
To give the reason for this aim of the Sasanians, to which | have given some
preliminary answers,3} one should briefly examine the nature of historiography
in Late Antiquity, where we can use the Roman historiography as an example.
From the third century CE and with Eusebius’ Historia Ecclesiast , we begin
to see history unfold in a Biblical / Christian setting in the west. In this
historiography, Biblical personages are incorporated into the history of humanity
and that of the Roman empire. In Sasanian Persia attitudes began to change at
the same time as well, especially during the rule of Sibuhr 11 in the fourth
century CE. The coins of Sibubr Il are the last coins to call the King “whose
origin is from the gods,” losing their divine nature and descent on the coinage
which was mass-produced34 This may have been partly due to the Zoroastrian
religious hierarchy which had taken firm hold in the empire and, like the
Catholic church of the Middle Ages, was an emerging powerful force.3S Thus in
Late Antiquity a shift began from “divine descent” to what can be called an
“Avestan descent.” This was smuch like the situation in the Eastern Roman
empire, where the sacred text supplied a new beginning of the history of
humanity, and where Jewish kings became a model of emnlation. In Pers

a, one

32. A Sh. Shahbazi belicves that the carly Sasanians knew shout the Achaemenids and the shift
nid ideology 100k place during the tme of Sabubr 11, "Early
Achasroenid Heritage.” Name-ye irdn-¢ Bstan, The international Je

asser

anians’ Claim to

Iranias: Studies,

il of Ancic

vol. 1, no. 1, Spring snd Summer 2001, p. 69, ) agrec with his

u Persia- New Ligit on
Z 33, nos. 1:2, 2000, p. 240.

National History or Keyanid History: The Nature of Sasanid Zoroastrian

sment. See my review of The Art

 Parthian

Sasanian Empires, ¥. Sarkhosh

Histariography. tudies. vol. 28, nos. 3<4, 1995, pp. 129-141; also see my review of
Wisehofer's article on Ardax¥ir for Encyclopoedia franica, “Sasanian Pes (ca 224-651 CE)"
Iranian Studies, vol. 31, nos. 3-3, 1998, pp. 433434

34, On the private scal of the kings in the fifth century CE this title stil. Ph. Gignoux has recently
published a seal of Kawad whose son. Yazdgird still has the title of &2 ¢iir az y

adan

A Propos de
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attributed to the third century CE. These inscriptions were dated as 255 and 256
CE

Elisaus  tells us that during the time of Yazdgerd 11 (438-457 CE), the court and
king were told about the stories of the Bible regarding the Persians and the
treatment of the Jews by the Achaemenids.2 The translation of the Bible into
other Middle Iranian languages is still in existence which was probably the work
of Christian missionaries in the Sasanian empire, and in Central Asia26 The
Judeo-Persian  tradition s cenainly rich in Achaemenid stories.2” which
demonstrates  the continuity of this memory among the Jews of Persia.28 The Jews
reminded  the Sasanian Persians of this glorious past, when the Achaemenids ruled
Asia and were tolerant of all peaple. especially the Jews. According to the Talmud
the rabbis tried to escape paying taxes in the early fourth century CE on the
grounds that in the Achaemenid pesiod King Artaxerxes had excused them.?® Thus
the coexistence of the Jews sad Persians in the Sasanian period mirors those of
the Achacmenid pericd.

When looking at the local Bissamies Written in Persian, such as the Farsname of
Ton Balx, one gets the semse 5t the Jews were an important source of
information. In this text. beside B HL another Darius is mentioned as Darius
the Great. It is interesting that s e rwelfih century CE text we are told that one
of the great things Darius the Grest &id was 1o establish diwan 7 barid, i.c., a postal
igned 1 Dasies 179 Also in the text, Bahman (Wahman

system which has been
of the Middle Persian texts) isgiventhe epithet of derdz dast,
belonging to Artaxerxes I. The lext &vem mentions Cyrus whose epithet is given
“u.s'aj;'urif" which may be the comupt form of Haxdmanis “Achacmenid.” The
text states that his mother was Jewish. and that he was circumeised in the Jewish
tradition and made Jerusalem prospes again. and his wifc was Jewish as w 3
The text claims that the Sasanians are the descendants of him, and although this is
probahly the product of Jewish propassada, it demonstrates that the Jews made

.. Longimanus,

24, M. Rostovizelt, Dura-Fiurapos and fo & Cisesdon Press, Oxford, 1938, pp. 112-413.

25. Neusner, ap. cit., p. $00.
26N, Sims-Williams, “Sogdian Trasslesims of e Bible,” Encyclopaedia Iranica, vol. iv.
Routledge & Kegan Paul, New York and Losdes., 1998, p. 207.
Notes on the Charsssstamsien of Cyrus the Great in the Jewish and Judeo-

27. A. Netzer, ™
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$rsmduxt2! This again may be the product of Jewish historiography and
propaganda, but one cannot deny the historicity of the contacts between the
Sasanians and the Jews
The Jews could have been the most important source of the transmission of
knowledge about the Ach: ids to the S; even if the S
were uninformed about the ids independently. The of
t. Of course Middle Persian
versions of the Bible were at hand during Late Antiquity. Theodoret in the
fifth century CE states that a translation of the Bible was made into Middle
Persian.22 Are we to believe that the Zoroastrian priests, who were able to
have good knowledge of the Semitic religions as is evidenced by the Skand I
Gumdnlg Wizar, where they were able to critique and analyze the story of

the Achaemenids in the Bible is very impo

Genesis and others in detail, were somehow unable to do this two or three
centuries carlier? That is, were they unable to study and gain knowledge from
or from the translation of foreign texts about the Achaemenid
Persians at the height of their power?

the Jew

In the Talmud as well there is reference to whether the story of Esther conld be
recited in Persian or not, which suggests that orally conveying the stories about the
Achncmumds was also possible23 The story of Esther was central to this

of Ach id K ledge by the Jews to the Sasanians. Not only the

Bible reflects the Jewish fascination with the Achaemenids, but also the frescos at
Dura-Europos suggest remembering of the story in Late Antiquity.

This brings us to the Dura-

Furopos synagogue in Syria, where another
important and vital piece of information is given in regard to Sasanian
understanding of the Biblical story of Esther. During the time of Sabulr | (240-
270 CE), Sasanian officials met at Dura-Europos, where they visited the

One of the best-preserved and elaborate frescos represents the
Biblical story of Esther. The scene represents Ahasucrus (Artaxerxes / Ardaxsir)
on a throne who is recei

ng 4 message in the presence of the Jews. Mordecai is
on a royal horse which is held by Haman., What is important is that several
Middle Persian graffiti are present, placed on the scene which have been

21,1, Neusner, “Jews in Iran.” The Cambridge History of Iran. vol. 3(2).E. Yarshater, cd
Cambridge University Press, 1983, p. 915,
Munk. Notice sur Rabbi Saadia Gaon et sa version arabe d'sale et sur une version persane
uxcrite de fa Bibliothéque Royale, Paris, 1838; Sh. Shaked, “Middic Persian Tr;
Bible," Encyclopaedia Iranica, vol. iv, Routledge & Ki
p. 207

91 Shaked an it n 06

an Paul, London and New York, 1990,
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There are stili other avenues in which we can give more plausibility to the
idea that the Sasanians could have known about the Achaemenids While the
Classical sources have been the focus of the debate, no one has looked at the
other sources which were the product of the time of Late Antiquity. When
reading through what has been called non-religious Middle Persian texts
produced during the Sasanian period, one can see the close relations between the

Sasanian  monarchs and their Jewish subjects, especially the leaders of the
community. Was there a precedence for such a co-operation? For example in the
Sahrestantha T Eran-3ahr (The Prewincial Capitals of Eran) several Sasanian
kings and princes are said 1o have Beem bom from the marriages between the

Sasanian kings and Jewish women (S£ 10)-

Sahrestan Txwarazm narseh [ jahidegtn bard

The city of Xwirazm was built by Narseh,

the son of the Jeswess.

also (SE 47):

Sahrestan [1] $Gs ud $fstar $§8{ndss s | pe=dgird
riabuhran kard Ciyon duxt Trés-galidag jaksdapan
$ah atad-iz Fwahrdm | gor bid
The city of Sus (Susa) and Shushtar were bl by
Srsinduxt, the wife of Yazdgerd, the son of Stbube,
since she was the daughter of Resh Galut. i kg af
the Jews and also the mother of Wahrim G
Middle Persian Res Galut is the Aramaic form of Resh Galutha, “Leader of the

Ixile.” We know of this close association between the Jews and the Sasanians

from non-Sasanian sources as well. These references are from the time of
Yazdgerd | (399-420 CE) who, according to the Talmudic sources, was in close
contact with the Jewish community. [t s even said that Yazdgerd addressed the
ie.

rabbis with courtesy, cited seripturcs to them, and of course married a Jewes

Parallcls in the Achacmenian aod Sassanian Inscriptions,” Papers in Homor of Professor Mary Boyor,
Acta ranica 11, 1985, p. $93; idem.. "Rayahy in Early Iranisa Liscratare,” Proceedings of the Third
Furopean Conference of Iranian Studies, Part 1, 01d and Middle Iranian Studies. N. Sims-Williams,
od, Wiesbaden, 1998, pp. 99107 and P. Huyse, “Noch einmal zu Parallelen zwischen

und fungers aus fran, vol. 23, 1990, pp
177183 for Sasinian Persa sse V. Sarkhosh Curis, “Minsiel in Ancieat Iran.® The Art and
e Partiian and Sasanian Empires, V.. Suckhosh

Archaeology of Ancient Persia, New Light on
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.. the rulership of Ardax3ir, the Kayanid who will

be called Wahman the son of Spandyad, wha will
separate the demons from pecple, he will purify

the whole world, (and) will make the religion current.16

It has recently been shown that Ardaxsir T Kay is to be identified with
Artaxerxes I, which has important implications for Sasanian historical memory of
the Achaemenids. This is significant in that Artaxerxes Il was connected with the
estahlishment of the cult of Anahid in the Persian empire. The Sasanians are
connected with the Anihid fire-temple which was probably established by the
Achaemeuid king of kings and was the center of the Persian warriors, which, under
the contral of the Sasanians, became a major center of anti-Parthian activity.!”

Finally Darius IlI is again mentioned. Thns, now three Achaemenid kings were
remembered. '8

These literary remains along with the intense Sasanian devorion and
blish of along with the Achacmenid ones snggests a rupul
and some memory. Another important ion between the A
memory and the Sasanians would be through the oral tradition. The Arsacids who
temporally ruled in between the two Persian empires had a strong minstrel
tradition which i stories of the Ach id along with those of the
Kayéinid Kings.!” This oral tradition was already. at work in the Achacmenid
period, when storics of kings were recited and refiearsed with songs which lasted
through the Sasanian period.20

16. With minor changes C. Ceretl, The
ano per il Medio ed Estremo O
17. M. Boyce was the first to identiy Arda
4 Histary of Zoroastrianism, vol. 3, Handbuch der Orientalistk, E.J. Birill, Leid
also §. Amir-Arjomand. " Artaxerxes, ArdaStr, and Bahman.” Journal of the
Society. vol. 118.2, 1998, pp. 245-248,
18. The three would be
19.M. Boyce, “Son
Cantabrigiensia,

tsvo Daruscs andArgaxencés It
ks on the Transmission of the Kaya

udies Presented 1o tle XXH International Congress of Orientalists, Mainz, 195
p. 49 idem., “The Parthian gosan and lrenian Minstrel Tradition.” Josrnal of the Rayal Asiatic
Soctety, 1957, p. 12

20. Strabo. Geography. Cambridge. 1930, 15.318; in regard to stories about Cyrus sec
Xenopkon, Cryapeedia, Cambridge, 1925, Lii.1. Also sce H. Sancisi-Weerdenburg, “The Death of
Cyrus™ Papers in Honor of Professor Mary Boyce, Acta Iranica 11, 1983, p. 462. For the pre-
Achacmenid Tranian tradition of court pocts see |. Gesshevitch, “Old Irenian Litcrasure,” Handbich
der Orientalistik, Band 2, Iranistik-Literature, Leiden and Cologne, 1968, p. 2. For the imporiance of
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“Iran.” In this historiography by the time of the last Kaydnid ruler, Wistisp,
Zoroaster had heen able to propagate his religien. From then onwards, the situation
becomes confusing; a Wahman comes to kingship, and then when all legitimate
male heirs are killed, a woman by the name of Homéy becomes the ruler.! Then
the text mentions a-ruler named Dard T Dardydn,'2 who is presumably Darius I11
who was defeated by Alexander the Great, who bums the sacred books of the
Zoroustrians (Avesta) and sends a copy to Hrom “Rome."13 The focus then shifts
1o Ardaxsir | and the rest of the Sasanian kings.!* Ardaxsic I's genealogy is given
in the following manner in a late Middle Persian source:

arda

3ir I kay I pabagis I a
stsion ud ndf T dirdy Sak'S

ohmag T

ArdaxSir, the Kayinid, son of Pabag from the parentage
of Sésan and from tsc lineage of King Darius (IIT).

This array of titulature and genealogical connection reflects a late Sasanian
perspective on Iheir ancestry. Here Ardaxir is known a
reflects late Sasanian preoccupation’ with the Ka dnid dynasty, which will be
discussed later in this ess y. But what can be said here in terms of these titles is
that in other Middle Persian text another Ardaxsit exists who precedes Ardaxiir 1
Pabagan and is recalled in this fashion:

Kayiinid ruler which

xwadlyth I ardaxsi thay k& waiman I spandyi
xwanthed ke déw az mardoman Juddg kuned be
Ppéldyed hamag géhan den rawdg kunéd

11 This scensd

cchood in the luc Sasanian period. when all the male heirs were kifled by
Kawid 11, his sister, Quesn Barin took

< thronic

2.1t is plausible 10, see i dard T darayan the Achacmenid. dynasy, that is from Darius I 1o
Darius JIL 1t has been shovn tha Darius | was able to by
family and that Cyrus and Cambyses were

a porner
fom an altemative
c1? This would imply h

her line of the Achacmenid
mily line. Is it possible that the
a1 Cyrus had a socondary role in

Susanians could have ren

Achaemenid history itself after D
13 The mention of Rame rather than Greece should tell us that here we

dealing with Sasanian
historiography, where. past events are placed in the political cotext of Late Antiquity. This of course
also demonsiraics. the static view of history for the Sasanians, perhiaps accepting Roman propaganda
that they were the continuation of the Greeks. Again the invasion of the Persian empirc by forcign
enemies and the destruction of the sacred text and refigion appears to be cyclical and the Sasanians
recorded this,

14. M. Bahir, Patihest dar asdfir-e lran, Agah Publishers, Tehran, 1375, pp. 154-133.

13. Karndmag 1 drdaxste 1 Pabagan, in S.M. Nyberg, A Marual of Pakdavi, Part 1, Otto
7 Wieshaden 1964 n & 18210

Harrassow:




3 Vouny Danee

that the “4 of the by the ians did not really
suggest 2 hustonical semesbemnce of S finst Persian dynasty., and in the minds of the
Sasanisns ey were cop g K eid mosuments.? In modern times Yarshater was
the ome wio really guesoncd Shis himorical link: Kcticnhofon demonstrated Uie
Tabricanion of e Classcl sowrces. and Roaf cut the fink between the two Persian
empires architectrally.
_— this ey s fmsended 1o tsckle the question in another way. Rather than
Just denyimg or conlimming Sesanian memory of the Achaemenids | would like to
suggest that the process was more complicaicd and that there were several ideas
and political propesmds = work The denial of Sasanian memory of the
Achacmenids, Bowever St casmot be desied altogether. There can be litde doubt
of this cven & e Classies] sources ars not giving the Persian side of the picture
But @ is also cless fhat thers & no explicit mentian of the Achaemenids in the
Sasanian maserial, especially in the Res Gestae Divi S oris 10 Secondly, [ would
i fuss might heve forsaken the Achaemenids and their
memony hﬁ-m s will become clear by Jooking at the nature of
historiography A M@Pu@m} versus history, which as
gaitaies, ¥ mfigcaced by the work of French historians,
4 1 who hiave dealit with memory, history, and the
way’--ﬁ:h eI T past.
afcnl, and Roai"s hy potheses that the Classical
Rom "hj;?nogaphy. which is almost cerain,
E&mﬂn uadition itself which suggests a
The Shakmdme (book of
kings) which is basically the epic form of the Sasanian Xwddy-ndmag can be
trusted a5 gemuine Persian wadion. This 1 becgusc the Middle Persian sources,

such s some chapters m the Zaroatthian ency lopedic works, the hisn and
e Prtmerd e st s cetgpeaiteed vessiom of the Persian epic. In the Zaroastrian
version of Sasanian b iphy, ird begins the history of humanity,

followed by the Pesdidids and the Kayanids who battle the enemies of Erdn-fahr

h

9. M. Read Echocy = Susme 1
M#hmuﬁqum&-m&mmrmmmm
Empren, VS o . iicnbeml 1M P, L1 Vi, cude. Lomdlom & Now Yock. 1998, p. 6.

O For the e St e mphens Sesng Clsimed by Siube | are really the teritorics which the
Sasmiaws w23 belenpng o Bom, Which were conteyied with the Romass, and not (o the

wer Z Rusa, he
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remembered the Achaemenid Persians, but we are to believe that the Sasanians
Evidence has been

themselves were oblivious to this historical memory?
presented that indeed this theory has some merits and that the Sasanians may not
have remembered the Achaemenids.

E. Yarshater based on the textual evidence, E. Kettenhofen based on the Classical
sources, and Michael Roaf in dealing with architecture in their respective essays
have demonstrated that we should not assume necessarily that the Sasanians

the Ach: ds. To my ge the first person to voice an opinion

not have remembered the

against the common belief that the Sasanains ma

ids was the great ni century orientalist, Th. Noldeke.? Ninety
years later in his famous article, Yarshater pointed out that this historical amnesia
had developed through a long historical process. He further elucidated that it is only
the Classical sources that tell us that the Sasanians remembered the Achaemenids,
that

and that the Sasanian sources are silent on this matter.3 He concluded by statir
if the Sasanians remembered anyone, it was the Parthians (247 BCE-224 CE) who
had been dethroned hy the Sasanian dynasty and not the Achaemenids.$ Kettenhofen
also dealt with the problem of the Classical sources quoting Acdaxdir 1 (224-240 CE)
sbuhr I's (240-270 CF) statements and aspirations, and how unlikely

and his son §
these statements would have been. According to Ammianus Marcellinus, Heredian

and Zonaras the Sasanians were irying to revive the Achaemenid empire and restore

the Achaemenid Persian empire. which now Kettenhofen showed was the product of
Cl:

4. Th. Noldeke, Ceschic
among the few who follawed Nl
Empire, Barnes and Noble, 1885 (re

5. E. Yarshater, “Were the Sasanians Hleirs 1o (i
e dei. Lincel, Roma. 1971, p. S19. “Co
such powerful ancestors have been so completely lost on

Sasanian testimony.$ Roaf believes

sical historiography

d it was not authenti
dep Perser und Araber zur Zeit der Sasaniden, Leiden, 1879, p. 3
was Th Momm:
1996), vel. il p. 3

Pravinces of the Ros

Achacmenids?” La Persia nel Medioevo,

d Ardashir's accurite knowle:

Accademis Naziona|
enids and his pride

of the Ach
his descendants who could cqually share his pride? A positive response would land us in 2
A the Roman governors whom

tangle of confusing difficultics. Rather, it seems 10 me |
Herodian quotes were drawing on their own knowledge of the Fersian past as preserved in

Greek sources, rather 1han quoting Ardashir literally,” p. 525

. Ibid., p. 531
el 2, Dio Cassius, Dio's Rowan History

7 Herodian, Herodian's History, Cambridge, 1969, 422;
sman Empis

i, The Lster R
Cambridge, 1993, p. 453, Ammisns Masell -
® B Kattenhofen, “Die Einfisdenumg, des Achamenidenerbes Durch Ardadtr: Ein

Womana” Oriengalia Lavart

tik



2 Touraj Daryaee

The Achacmenids left an indelible mark on the memory of the people they

quered, especially the Egyp Hebrews. and the Greeks who had becn
subjugated by them. The Achaemenid presence in the history of the neighboring
people was so important that ¢ven in Late Antiquity, when the Sasanian Persians
made incursions into Syria and further west. it was seen in the eyes of the Romans
and others as the reg ion of Ach id Persia and the continuation of their
imperialistic policies. Between the time when Alexander the Great brought an end to
the Achaemenid Empire and the beginmmg of the Sasenian Empire, half a
millennium had elapeed. The Sasanians ia the third century CL rose from the same
province as the Achaemenids did and both were imperialistic in their foreign policy
and shared @ number of characteristics. Is it possible that such an important empire,
ic., the Achacmenids, which left their mark in the memory and history of the people
whom they fought with and / or conquered, could not have been remembered by the
Persians of the Sasanian period? The question of whether the Sasanians had a
memory of the Achacmenids has caused much debate among modem historians of
the ancient world, and yet there is no conclusive answer to thi nigma

At first to question this historical remembrance of the most important and
powerful empire (Achaemenid) that the world had seen by the Sasanians seems
absurd.2 How could it be that the Sasanian Persians. who were from the very
same province as the Achaemenids, could not have remembered their

“ancestors” and would not have referred to them as a precedent in their

impe: ¢ policies? How cauld it be that they left us inscriptions at Persepolis
which was the Achaemenid palace, blessing the people who built this monument,
or leaving the largest cluster of rock reliefs just below .Achaemcnifi tombs .1.(
Nagsh-c Rustam in Persis and not know about the Achacmenids?* How is it
possible that some of the people who lived around or inside the Sasanian empire

2.The reason that
the overwhelming scholarly

this absurd has nothing 1o do with
uppant bfore thy
embled by Retterihofen gr

ple who question this issue, rather

1970% for the

Sasanains remembered the

Achaemenids whi iven ia short refeence here, G. Rawlinson, The
Seventh Great Orsental

Ieanischon Philologie. o 177 1 de

P2 F, Jusi,

Persien.” Grundriss der

Mocgan, Nemismtiger de la I
o, fean. Putivions @t Sovaomans, P,

e antigue, fax. 3, ;
o : o e C‘#‘ o ' 1L F }'on?h,.h'l lrar: dic Kunst in vorlstamischer
\ : momséz des Sassanides ef ['hewre de Palmyre, p. 121; W,
“Severus Aleander: Forcign Policy,” Cambridge Anciem History, vol. xii, 1939, pp. 68-72; M. B
"L'cmpire romssin de Faviacmest des Séveres au concile de Nisée,™ Histoire Romaing, vol. iv/ 1, Paris,
1937, p. 106 Mo rescatly s:cc ). Wixchiics, “hasochc Anspriche an Rom aul chomals

Temtoren™ e L 5 et feen, vol. 19, 1986, pp. 177-183
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